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Last month marked the 51st 
anniversary of the “Decree 
on the Means of Social 

Communication,” (“Inter Mirifica”), 
promulgated by the Second Vatican 
Council. In that document the 
council fathers considered how social 
communications “contribute greatly to 
the enlargement of people’s minds and 
to the propagation and consolidation of 
the kingdom of God.” The decree also 
addressed the essential role of Catholic 
journalists in “employing the means of 
social communication to announce the 
good news of salvation.”

The Catholic media, then, 
have a vital role to play in the new 
evangelization. This was the topic of a 
forum in December that America co-
hosted with Saint Joseph’s Seminary 
and College here in New York. “In the 
Service of the Word: The Catholic 
Media and the New Evangelization” 
brought together the editors of First 
Things, America, U.S. Catholic, 
Commonweal and The National 
Catholic Register to examine the 
state of the Catholic media today. 
(We intended to have this forum last 
year, on the 50th anniversary, but a 
Northeast snowpocalypse forced its 
postponement.) 

It was clear throughout the 
proceedings that in addition to 
whatever role Catholic journalists have 
as new evangelists, we must also provide 
fair and balanced news and analysis, 
reporting that encourages transparency 
and accountability. As Archbishop 
Claudio Celli, president of the Pontifical 
Council for Social Communications, 
has put it, “The church needs a media 
that is not afraid to expose mistakes and 
failures but whose motive is to challenge 
the community of believers to continue 
on the path of conversion.” 

The vocation of the Catholic 
journalist is more important than 
ever before, precisely because news 
reporting is now exponentially faster 
and more complex. This is a challenge 

for a global church, which is attempting 
to have a meaningful conversation in 
an unprecedented way. In his interview 
with Elisabetta Piqué, which we are 
pleased to reprint in this issue, Pope 
Francis identifies the way in which 
journalists can sometimes stoke the 
flames of fear, even unintentionally: 
“Some people are always afraid,” the 
pope says, “because they don’t read 
things properly, or they read some 
news in a newspaper, an article, and 
they don’t read what the synod [on the 
family] decided.” If that is true for the 
consumers of news, it is just as true for 
reporters of news. 

As challenging as this moment is, 
however, it also presents an opportunity 
for members of the Catholic media to 
be both Catholics and journalists in the 
most robust sense of both. “No stealthy 
mumbling when there is disagreement,” 
the pope says. “It’s healthy to get things 
out into the open; it’s very healthy.” 
The pope, it would seem, believes that 
it is better to discuss an issue without 
resolving it than to resolve an issue 
without discussing it. That call for an 
open dialogue, from the very heart of 
the church, should excite the hearts 
and minds of Catholic journalists 
everywhere. This is our moment.  

Yet it is also essential, as it is in every 
dramatic moment of challenge and 
opportunity, that we remember who 
we are. As Archbishop Celli has noted, 
being a Catholic journalist “means 
not only to insert expressly religious 
content into different media platforms, 
but also to witness consistently, in 
one’s own digital profile, in the way one 
communicates choices, preferences and 
judgments that are fully consistent with 
the Gospel, even when it is not spoken 
of specifically.” In other words, we 
ourselves must be open to conversion 
if we are to inform and evangelize with 
integrity and with any hope of success. 
We must model the very thing to which 
we are calling the church and the world.

 MATT MAlONe, S.J.

106 West 56th Street
New York, NY 10019-3803 

Ph: 212-581-4640; Fax: 212-399-3596
Subscriptions: 1-800-627-9533

www.americamagazine.org 
facebook.com/americamag

twitter.com/americamag

President and editor in Chief   
Matt Malone, S.J.
exeCutive editors  
Robert C. Collins, S.J., Maurice Timothy Reidy

Managing editor  Kerry Weber

Literary editor Raymond A. Schroth, S.J.

senior editor and Chief CorresPondent  
Kevin Clarke

editor at Large  James Martin, S.J.

Poetry editor  Joseph Hoover, S.J.

assoCiate editor and vatiCan CorresPondent  
Gerard O’Connell

senior editor  Edward W. Schmidt, S.J.

engageMent and CoMMunity editor   
Elizabeth Tenety

assoCiate editors  Ashley McKinless, Olga Segura

assistant editors  Francis W. Turnbull, S.J., 
Joseph McAuley

art direCtor  Sonja Kodiak Wilder

CoLuMnists  Helen Alvaré, John J. Conley, S.J., 
Daniel P. Horan, O.F.M., James T. Keane, John W. 
Martens, Bill McGarvey, Angela Alaimo O’Donnell, 
Margot Patterson, Nathan Schneider, Robert David 
Sullivan

CorresPondents  John Carr (Washington), Antho-
ny Egan, S.J. (Johannesburg), Jim McDermott, S.J.  
(Los Angeles), Timothy Padgett (Miami), Steven 
Schwankert (Beijing), David Stewart, S.J. (London), 
Judith Valente (Chicago), Mary Ann Walsh, R.S.M. 
(U.S. Church) 
Moderator, CathoLiC Book CLuB  
Kevin Spinale, S.J.

editoriaL e-MaiL  
america@americamagazine.org

PuBLisher and Chief finanCiaL offiCer Edward 
Spallone. dePuty PuBLisher Rosa Del Saz. viCe 
President/advanCeMent Daniel Pawlus. deveL-
oPMent Coordinator Kerry Goleski. oPerations 
staff Chris Keller, Glenda Castro. advertising 
ContaCt ads@americamagazine.org; 212-515-0102. 
suBsCriPtion ContaCt/additionaL CoPies 
subscriptions@americamagazine.org; 
1-800-627-9533

© 2015  America Press, Inc.



On ThE  WEB

www.americamagazine.org

VOcaT iOns  i ssuE
17 ‘We Must ReAch Out’
 Pope Francis speaks about the Curia, 
 the Synod on the Family and the year ahead. 
 Elisabetta Piqué

24 MARketing MOtheRhOOd
 The meaning of vocation in a secular world 
 Elizabeth Stoker Bruenig

cOLuMns  &  DEPaRTMEnTs

4 Current Comment 

5 editorial   A Nation of Immigrants

6 Reply All  

9 Signs of the Times 

14 Washington Front   New Year’s Wishes  John Carr

27 Vatican Dispatch   Papal Resolutions  Gerard O’Connell

28 Faith in Focus   Military Maneuver   Raymond A. Schroth 
 Fruitful Searching  Matt Emerson

31 Generation Faith   Wisdom of the Ages  Jacob A. Jones

33 The Church Visible   Synod Can Unify Church  Mary Ann Walsh

45 The Word   Spirit of Justice; Finding a Friend  John W. Martens

BOOKs  &  cuLTuRE

34 art “Picturing Mary” at the National Museum of Women in the Arts 
 of other things A Requiem for Truthiness    BooKs Paul and 
  the Faithfulness of God; Kinship Across Borders; Sister Thorn and  
 Catholic Mysticism in Modern America   poem His Vision

Interview with Elisabetta Piqué, right, and Austen 
Ivereigh about their new biographies of Pope Francis. 
Plus, a slideshow from the ecumenical Church of the 
Transfiguration. Full digital highlights on page 23 and at 
americamagazine.org.

Vol. 212  No. 1,  Whole No. 5074

Contents
JaNuary 5-12, 2015

34

17

24



4    America    January 5-12, 2015

CURReNT COMMeNT

Justice League NYC, a group of social justice advocates, 
artists and former inmates, has created a petition with a 
list of demands, beginning with an emphasis on “direct 
and peaceful action.” As of early December, the petition 
had garnered over 4,000 signatures. Many of the demands 
are specific to the New York Police Department, but the 
petition also recommends measures applicable to police 
forces across the country, like fostering greater transparency 
between police departments and the communities they 
serve. It also calls for better officer training in “crisis 
intervention, harm reduction and de-escalation skills” as 
part of an effort “to eliminate racial bias and police brutality.” 
While more reforms are needed from state and federal 
leaders, these grassroots demands from protesters represent 
worthwhile, peaceful steps forward.

Reporting on Rape
When it comes to reporting on sexual assault, it is 
not difficult to see how the line between advocacy and 
journalism can become blurred. We live in a culture in 
which victims have too often been blamed rather than 
believed. This seems to be why Sabrina Rubin Erdely of 
Rolling Stone, along with millions of readers, accepted 
at face value an account of a brutal premeditated gang 
rape at a University of Virginia fraternity party. But it 
does not justify the magazine’s willingness to publish the 
story of Jackie, the survivor—which, thanks to follow-up 
reporting by The Washington Post, we now know contains 
major discrepancies—while neglecting the most basic 
tenets of ethical journalism: contacting the accused and 
corroborating the primary source’s claims. 

Some fear that this episode will undo the progress that 
has been made in dealing with sexual assault in recent years, 
though we are unlikely to return to the dark ages of victim-
shaming. But real damage has been done. We may never 
know exactly what happened at U.Va.; but friends who 
were with Jackie that night say she experienced something 
traumatic, which she must now relive as the facts of her case 
are picked apart in the national media. This could deter 
survivors from sharing their stories in the future. 

On Jan. 9, Greek life at U.Va. will return after being 
suspended to give the administration and student leaders 
a chance to “identify solutions that would best ensure the 
well-being and safety of students,” according to a university 
statement. This must remain the focus on campuses across 
the country. Many students were willing to believe Jackie’s 
story; they were shocked but not surprised. And that’s a 
problem.

Ban the Bomb?
At two major conferences in Vienna, Austria, in December, 
a dramatic challenge was issued to the theory of deterrence, 
by which a handful of nations around the world justify 
continued maintenance of their nuclear weapons arsenals. 
Most Americans have fallen into a dangerous complacency 
on the issue decades after the Cold War ended without an 
atomic shot fired. But the message that emerged from these 
meetings—a gathering of the International Campaign 
to Abolish Nuclear Weapons, a forum of civil society 
actors; and the Humanitarian Impact of Nuclear Weapons 
conference, made up of global scientists, diplomats and 
politicians—was that only a world free of nuclear weapons 
will be a world safe from nuclear weapons.

In a series of statements, the Holy See suggested 
that the church’s conditional acceptance of deterrence, 
because it served to prevent conflict and was a preliminary 
step on the path to total nuclear disarmament, was no 
longer functional. The church asks that deterrence be re-
evaluated in light of geopolitical realities, the ecological 
and existential threat posed by nuclear weapons and 
the devastation that could occur if these weapons were 
accidentally detonated or acquired by terrorists. Can 
deterrence, it asks, continue to justify nuclear arsenals, 
when the use of such weapons of mass destruction would 
be unthinkable, their collateral hazards numerous and their 
costly maintenance a scandalous misallocation of resources? 
One Vatican official told America, “We are back to ‘Pacem 
in Terris’” and that encyclical’s demand for the total 
abolition of nuclear weapons.

That revision strips the moral cover from deterrence and 
requires U.S. politicians to reassess the nation’s commitment 
to its nuclear arsenal. As one peace activist put it: the world 
will eventually be rid of nuclear weapons; better to do the 
job before being prompted by a nuclear fireball.

Better Policing 
As protests continue following grand jury decisions not 
to indict the police officers responsible for the deaths of 
Michael Brown in Ferguson, Mo., and Eric Garner in Staten 
Island, N.Y., social activists across the United States are 
demanding changes to what many see as systemic failures 
within police departments. A group of over 100 Catholic 
theologians from universities across the United States—
including Jesuit schools like Boston College and Marquette 
University—has also issued a statement “calling for a serious 
examination of both policing and racial injustice” in the 
United States.
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women supporting their families, 
worshiping in our churches and 
raising American-born children. 
“They are part of American life.”

Critics of the executive 
order raise legitimate concerns. 
Even those who agree with the 
president’s aim worry: What if this 
sets a precedent for future presidents to abuse power for less 
noble causes? Already executive action has killed militants 
and civilians through drone warfare, and the government has 
stretched its authority to eavesdrop on U.S. citizens. David 
Brooks, on PBS’s “NewsHour,” criticized the politics of the 
president’s “aggressive” approach, which he suggests will make 
comprehensive immigration reform “much less likely over the 
next five or 10 years.” Bill O’Keefe, vice president for advocacy 
at Catholic Relief Services, has said the order’s emphasis on 
border security is misguided, arguing that illegal immigration 
from Latin America will be stemmed only when the United 
States addresses the economic and political conditions that 
push people across borders. 

Nevertheless, Seattle’s Auxiliary Bishop Eusebio 
Elizondo, chairman of the migration committee of the U.S. 
Conference of Catholic Bishops,  said: “It would be derelict 
not to support administrative actions.... We are not guided by 
the latest headlines, but by the human tragedies that we see 
every day in our parishes and programs, where families are 
torn apart by enforcement actions especially.” 

The Jesuits of the United States, Jesuit Refugee Service/
USA and the Kino Border Initiative released a joint statement 
welcoming the extension of relief to “as many as five million 
of our community members.” But, they said, the president’s 
move “is only a first step, and we will continue to struggle for 
a day when all men, women and children who live within our 
communities are welcomed as full members of our nation.”

At base this is not only an American issue. Addressing 
the European Parliament in Strasbourg, Pope Francis rebuked 
the European Union for its treatment of immigrants. Pope 
John Paul II once called the E.U. a “beacon of civilization.” 
Pope Francis said it had become “elderly and haggard.” He 
was not scolding so much as challenging Europe to restore its 
vigor by accepting the immigrants that drift ashore seeking 
a better future. Morally as well as politically, the fates of 
refugees and immigrants are linked. The world is small. When 
Lady Liberty in New York Harbor lifts her lamp “beside the 
golden door,” she no longer speaks for us alone.

A Nation of Immigrants
It is a shame that opponents of immigration reform 

appear ready to erase “Give me your tired, your poor, 
your huddled masses” from the Statue of Liberty rather 

than come to terms with the undocumented immigrants in 
our midst. 

Faced with mounting frustration over the House of 
Representatives’ refusal to consider the immigration reform 
bill passed by the Senate over a year ago, President Obama, 
after much deliberation and tactical delay, announced he will 
use the powers of his office to confront the crisis. Defenders 
of the move note that Presidents Reagan and Bush Sr. took 
similar, though less far-reaching executive action to extend 
deportation protection to the spouses and children of those 
who received amnesty under the 1986 immigration law. And 
President Obama, himself a constitutional lawyer, released 
a letter signed by some of the nation’s top legal scholars 
affirming the legality of his policy.

The executive order grants temporary legal status to 
parents of U.S. citizens as well as to those who have been 
here for at least five years. Those who pass background 
checks and pay taxes will be able to get work permits. It 
also expands eligibility for the  2012 Deferred Action for 
Childhood Arrivals program targeted at the so-called 
dreamers, who were brought into the country as children. 
The action will strengthen border security and make it easier 
for highly skilled immigrants to enter and remain. For those 
who oppose these measures, the president had one answer: 
“Pass a bill.”

The bill in question, the Border Security, Economic 
Opportunity, and Immigrant Modernization Act (S. 744) 
passed by the Senate on June 27, 2013, would tighten border 
security, make changes in the family and employment-based 
visa categories and streamline the current legal system. Most 
important, it would create a tough but fair legalization path 
for the 11 million undocumented persons now in the United 
States, allowing them to come out of the shadows without 
fear of deportation under a future administration. It would 
also increase criminal penalties for certain activities, making it 
difficult or impossible for someone guilty of repeated drunk 
driving, gang activity or domestic violence, passport fraud or 
identity theft to become a legal resident.

In his address President Obama reminded us that 
immigration has shaped our national character. He knows 
that “undocumented workers broke our immigration laws,” 
but he said throwing out millions of people is just not 
realistic, especially when so many are hard-working men and 
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family Unity
I second the Rev. Robert P. Imbelli 
in “Family in Focus” (12/8). Father 
Imbelli emphasizes the importance of 
prayer in this process of discernment, 
and I would add Scripture to that. I 
am reminded of the Gospel reading at 
my wedding, “That they may be one,” 
from John 17, a passage we chose be-
cause we believed it revealed the heart 
of what marriage and family life mean 
in the big picture of God’s plan of love 
and peace for the human family and for 
the church.

A broad commitment to unity is 
central to renewing family life. Spousal 
unity happens in the context of envi-
ronmental and economic justice, world 
peace and ecumenical unity in faith. 
And vice versa: peace and unity in the 
family lead to greater peace and unity 
in the world. I am heartened that Pope 
Francis has spoken about these connec-
tions and advocates for family in this 
context.

It often seems, however, that many 
Christians decontextualize the renew-
al of the family, trying to blame family 
breakdown simply on a personal lack 
of commitment among young people 

(how can young people without ade-
quate jobs commit to a marriage?) or 
on isolated violations of certain sexual 
teachings. These things are import-
ant—but when Pope Francis says we 
don’t need to “talk about them all the 
time,” I think he means it is harmful 
to talk about them in way that doesn’t 
connect family life and sexuality to the 
larger picture of cosmic, environmental 
and social unity and that only furthers 
ideological polarization and the advanc-
ing of political agendas.

ABIGAIL WOODS-FERREIRA
Online Comment

proud record
America’s  proud record of opposing 
repressive laws that target lesbian, gay, 
bisexual and transgender (LGBT) peo-
ple was once again on display in Celso 
Perez’s cover story, “Zero Tolerance: 
Why Catholics Must Condemn Anti-
Gay Violence” (12/8). For several years, 
I have followed the horrifying trend of 
criminalizing LGBT people in nations 
around the globe. From my observation, 
America was the first Catholic period-
ical to criticize such laws in an editorial 
( January 2012) and strongly repeated 
the condemnation of these measures 
again in February 2014.

Mr. Perez gets to the crux of the 
matter when he notes that Catholic 
leaders’ silence about anti-LGBT leg-
islation or, worse, their implicit and 
explicit support of such measures of-
ten sparks prejudiced attitudes that 
fuel violent acts against LGBT people. 
The U.S. bishops, in their 1994 pas-
toral letter “Confronting a Culture of 
Violence,” identified this dynamic when 
they condemned the “slow-motion vio-
lence of discrimination.”

Catholic bishops around the world 
are often the strongest and most vocal 
critics of same-gender marriage ini-
tiatives. They say they feel compelled 
to speak out because of church teach-
ing on marriage and procreation. Yet, 
despite the fact that church teaching 
equally condemns discrimination and 
violence against LGBT people, bishops 
too often remain stonily silent about 
such matters. Why do bishops feel it is 
permissible to speak on the sexual eth-
ics part of church teaching about LGBT 
people and not the social justice part?

FRANCIS DEBERNARDO
Mount Rainier, Md.

The writer is the executive director of 
New Ways Ministry.

Dignified Work
In her letter challenging “Market 
Assumptions,” by Bishop Robert W. 
McElroy, Mary Dahl misses one of the 
most basic facts about why people work 
(Reply All, 12/8). After dismissing the 
dignity of work as a “lofty idea,” she por-
trays the actual motivation for working 
as “care for our families and ourselves.” 
That view sees the rewards of work as 
merely extrinsic. 

Yet my experience of being a full-
time teacher for 44 years has taught 
me that work’s intrinsic and intangible 
rewards count for far more than the 
paycheck—as necessary as that piece 
of paper is. I was constantly being in-
spired by the self-sacrifice and love that 
my colleagues would show so that their 
students could do their best no matter 
what challenges they might be facing 

RePlY All

stAtus updAte

Readers respond to “Zero Tolerance: 
Why Catholics must condemn anti-gay 
violence,” by Celso Perez (12/8). 

To everyone saying, “Why single out 
gay people? Catholics should con-
demn ALL violence”—yes, of course 
we should. But that statement is an 
abstraction. “We condemn violence 
against LGBT people” is concrete. It’s 
not offering a vague hope for peace 
but forcefully and pointedly calling 
out evil, un-Christian behavior that 
happens all over the world. This has 
nothing to do with Catholic teachings 
on marriage, with a theology of the 
body or with the ongoing American 

debate about marriage equality. This 
is about people being tortured and 
jailed and executed for being the way 
God made them. 

CLAIRE WILLETT

How sad that America published 
an article by Celso Perez, a member 
of the oddly-named Human Rights 
Watch, which champions abortions 
and opposes any and all restrictions 
on it. In 2007, H.R.W. named Pope 
Benedict XVI to its Hall of Shame, 
alleging that he has undermined “hu-
man rights by actively promoting prej-
udice against lesbian, gay, bisexual and 
transgender people.” I guess civility is 
for other people.

DIMITRI CAVALLI



January 5-12 , 2015    America    7

in school or in life. And very “ordinary” 
workers do good jobs out of pride as 
well. When a new addition to the high 
school was about to open, I chatted 
with one of the bricklayers, who said 
that the next Sunday the construction 
workers were all going to bring their 
kids to see the good job their parents 
had done.

Instead of dismissing the dignity of 
work as mere idealism, I would suggest 
that readers expand their circles of ac-
quaintances and discover how practical 
and motivational the concept really is. 
Everyone would be richer.

MICHAEL MARCHAL
Cincinnati, Ohio

Law and enforcement
“An Abortion Ban Challenged” (12/8), 
by Tim Padgett, notes certain instances 
in which El Salvador’s abortion ban has 
apparently been enforced with overly 
harsh results. Given the circumstances 
described in the article, the results in in-
dividual cases do seem “draconian.”

The article, however, may feed into 
the view, all too prevalent in our own 
culture, that any restrictions on abor-
tion are somehow attacks on women. 
This premise has been used in our own 
country to fuel an attitude that abortion 
is an inalienable right and to seek to 
quash any restrictions on abortion. The 
fact that a law can be enforced inappro-
priately does not mean the law itself is 
wrong. This should be quite clear from 
events in our own country. We should 
not be so quick to criticize El Salvador 
for protecting, even if imperfectly, the 
lives of its citizens before they are born. 

JACKY WALTHER
Chicago, Ill.

Church Doctors?
I read with dismay this recent news 
item: “While officials from the Kenyan 
government and bishops’ conference 
met on Nov. 19, Kenya’s Catholic bish-
ops continued to urge people to avoid 
receiving a tetanus vaccine, which they 
say contains a hormone linked to birth 
control” (News Briefs, 12/8). 

The tetanus vaccine is a well-studied, 
internationally used medication that is 
life-saving for both children and adults. 
In the United States, the Centers for 
Disease Control and Prevention rec-
ommends that all pregnant women re-
ceive a combination tetanus/diphthe-
ria/pertussis vaccine in their third tri-
mester. There is absolutely no relation 
to birth control. In countries where 
tetanus vaccination is not routine, the 
disease is fatal. This was seen in Haiti 
after the 2010 earthquake. I am dis-
mayed that a country’s Catholic leaders 
are putting their people at risk of seri-
ous harm from a preventable illness.

KITTY O’HARE
Stoughton, Mass.

sin not sinners
Re “The Loneliest Choice,” by Rhonda 
Mahwood Lee (12/1): We must re-
member when discussing suicide that 
“freedom of will” exists along a spec-
trum and is not either/or. It is correct 
to say that mental illness diminishes 
free will, which lessens not the sin-
fulness of the act, but the culpability 
of the person committing the act. All 
killings—whether by accident, murder 
or suicide—are “evil” acts, but the per-
son doing the act may not be held fully 
responsible, depending on the circum-
stances, intention, etc. This is true both 
in morality and in civil law. As such, an 
immoral act can be said to be sinful or 

evil, but we should never say that of the 
mentally ill person who committed the 
act (even if popular American media 
favor labeling people with terms like 
“murderers,” “homeless” or “poor” to 
make it easier for us to not see them as 
individual people anymore). Beware of 
the person (priest, confessor) or insti-
tution (church magisterium) that labels 
people according to their actions.

JOHN MASTALSKI
Online Comment 

excluding Deacons
In “An Unlikely Gathering” (11/10), 
Gerard O’Connell talks about the fol-
low-up to the October 2014 Synod 
of Bishops. He states, “Pope Francis is 
actually inviting, through the bishops, 
the entire church—priests, women 
and men religious and lay faithful—to 
participate, in their dioceses and par-
ishes, in a global discussion of the final 
report....” I continually find it amazing, 
in both this article and others, both in 
America and other publications, that 
the “entire church” does not include per-
manent deacons. Really? I often won-
der if the exclusion of the diaconate as 
part of the church is intentional or an 
act of ignorance. If intentional, I would 
like to know why. And if not, then a 
vast amount of ignorance exists in the 
church, even among the learned.

(DEACON) STEVE BERMICK
Franklin, Ohio
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H a i t i

five Years after Quake, progress; 
But serious problems persist

Nearly five years after one of the most devastating earthquakes ever to rock 
the Western Hemisphere, more than 85,000 people still live in dozens of 
tent camps across Haiti’s expansive earthquake zone.

While significant, the number is small compared with the original 1.5 million 
people who were left homeless and dependent on international agencies for food 
and shelter in the weeks after the magnitude 7 temblor leveled much of the Haitian 
capital of Port-au-Prince and surrounding areas. The earthquake on Jan. 12, 2010, 
claimed 316,000 lives, according to the Haitian government. The number of people 
who remain homeless years after the disaster points to the continuing challenges 
facing the hemisphere’s poorest nation.

“Is Haiti getting better?” asked Darren Hercyk, country representative for 
Catholic Relief Services. “I can say yes, but it really depends on how people mea-
sure that.”

Hercyk, who has been in Haiti for two and a half years, cites new housing, an 
enhanced police presence, improved roads and better access to health care as signs 
that Haiti is overcoming the challenges that have plagued its 210-year history. For 
that he credits the Haitians working through numerous international partnerships.

“Haitians are not just at the center of these projects, but they are leading these 
projects,” he said.

The rebuilding of St. Francis de Sales Hospital is one of the most visible proj-

ects in the capital. During the weeks 
after the quake, physicians, nurses and 
volunteers treated hundreds of injured 
people in field tents set up in the hos-
pital courtyard because much of the 
facility had been destroyed. Planning 
began in 2011 and has involved C.R.S., 
Catholic Health Association of the 
United States and the Port-au-Prince 
Archdiocese. The new hospital is 
scheduled to be dedicated on Jan. 15.

Beyond the hospital, there has been 
the task of rebuilding Catholic church-
es, schools and convents under the 
Partnership for Church Reconstruction 
in Haiti, or PROCHE. Juan Molina, a 
Trinitarian priest who is the director 
of the U.S. bishops’ office on Latin 
America, said PROCHE has distrib-
uted nearly $20 million for reconstruc-
tion projects through October.

Again, Father Molina explained, the 
emphasis has been on sharing respon-
sibility between Haitian church lead-
ers and U.S., German, Canadian and 
French church partners for the dozens 
of projects completed or underway. 

Ted and Katharine Oswald, a hus-
band-wife team who share the posi-
tion of policy analyst and policy co-
ordinator for the Mennonite Central 
Committee in Haiti, said that safe, 
affordable housing remains one of 
Haiti’s greatest needs. They expressed 
concern about the ongoing forced 
evictions from tent camps as property 
owners seek to reclaim vacant land.

“Saying 90 percent of people have 
vacated the camps is not a great rep-
resentation of the true picture,” Ted 
Oswald said. The couple pointed to 
Canaan, a community of approxi-
mately 50,000 to 200,000 people on 
the outskirts of Port-au-Prince, where 
there are no roads, sanitary services or 
dependable water supply. Thousands 
of people have relocated to Canaan af-
ter leaving some of the tent camps and 
are no longer counted among those 
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ReconstRuction eRa. More than 85,000 people still 
live in tent camps across Haiti’s earthquake zone.
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displaced by the earthquake.
Meanwhile, Haiti’s still-young de-

mocracy is fragile. Protests in late 
2014 resulted in the resignation of 
Prime Minister Laurent Lamothe, 
and President Michel Martelly was 
addressing recommendations from a 

special commission he appointed to 
end an impasse over elections. Clashes 
have erupted in Port-au-Prince be-
tween pro-government and anti-gov-
ernment demonstrators. The national 
police have responded by firing tear 
gas to disperse the crowds.

C u b a

new hope after renewed ties?

Watching a Vatican-
brokered diplomatic 
breakthrough in De-

cember that may lead to the normal-
ization of relations between the United 
States and the island nation of Cuba, 
Eusebio Mujal-León was hardly a dis-
interested bystander. A professor at 
Georgetown University, Mujal-León is 
the director of a Georgetown research 
initiative called the Cuba XXI Project. 
But Mujal-León is also Cuban born; as 
a child he fled with his family to the 
United States from Cuba in 1960.

“It is a historic agreement,” he said, 
“but behind it are deeper problems and 
issues” that will require much more 
time and effort to resolve.

The successful conclusion of 18 
months of secret negotiations between 
Cubans and Americans—facilitated by 
Vatican and Canadian diplomats and 
spurred on by the dramatic interven-
tion of Pope Francis, who wrote let-
ters to both presidents, Barack Obama 
and Raúl Castro, encouraging the dia-
logue—left Mujal-León with “mixed 
feelings.” The breakthrough was “dra-
matic, but not as productive as it could 
have been,” he argues. “I think it’s good 
news, but I’m a little concerned about 
whether or not the lives of ordinary 
Cubans will improve.”

Mujal-León believes President 
Obama should have pressed harder for 
a better deal from President Castro, 
although he notes that the declining 
health of Alan Gross, an American who 

was imprisoned for five years in Cuba, 
may have compelled the conclusion of 
the negotiation. “The agreement is fun-
damentally a prisoner swap, with an 
opening of embassies then a series of 
executive orders that will make tourism, 

traveling, investment and the movement 
of money easier,” Mujal-León said. “All 
of those things have taken place with-
out any explicit statement by the Cuban 
government that there will be expanded 
economic reforms or any kind of polit-
ical reform.”

“According to Mujal-León, the 
central hope of the new approach to 
Cuba is that “increased commerce and 
trade and tourism will open up Cuba” 

and that the rising economic tide that 
should result will improve the living 
standards of all Cubans. He harbors 
some concern that hope may be mis-
placed.

“It underemphasizes the political 
will and political capacity of the ruling 
elite in Cuba; I don’t think they are 
interested in going down that route” 
toward greater civil expression. Cuba 
remains “a highly centralized, personal-
ized dictatorship,” even under the rela-
tively more humane oversight of Raúl 
Castro. Fidel’s younger brother has 
“muted” some of the most authoritarian 
impulses of Cuba’s one party, socialist 
system, and there are now “more spac-
es for openness, but even under Raúl, 
Cuba is a place where there are sharply 
limited political rights.”

Cuba’s political elite “are going to 
want to try to retain control.” The ques-
tion that only the future can answer is, 
will they be successful?

Mujal-León describes himself as un-
surprised by the activist role taken by 
Pope Francis in fostering the dialogue 
between the United States and Cuba. It 
is, to him, typical of the greater engage-
ment with world affairs that Francis 
seems willing to risk.

“He’s a very political pope, and he 
played a stronger hand than other re-
cent pontiffs might have,” he said. He 
believes Pope Francis may similarly be 
willing to take on other vexing challeng-
es in the region, particularly on issues 
where the Holy See’s intervention can 
lead to concrete results, like assisting 
with the final disposition of detainees 
at Guantánamo Bay.

Other problems where a Vatican role 
would be welcome, but more problem-
atic for Pope Francis, he suggests, might 
be in assisting in final talks toward the 
peaceful resolution of the decades-long 
civil war in Colombia. Here “deeper 
levels of distrust and violence” make 
a papal intervention more hazardous 

HoMecoMing. after five years of 
captivity in cuba, alan gross returned 
on Dec. 17.
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for Pope Francis. One acute problem 
in Latin America, Mujal-León adds, is 
also one that would prove the most sig-
nificant challenge to Pope Francis: ad-
dressing Latin America’s spiraling rate 
of violent crime. KeVIN ClARKe

Jerusalem Violence 
Ending a year that saw a papal visit, 
a war in Gaza and the resumption of 
unrest in Jerusalem, Latin Patriarch 
Fouad Twal’s Christmas message con-
demned all instances of violence. “We 
condemn the Gaza war and deplore its 
dramatic consequences, killing and de-
struction, but at the same time, we con-
demn any category of violence and re-
taliation against innocent people, such 
as the killing of people praying in a syn-
agogue and attacks against mosques,” 
the statement said. “Unfortunately, 
our beloved holy city of Jerusalem has 
been flowing with blood and tears. We 
do not want any religious antagonism 
in the holy city, whose vocation is to 
be the city of peace and interreligious 
coexistence,” the patriarch said, urging 
Israeli and Palestinian leaders to “find 
and facilitate a solution.” 

Church ‘returned to 
Catacombs’ in Ukraine
Ukrainian Catholic leaders have 
warned that their church is being driv-
en underground again, a quarter-cen-
tury after it was re-legalized with the 
end of Communist rule. “In Crimea 
and eastern Ukraine, we’ve already ef-
fectively returned to the catacombs,” 
said the Rev. Ihor Yatsiv, the church’s 
Kiev-based spokesman. “It’s a sad para-
dox that history is being repeated just 
as we commemorate our liberation,” 
he said on Dec. 18. The priest spoke 
as Ukrainian Catholic communities in 
Russian-occupied Crimea approached 
a deadline on Jan. 1 for re-register-

“A barbaric, inhuman and cowardly act” is 
how Cecil Chaudhry, executive director of the 
National Commission for Justice and Peace 
of the Pakistan Catholic Bishops’ Conference, 
described the attack on an army school in 
Peshawar on Dec. 16 that left at least 126 chil-
dren and others dead. • In a letter to his fellow 
bishops in November, Cardinal Timothy M. 
Dolan of New York said he wants “nothing 
further to do” with the pro-life group Priests 
for Life, charging that its national director, the Rev. Frank A. Pavone, 
refused to cooperate with “several necessary reforms...to provide over-
sight and accountability.” • Ineffective budgetary oversight and “ques-
tionable” financial activities have plunged the Order of Friars Minor 
into significant debt, its minister general, the U.S. Franciscan Father 
Michael Perry, revealed on Dec. 17. • Marking a year since South 
Sudan’s latest war began, on Dec. 15 Archbishop Paulino Lukudu 
Loro of Juba said the conflict—which has claimed 50,000 lives and 
forced two million people to flee—has sharply divided the nation along 
ethnic lines. • Archbishop Salvatore Cordileone of San Francisco met 
with Francis DeBernardo and Sister Jeannine Gramick of New Ways 
Ministry on Dec. 15 to discuss approaches to dialogue over same-sex 
marriage and other issues of concern to gay and lesbian Catholics.

ing under Russian law. He said the 
Byzantine Ukrainian Catholic Church 
had no legal status in Russia and would 
therefore be unable, in practice, to regis-
ter. Father Yatsiv said Russian and sep-
aratist forces had not officially refused 
to register Ukrainian Catholic parishes, 
but had ensured it was impossible be-
cause of the lack of legal provisions. He 
added that there was no effective gov-
ernment in separatist-controlled east-
ern Ukraine, where rebel groups did 
not recognize Ukrainian Catholics and 
were “imposing whatever rules and reg-
ulations they choose.”

Vatican report affirms 
Women religious
U.S. women religious welcomed the 
conciliatory tone of a Vatican report 
on religious life and expressed ap-

preciation for its acknowledgement 
of the important ministry that they 
practice in the life of the church. They 
also said the report, released on Dec. 
16, opens a new beginning for wom-
en religious, as the apostolic visitation 
process that ran from 2009 to 2012 
concluded. “The positive tone and the 
clear affirmation found in the docu-
ment give us new energy to move on 
in our critical role,” said Sister Mary 
Johnson, a member of the Sisters of 
Notre Dame de Namur and a profes-
sor of sociology and religious studies 
at Trinity Washington University. 
Sister Nancy Conway, president of the 
Congregation of St. Joseph, called it a 
“welcome ending” to the visitation. “I 
perceive this as a great shift in tone, for 
which I am very grateful.”
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What percentage of China’s 
population considers it-
self Christian is a ques-

tion that has come to the fore here 
recently, in part because that number 
may have grown to nearly equal the 
membership of the Communist Party 
of China.

The C.C.P. operates “patriotic” 
churches that are headed by govern-
ment officials instead of allowing 
allegiance to the Vatican or other 
international church bodies. The 
two main such organizations are 
the Chinese Catholic Patriotic 
Association and the Three-Self 
Patriotic Movement, the latter a 
catch-all Protestant organization.

Chinese government esti-
mates in 2010 placed the num-
ber of “official” Protestants at 23 mil-
lion, with the “official” Catholics num-
bering 5.7 million, for a total of 28.7 
million. Out of a population of 1.4 
billion people, Christians would seem 
to be a very small minority, about 2 
percent of the total. By comparison, 
the United States has about 78 million 
Catholics, almost a quarter of the total 
population.

But like many official numbers from 
China, these figures are disputed by 
others who question their accuracy, ar-
guing that they do not count millions 
of unofficial Catholics and Protestants, 
members of underground and other 
churches, especially Catholic groups 
that recognize the Vatican’s leadership, 
not the party’s.

The most quoted estimates are from 
a 2011 report by Pew Research, which 
put the total number of Christians in 

China at 67 million, nine million of 
them Catholic (not including Catholics 
in Hong Kong, Macau and Taiwan). 
Although that number would still only 
total about 6 percent of the country’s 
population, the Catholic figure takes on 
a different significance as it approaches 
what in China is an important number: 
85 million, the total membership of the 
C.C.P. at the end of 2012.

Communist Party membership is 
no longer the all-encompassing aspira-
tional goal that it was before China be-
gan its process of opening and reform 
in the 1980s, but it remains an import-
ant path to many jobs and certainly to 
any career in government. Party mem-
bers attend the Party School, a require-
ment for anyone wanting any but the 
most basic civil service jobs. Until the 
beginning of the recent anticorruption 
drive led by President Xi Jinping, party 
membership was also seen by many as 
offering better opportunities, in both 
legitimate and illegitimate ways, for 
economic advancement than private 
industry.

China’s government maintains an 
uneasy relationship with Christianity 
in general and Catholicism specifi-
cally. On the one hand, Christianity, 
like most religions in China, is seen 
as a beneficent socializing force; on 
the other, it is viewed with suspi-
cion as a rival ideology. The Vatican, 

which does not recognize the People’s 
Republic of China (it recognizes 
the Republic of China on Taiwan as 
the legitimate government for all of 
China), also suffers from being one 
of the “foreign forces” regularly cited 
by China for “interfering in China’s 
internal affairs.”

In April, Fenggang Yang, a pro-
fessor of sociology and director 
of Purdue University’s Center on 
Religion and Chinese Society, predict-
ed that by 2030 China will have the 
world’s largest Christian population, 
surpassing the United States. (Brazil 

is the world’s largest Catholic na-
tion.) Yang estimates that in just 
over 15 years China will have 247 
million Christians. “Mao thought 
he could eliminate religion. He 
thought he had accomplished 
this,” Yang said in an interview 
with the U.K. newspaper The 
Daily Telegraph. “It’s ironic—they 

didn’t. They actually failed completely.”
If those figures seem hard to be-

lieve, just consider that even with only 
a single-digit percentage of its popu-
lation identifying as Christian, China 
is already the world’s eighth-largest 
Christian country.

What that growing Christian pres-
ence means for China, and especial-
ly its domestic policy, is unclear, but 
continued growth could lead to an 
increase in actions against churches, 
like the removal of external crosses, 
and even demolition of whole church 
structures, like that seen this year in 
the coastal province of Zhejiang. A na-
tionwide crackdown on Falun Gong in 
the late 1990s wiped the group’s name 
from any public discourse today. A 
Christian population approaching the 
100 million mark—which would then 
likely exceed total C.C.P. member-
ship—would be uncharted ideological 
territory for China.

 STeVeN SChWANKeRT

d i s p a t C H  |  b e i j i n g

in China, Counting Christians

The growing Christian 
presence could lead to 
an increase in actions 

against churches.

STeVeN SChWANKeRT is America’s Beijing 
correspondent.Twitter: @greatwriteshark.
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WAShINGTON FRONT

New Year’s Wishes
The year 2014 was an awful 

one for Washington, with 
too little leadership from the 

president and too much obstruction 
from Congress. I find liturgical lita-
nies comforting, but 2014’s litany of 
Washington woes was demoralizing. 
The year was a roll call of crises, anger 
and sadness: Ferguson, “I can’t breathe,” 
Veterans Administration scandals, 
botched executions, failed launch of 
HealthCare.gov and 45 empty House 
votes to repeal Obamacare. It brought 
ISIS beheadings, Boko Haram kid-
nappings, Ebola outbreaks and bloody 
conflicts in Gaza, Syria, Ukraine and 
Africa. The 2014 elections produced 
agenda-less negative campaigns, re-
cord political spending and low voter 
turnout.

This year was supposed to be the 
year of immigration reform, but in-
stead it demonstrated the worst of 
Washington dysfunction. The Obama 
administration deported record num-
bers to appear tough, so the president 
could push for comprehensive re-
form—which never came. The com-
prehensive legislation passed by the 
Senate in 2013 was abandoned by key 
supporters. Speaker John Boehner said 
he supports reform but refused to let 
the House consider the Senate bill be-
cause it would pass, but not with suffi-
cient Republican votes. Immigrant chil-
dren fleeing violence became an excuse 
for inaction. Republicans began the 
year saying they needed to reach out 
to Hispanics and ended the year using 
anti-immigrant fears to mobilize their 
Anglo white base. Obama finally took 

JOhN CARR is director of the Initiative on 
Catholic Social Thought and Public Life at 
Georgetown University in Washington, D.C.

needed administrative steps he previ-
ously said were illegal and impossible.

The year just ended also brought the 
damning Senate report on torture and 
the lies that came with it. Even that was 
politicized, with the noble exception of 
Senator John McCain. Washington’s 
year ended with Congress barely avoid-
ing a government shutdown, passing a 
1,600 page “cromnibus” bill with provi-
sions to reduce regulation of big banks 
and increase the amount of 
money big donors can give 
to parties.

As 2014 ends, where 
are Catholic Republicans 
who deplore the evil of 
torture and inaction on 
immigration and Catholic 
Democrats who reject an 
obsession with “reproduc-
tive rights,” which left their 
party with great losses and 
without much of an agenda?

Let’s hope and pray 2015 will 
be better. Here are a few wishes for 
Washington in 2015:

I hope President Obama can recover 
his voice, values and passion at a time of 
racial injustice and division and grow-
ing gaps between rich and poor. Will 
his legacy be an unpopular but historic 
health care reform, “free contraception” 
and more vegetables in school lunches? 
Or can he open up an insular adminis-
tration, use his last two years to defend 
the weak and remind the American 
people why we elected him twice? 

I hope the Republican Congress can 
agree on something besides constant 
opposition to Mr. Obama. On immi-
gration, they could stop condemning ex-
ecutive action and take legislative action 
to fix a broken system. The Republican 
Party could stop pretending to repeal 

Obamacare and offer its own measures 
to protect the lives and dignity of all. 
One promising area for bipartisan ac-
tion could be reducing mass incarcera-
tion and dealing with injustices in the 
criminal justice system.

I hope the administration and 
Congress can make global religious 
freedom a greater priority, moving 
from occasional strong words to ef-
fective action to protect the lives and 

rights of those who 
suffer persecution, and 
sometimes martyrdom, 
for what they believe. 

I hope for more civil-
ity in public and ecclesi-
al life, not abandoning 
principle but not de-
monizing opponents, 
including the president. 
Let’s stop calling people 
who defend tradition-
al Catholic teaching 

on marriage “bigots” or insisting that 
those who oppose unrestricted abor-
tion are waging “war on women.” Let’s 
avoid calling people who differ on pri-
orities or strategies for defending hu-
man life and dignity “unfaithful.”

I hope Pope Francis’ visit to our 
nation this fall can be a turning point. 
His journey will likely include stops 
in Philadelphia to support families, in 
Washington to call for greater justice 
and at the United Nations to promote 
peace. He will bring “the joy of the 
Gospel,” a priority for the poor and 
warnings against a “throwaway society” 
that abandons the very young and old, 
the poor and weak. If we hear and act 
on his message, our path forward will 
be better than the sad legacy of 2014...
for Washington and for the nation.

 JOhN CARR

I hope  
for more  
civility  

in public  
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Pope Francis speaks 
about the Curia, 
 the Synod on the Family 
and the year ahead. 

‘We Must Reach Out’
Editor’s note: The following interview, conducted in Spanish, is Pope Francis’ first lengthy interview 
with a newspaper in Latin America. The original text was published in three sections in La Nación 
on Dec. 7, 2014. An English translation, completed by Vivien Pérez Moran, appeared simultane-
ously on La Nación’s website, lanacion.com.ar. One segment of the original interview, which dealt 
with Argentine politics, was not translated by La Nación and is not included here. Gerard O’Connell, 
America’s Vatican correspondent and Elisabetta Piqué’s husband, was present for the interview.

I met Jorge Bergoglio in February 2001, in Rome, when I had to interview the then archbish-
op of Buenos Aires for La Nación. He did not normally grant interviews but would make 
an exception with me because he was on the verge of being created cardinal by John Paul II.

So much has happened since then. The man who had always been Padre Jorge now is 
Pope Francis, and I, the author of Pope Francis: Life and Revolution. We sat down in the light 
green velvet armchairs in the living room at Casa Santa Marta, and Francis started telling anec-

elISAbeTTA PIqUé, a correspondent in Italy and at the Vatican for La Nación, Argentina’s principal newspaper, 
since 1999, is the author of Francis: Life and Revolution (Loyola Press). This translation is reprinted here with the 

permission of La Nación, with some clarifications of the translation by the interviewer. 
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dotes, laughing and even stating on the record that he is still 
the same Padre Jorge.

The pope confirmed he will not be traveling to Argentina 
in July 2016 for the Eucharistic Congress in Tucumán be-
cause it is very close to World Youth Day, to be held in Poland. 
He does, however, intend to visit Argentina that same year at 
another time. He also revealed that he will be traveling to an-
other three Latin American countries in 2015 (which he pre-
ferred not to mention) and, 
for the first time, to Africa.

The first Latin American 
pope, that is a great hon-
or for all Latin America. 
What do you expect from 
Latin America?
Latin America has been on 
a journey for some time 
now, since the first CELAM [Latin American Episcopal 
Conference] meeting. Monsignor Larraín, the first CELAM 
president, gave it great momentum. First came the Río con-
ference, then Medellín and then Puebla, Santo Domingo 
and Aparecida. The Latin American episcopate paved the 
way with these milestones. It did so collegially, with differ-
ent methodologies. At first it went about it shyly. Now this 
50-year path can certainly not be ignored because it means 
building awareness in the Latin American church and ma-
turing in faith. Walking this road has also aroused great in-
terest in studying the Guadalupe message. The amount of 
studies of the Virgin of Guadalupe, of her image, of mixed 
ancestries, of Nican Mopohua, is amazing, constituting 
fundamental theology. This is why, when we celebrate the 
day of the Virgin of Guadalupe, patroness of the Americas, 
on Dec. 12, as well as the 50th anniversary of Misa Criolla, 
we are celebrating the road walked by the Latin American 
church.

A recent survey [by Pew] confirmed that, despite the “Francis 
effect,” Catholics still keep leaving the church.
I am familiar with the figures disclosed at Aparecida; it is 
the only information I have. There are evidently several fac-
tors of influence, independent of the church. The theology 
of prosperity, to quote just one example, has inspired many 
religious propositions that people feel attracted to. These 
people, however, end up in the middle of the journey. But 
let’s leave out factors that are external to the church. I won-
der about ourselves, what is it that we ourselves do, what is 
within the church that makes the faithful unhappy? It’s that 
lack of closeness [to people]; it’s clericalism. Today, to be 
close means to reach out to Catholics, to seek people out and 
be close to them, to sympathize with their problems, with 
their reality. Clericalism, as I told the CELAM bishops in 

Río de Janeiro, stopped laypersons from maturing in Latin 
America. Laypersons are more mature in Latin America 
precisely when they express popular piety. Clericalism was 
always an issue for lay organizations. I spoke of it in “The Joy 
of the Gospel.”

Does the renovation of the church, which you have been call-
ing for since you were elected, and precisely in “The Joy of the 

Gospel,” also target stray 
sheep and stopping the 
faithful from dropping out 
[Sp. sangria]?
I don’t like the “dropping 
out” image because it is all 
too close to proselytism. 
I don’t like to use terms 
connected with prosely-
tism because that’s not the 

truth. I like to use the image of the field hospital: some peo-
ple are very much injured and are waiting for us to heal their 
wounds; they are injured for a thousand reasons. We must 
reach out to them and heal their wounds.

Is that, then, the strategy to recover those that have left?
I don’t like the word “strategy.” I’d much rather speak about 
the Lord’s pastoral call; otherwise it sounds like an N.G.O. 
It’s the Lord’s call, what the church is asking from us today, 
not as a strategy, because the church isn’t into proselytism. 
The church doesn’t want to engage in proselytism because 
the church does not grow by proselytism. It grows by attrac-
tion, as Benedict said. The church needs to be a field hospi-
tal and we need to set out to heal wounds, just as the good 
Samaritan did. Some people’s wounds result from neglect, 
others are wounded because they have been forsaken by the 
church itself; some people are suffering terribly.

As a pope you are different because you speak with utmost 
clarity, you are completely straightforward, you don’t use eu-
phemisms and don’t beat about the bush; the course of your 
papacy is extremely clear. Why do you think some sectors are 
disoriented, why do they say the ship is without a rudder, es-
pecially after the latest Extraordinary Synod of Bishops on the 
challenges posed by the family?
Those expressions strike me as odd. I am not aware of any-
body using them. The media quote them. But until I can ask 
the people involved, “Have you said this?” I will have broth-
erly doubts. In general, people don’t read about what is go-
ing on. Somebody did say to me once, “Of course, of course. 
Discernment is so good for us, but we need much clearer 
things.” And I answered: Look, I wrote an encyclical—true 
enough, it was by four hands [with Benedict XVI]—and 
an apostolic exhortation. I’m constantly making statements, 

The church doesn’t want to  
engage in proselytism because the 

church does not grow by  
proselytism. It grows by attraction.
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giving homilies. That’s magisterium. That’s what I think, not 
what the media say that I think. Check it out; it’s very clear. 
“The Joy of the Gospel” is very clear.

Some of the media have mentioned that the “honeymoon is 
over” on account of the divisions that surfaced during the synod.
It wasn’t a division against the pope, nor was it that they 
didn’t hold the pope as a reference. Because the pope tried 
to open the gate and to listen to everybody. The fact that in 
the end my address was accepted with such enthusiasm by 
the synod fathers shows that the pope was not the issue, but 
rather the different pastoral positions.

Whenever the status quo changes, which is what happened 
when you were elected pope, it’s normal to find resistance. 
Some 20 months later, the resistance seems to have become 
more evident.
You said it. Resistance is now evident. And that is a good 
sign for me, getting the resistance out into the open, no 
stealthy mumbling when there is disagreement. It’s healthy 
to get things out into the open; it’s very healthy.

on the Curia
Do you believe resistance is connected with your cleansing ef-
forts, with the in-house restructuring of the Roman Curia?
To me, resistance means different points of view, not some-
thing dirty. It is connected to some decisions I may occa-
sionally take, I will concede that. 
Of course, some decisions are more 
of an economic sort, and others are 
more pastoral.

Are you worried?
No, I am not worried. It all seems 
normal to me. If there were no dif-
ference of opinions, that wouldn’t 
be normal.

Is the cleansing over, or is it still go-
ing on?
I don’t like to speak about cleans-
ing. I’d rather speak of getting the 
Curia going in the direction identified by the general con-
gregations [meetings before the conclave]. No, there’s still a 
long way to go. A long way, a long way. You see, in pre-con-
clave meetings, as cardinals we demanded lots of things, and 
it is necessary to continue on this path.

What you found in the cleansing process, is it worse than you 
expected?
In the first place, I expected nothing. I expected to go back to 
Buenos Aires (laughter). And after that, well, I don’t know. 

You see, God is good to me, he’s bestowed on me a healthy 
dose of unawareness (inconsciencia). I just do what I have to 
do.

And how are things going at present?
Well, as everybody knows, it’s all public. The I.O.R. [Vatican 
Bank] is operating beautifully; we did quite a good job there. 
The economy is doing well. And the spiritual reform is my 
great concern right now, to change people’s hearts. I’m writ-
ing my Christmas address for the members of the Curia. I’m 
going to deliver two Christmas addresses, one for Curia prel-
ates and the other one for all the Vatican staff, with all our 
assistants, in the Paul VI room with their families, because 
it’s they who keep their noses to the grindstone. Spiritual 
exercises for prefects and secretaries are a step ahead. It is 
a step ahead to stay six days locked in, praying; just as we 
did last year, we’ll do it again the first week of Lent. We’ll be 
staying at the same house.

The G9 will be meeting again next week, the group of nine 
cardinal consultors who are helping you with the reform pro-
cess of the Curia and universal church governance. Will the 
famous church reform be ready by 2015?
No, it’s a slow process. The other day we got together with 
the dicastery heads and submitted the proposal of joining 
the dicasteries for the laity, family and justice and peace. We 
discussed it all, each one of us said what he thought. Now 

it will be forwarded to the G9. You 
know, reforming the Curia will take 
a long time. This is the most com-
plex part.

That means it won’t be ready by 
2015?
No. We’re tackling it step by step.

Is it true that a married couple 
might be the head of this new di-
castery, that you might combine the 
pontifical councils for laypersons, 
family and justice and peace?
Perhaps. I don’t really know. The 

heads of the dicasteries or of the secretariat should be the 
people best suited, whether man or woman, or even a mar-
ried couple.

And not necessarily a cardinal or a bishop.
The head of a dicastery like the Congregation for the 
Doctrine of the Faith, the liturgical dicastery or the new di-
castery encompassing laity and family as well as justice and 
peace will always be a cardinal. This is best because of his [a 
cardinal’s] closeness to the pope as a collaborator in a giv-

Resistance is now  
evident. And that is a 

good sign for me, getting 
the resistance out into 
the open, no stealthy  

mumbling when there  
is disagreement.
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en sector. But dicastery secretaries do not necessarily have 
to be bishops, because a problem we have is when we have 
to change a bishop-secretary, where do we send him? We 
need to find a diocese, but sometimes they are not fit for one, 
they’re good at the other job. I’ve only appointed two bish-
op-secretaries: the Governorate secretary, who thus more or 
less became the pastor of all this, and the secretary general 
of the synod of bishops, because of what that signifies there.

It was an intense year, with many significant trips, the ex-
traordinary synod, the prayer for peace in the Middle East 
in the Vatican gardens. What stands out as the best moment, 
and what as the worst?
I wouldn’t know. Every mo-
ment has something good and 
something not quite as good, 
isn’t that so? (Silence.) For in-
stance, the meeting with the 
grandparents, the elderly, there 
was amazing beauty in that.

Benedict was there as well.
I enjoyed that occasion very 
much, but that doesn’t make it 
the best, because they were all 
beautiful. I really don’t know. I wouldn’t know what to say. I 
never thought of that.

And about being pope, what do you like the most and what 
least of all?
You know, and this is the absolute truth, this is something 
I really want to say. Before I came over here, I was in the 
process of retiring. That is to say, I had agreed with the nun-
cio that when I got back to Buenos Aires, we would be put-
ting together a short list of three candidates so that by last 
year’s end the new archbishop might take over. That is to say, 
my mind was focused on the confessionals of the churches 
where I would be hearing confessions. I even had the project 
of spending two or three days in Luján and the rest of my 
time in Buenos Aires, because Luján means so much to me, 
and the confessions there are a grace. When I came here, I 
had to start all over again. All this was new. From the start, I 
said to myself, “Jorge, don’t change, just keep on being your-
self, because to change at your age would be to make a fool 
of yourself ”(hacer el ridiculo). That’s why I’ve always kept on 
doing what I used to do in Buenos Aires. Perhaps even mak-
ing my old mistakes. But I prefer it like this, to be myself. 
That evidently caused some changes in the protocols—not 
in the official protocols, because I’m very careful about abid-
ing by them. The thing is that I am who I am even where 
protocols are concerned, just as I was myself in Buenos 
Aires. You can see why “not changing” suited me so well.

When you came back from South Korea, somebody asked you 
a question and you answered that you were hoping to “go to 
the Father’s house.” Many people were worried about your 
health; they thought that you might not be well or something 
of the sort. How are you? You look so well.
I do have some aches and pains, and at my age ailments don’t 
go unnoticed. But I am in God’s hands. Up to now I have 
been able to maintain a rhythm of work that is more or less 
good.

A “conservative” sector in the United States thinks that you 
removed the North American cardinal Raymond Leo Burke 

from the Supreme Tribunal of 
the Apostolic Signatura because 
he was the leader of a group that 
resisted changes of any type in 
the Synod of Bishops. Is it true?
One day Cardinal Burke asked 
me what he would be doing, as 
he had still not been confirmed 
in his position, in the legal sec-
tor, but rather had been con-
firmed donec aliter provideatur 
[“until otherwise provided for”]. 
And I answered, “Give me some 

time, because in the G9 we are thinking of a restructur-
ing of the legal sectors.” I told him nothing had been done 
about it yet and that it was being considered. After that the 
issue of the Order of Malta cropped up and we needed a 
smart American who would know how to get around, and 
I thought of him for that position. I suggested this to him 
long before the synod. I said to him, “This will take place af-
ter the synod because I want you to participate in the synod 
as dicastery head.” As the chaplain of the Order of Malta 
he wouldn’t have been able to be present. He thanked me in 
very good terms and accepted my offer; I even think he liked 
it. Because he is a man that gets around a lot, he does a lot 
of traveling and would surely be kept busy. It is therefore not 
true that I removed him because of how he had behaved in 
the synod.

Do you have plans for your 78th birthday on Dec. 17? Will 
you celebrate it with the barboni (the homeless) once again as 
you did last year?
I did not invite the barboni; they were brought in by the al-
moner. And it was a good idea, wasn’t it? That’s where the 
myth started that I had had breakfast with the barboni. You 
see, I had breakfast with all the staff of the house, and the 
barboni were present. This is part of all the folklore that peo-
ple make up about me. Since it [my birthday] falls on a day 
when there is no Mass in the chapel because it’s Wednesday 
[the day of the general audience], that day we will all have 

From the start, I said to  
myself, ‘Jorge, don’t change, 
just keep on being yourself, 
because to change at your 

age would be to make a fool 
of yourself.’
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lunch together, with all the staff. It will be just another day 
to me, pretty much like any other one.

on the swiss guard
Is it true that you fired the head of the Swiss Guard, [Colonel] 
Daniel Anrig, for being too strict?
No, that’s not true. Last year, two months after my elec-
tion, his five-year term expired. Then I told the secretary 
of state—Pietro Parolin wasn’t there yet—that I could nei-
ther appoint him nor dismiss him, because I didn’t know 
the man. So I decided to extend his mandate with the typ-
ical formula donec aliter provideatur [“until otherwise pro-
vided for”]. It seemed unfair to make a decision at that time, 
one way or the other. Then I learned more about all that. I 
visited the barracks; I spent an afternoon with the Swiss 
Guards; I also stayed for dinner one evening. I got to know 
the people, and I felt a renovation would be healthy. It was 
a mere renewal, because his term was over, and it is healthy 
to know that nobody is eternal. So I talked to him and we 
agreed that he was leaving by the end of the year. He knew 
that since July.

Then it is not true that you fired him because he was too strict?
No, it’s not true. It is a change, a normal change. He is an 
excellent person, a very good Catholic, a man with an excel-
lent family.

It was also said that you fired him because he lived in a luxu-
rious apartment. That’s also false?
Last year, he renovated his apartments, which are certainly 
spacious, because he has four children. He is a believer, a 
very good man. I have an excellent relationship with him, 
so I talked with him face to face and said: “Look, I prefer a 
renewal.” There was nothing unusual in it. There’s no fault in 
him, no blame.

on the synod
At the recent Extraordinary Synod of Bishops on the Family, 
two different visions of the church surfaced, one sector open to 
debate and the other refusing to hear anything about it. Is this 
the case? What do you think?
I wouldn’t say that’s quite so.... True enough, if you wish to 
simplify in order to explain things, we might say that there 
were a few more on this side, or on the other side. What we 
benefited from was the synodal process, which is not a par-
liamentary process but rather a protected space so that the 
Holy Spirit can work. Two clear qualities are needed: cour-
age to speak and humility to listen. And that worked very 
well. There are, indeed, positions more inclined this way or 
that way, but in the pursuit of truth. You could ask me, “Are 
there any that are completely obstinate in their positions?” 
Yes, there surely are. But that doesn’t worry me. It’s a ques-
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tion of praying for the Holy Spirit to convert them, if there 
are such people. The prevailing feeling was a brotherly one, 
trying to find a way together to tackle the family’s pastoral 
issues.

The family is so beaten up, young people don’t get mar-
ried. What’s the problem? Afterwards, when they finally 
come to get married, having 
already moved in together, 
we think it’s enough to offer 
them three talks to get them 
ready for marriage. But it’s not 
enough, because the great ma-
jority are unaware of the mean-
ing of a lifetime commitment. 
Benedict said it twice in his 
last year, that in order to grant 
nullity, we should take into ac-
count each person’s faith at the 
time of getting married. Was it 
a general faith? Did the person 
understand perfectly well what marriage is about? Did the 
person understand it enough to convey it to another per-
son? That’s something we need to look into in depth, to an-
alyze how we can help.

A few days ago, a couple who are living together came to 
tell me that they were getting married. I said: “Good. Are 
you ready for it?” They both answered. “Yes, now we are 
looking for a church that suits my dress best,” she said. “Yes, 
right now we’re in the middle of all the preparations—the 
invitations, souvenirs and all the rest,” he echoed. “There’s 
also the issue of the party. We cannot make up our minds 
because we don’t want the reception to be hosted too far 
from the church. And then there’s the other issue. Our best 
man and maid of honor are divorced, same as my parents, 
so we can’t have both of them.”

All these issues are about the ceremony! Indeed, getting 
married should be celebrated, because you need courage to 
get married and that should be commended. However, nei-
ther of them made any comment at all on what this meant 
to them, the fact that it was a lifetime commitment. What 
do I mean? That for a great many people getting married is 
just a social event. The religious element doesn’t surface in 
the least. So how can the church help in this situation? If 
they are not ready, do we slam the door in their face? It is 
no minor issue.

“Conservative” sectors, especially in the United States, fear 
that the traditional doctrine will collapse. They say the synod 
caused confusion because it did mention the “positive nuanc-
es” of living together, and gay couples were mentioned in the 
draft, although the bishops then backed off.
The synod was a process; the opinion of a synodal father 

was just that, the opinion of a synodal father. And a first 
draft was merely a first draft meant to record it all. Nobody 
mentioned homosexual marriage at the synod; it did not 
cross our minds. What we did talk about was of how a fam-
ily with a homosexual child, whether a son or a daughter, 
goes about educating that child, how the family bears up, 

how to help that family to deal 
with that somewhat unusu-
al situation. That is to say, the 
synod addressed the family and 
the homosexual persons in re-
lation to their families, because 
we come across this reality all 
the time in the confessional: a 
father and a mother whose son 
or daughter is in that situation. 
This happened to me several 
times in Buenos Aires. We have 
to find a way to help that father 
or that mother to stand by (ac-

companar) their son or daughter. That’s what the synod ad-
dressed. That’s why someone mentioned positive factors in 
the first draft. But this was just a relative draft.

Some people fear that the traditional doctrine will collapse.
You know, some people are always afraid because they don’t 
read things properly, or they read some news in a newspa-
per, an article, and they don’t read what the synod decided, 
what was published. What was worthwhile about the syn-
od? The post-synodal report, the post-synod message and 
the pope’s address. That is definitive, but it will eventually 
become relative and provisional, turning into a “guideline” 
for the next synod.

I think some fathers made a mistake when they talked 
to the media. We decided that each one of us would grant 
as many interviews as he liked, with total freedom, no cen-
sorship was imposed. We chose transparency. Why did we 
choose briefings and not what the person said? For two 
reasons: first, because they sent written presentations in 
advance and then they said some things, or nothing at all, 
or they changed things and thus it might not be the real 
thing. And second, to protect that person. And this is what 
really matters to me. If this were a parliament, we would 
have to account to those who sent us, i.e., the local church. 
But this is not a parliament, and this man must be totally 
free to say what he feels without having to keep anything to 
himself, without people knowing that he said this or that. 
Disclosing what was said is O.K.; that’s why in the brief-
ing we explained that we had said this, that or the other. 
Different bishops had different approaches, but we will all 
move on together. All this to protect this work, so that the 
Holy Spirit could move forward. I am not afraid.

What we did talk about was 
of how a family with a  
homosexual child goes 

about educating that child, 
how the family bears up, 
how to help that family.
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Afraid of what?
Afraid of following this trail, the road of the synod. I am not 
afraid because it is the road that God has asked us to fol-
low. More so, the pope is the ultimate guarantor, the pope 
is there to take care of this also. We must move forward. In 
my last address I said something interesting; I pointed out 
that we had not addressed any part of the doctrine of the 
church concerning marriage. In the case of divorced people 
who have remarried, we posed the question, what do we do 
with them? What door can we open for them? This was a 
pastoral concern: will we allow them to go to Communion? 
Communion alone is no solution. The solution is integra-
tion. They have not been excommunicated, true. But they 
cannot be godparents at baptism, they cannot read the 
readings at Mass, they cannot give Communion, they can-
not be catechists. There are about seven things they cannot 
do. I have the list over there. Come on! If I tell all this, it 
seems that they are excommunicated de facto!

So let us open the doors a bit more. Why can’t they be 
godparents? “No, no, no, what testimony will they be giv-
ing their godchild?” The testimony of a man and a woman 
saying, “My dear, I made a mistake, I was wrong here, but 
I believe our Lord loves me, I want to follow God, sin will 
not have victory over me, I want to move on.” Any more 
Christian witness than that? And what if one of the po-
litical crooks among us, corrupt people, are chosen to be 

somebody’s godfather? If they are properly wedded by the 
church, would we accept them? What kind of testimony 
will they give to their godchild? A testimony of corrup-
tion? We must change things a little; our standards need 
to change.

What do you think about the solution put forward by Cardinal 
Walter Kasper of Germany?
Kasper’s address to the cardinals last February included 
five chapters. Four of them are a jewel, about the purpose 
of marriage, open, profound. The fifth is the question of 
what do we do with divorcees who have remarried; they 
are part of our faithful after all. He made a hypothesis; he 
does not propose anything of his own. Let’s look into that. 
What happened? Some theologians got frightened by this 
hypothesis, and that is to hide one’s head. What Kasper 
did was to say, “Let us look for a hypothesis”—that is, he 
opened the field. And some got frightened and went as far 
as to say: Communion never. Only spiritual communion. 
And tell me, don’t we need the grace of God to receive spir-
itual communion? That’s why spiritual communion ob-
tained the fewest votes in the [final] synod report, because 
nobody was in agreement, neither the one [group] nor the 
other. Those for it, because it was too little, voted against 
it; and those who are not for it and would rather go for the 
other one, because it’s not worth it.

“If we do have married priests as the norm—where is the money going to come from to pay for them and their families?”
 —Henry George, Pope Francis & Married Catholic Priests: Q&A with Bishop John of Parma
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Marketing Motherhood
The meaning of vocation in a secular world
By elizABeth stOkeR BRuenig

The word vocation, originally used to indicate lives 
directly consecrated to God through priestly or 
religious service, has recently come into use in 
a much broader fashion. To expand vocation to 

include the whole range of ways that lives can be given to 
God is a fair and sensible extension. After all, if religious 
vocation is, as Pope Francis has said, “a response to a call 
and a call to love,” then the many varieties of Christian life 
that express themselves as paths to holiness must be equally 
touched by this sense of calling. 

“Love,” St. John Paul II wrote in his 1981 exhortation 
“The Role of the Christian Family in the Modern World,” 
“is...the fundamental and innate vocation of every human 
being.” The grandeur of this vision of vocation has allowed 
for a view of calling that encompasses not only celibacy, 
consecration and marriage, but also a cascade of relat-
ed vocations that give themselves to the lived journey of 
Christian love. And because the concept of vocation is now 
both broad enough to speak to a variety of lives and still 
inscribed deeply with the centrality of love, the question 
of what constitutes a vocation and how different callings 
ought to be undertaken has grown ever more pertinent. 

How to live out one’s vocation is not an insubstantial 
question, especially since so many categories of life can over-
lap in a single calling. Further complicating matters is the 
fact that many ways of living that we might identify as “vo-
cations” also have secular cognates that, for lack of an orien-
tation toward God, provide very little guidance as to what 
a vocation with an orientation to holiness would look like. 
The life-affirming vocation to friendship that Eve Tushnet 
fleshes out in her book Gay and Catholic needs fleshing out 
precisely because modern secular views of friendship are 
relatively despairing, rife with mean girls and bromances 
and other tropes that express more anxiety about the con-
cept of friendship than enthusiasm for it. There is more 
work to be done in enumerating how Christian vocations 
are lived, then, than transcribing those things that go by the 
same names in the world at large.

The trouble is this: when we go about establishing how 
vocations should be understood and lived by the faithful, 

are we in many cases merely borrowing from the worst ten-
dencies of secular modern thought? When it comes to an 
increasingly common mode for understanding vocation—
that is, rationality—it seems that some of the more trou-
blesome habits of secular modernity have made substantial 
headway.

Max Weber, the German sociologist famous for The 
Protestant Ethic and the Spirit of Capitalism, among other 
works, documents in that book the development of the 
concept of a “calling” as particular economic demands made 
use of it. In particular, Weber argues that the uniquely 
Protestant notion of calling sacralized professional work to 
such a degree that the rational pursuit of work for mon-
etary gain eventually conferred a spiritual significance on 
the accumulation of profit. For our purposes, the term of 
interest here is rational, a word Weber uses often in terms 
of rationalization, or the process by which traditional ways 
of thinking about life activities are supplanted by a modern-
ized, capitalist-friendly way of thinking—the rational way. 

For Weber, rationalization construes all activities in 
terms of optimizing outcomes. A popular example of the 
rationalized way of thinking is the fast food restaurant. All 
employees are trained in a standardized way to be inter-
changeable; kitchen equipment is developed for its efficien-
cy, speed and consistency of output; food is selected with 
an eye to the ideal ratio of price to profit and dosed with 
salt, sugar and fat to make it a deliciously appealing prod-
uct. These restaurants run like well-oiled machines. Their 
purpose, planning and execution are fully rationalized; they 
exist to generate profit, and every activity is empirically op-
timized toward that end. At any McDonald’s in the country, 
one can order a regular meal and be pretty sure about what 
will be served. If the outcome is different, it is because of 
a mistake behind the counter, a failure of the well-honed 
system. 

A rationalized outlook may well be appropriate to par-
ticular industries. But the rationalized perspective has be-
come so ubiquitous in modern life that we are apt to apply 
it in peculiar places—with vocation being a prime spot. 
Consider, for example, the vocation of motherhood.

profitable parenting?
On any rack of women’s magazines, a number of issues are 
ready to inform mothers or moms-to-be on how best to 

elIzAbeTh STOKeR bRUeNIG is a doctoral candidate in religion, pol-
itics and philosophy at Brown University. She earned a master’s degree in 
Christian theology from the University of Cambridge as a Marshall Scholar 
and has published in The Atlantic, The Boston Review and First Things.



January 5-12, 2015    America    25

carry out the vocation of motherhood. Their advice does 
not restrict itself to tones of suggestion: on the contrary, all 
manner of media venues are constantly engaged in poring 
over the latest data about parenting, trying to deploy scien-
tific studies to determine how children ought to be moth-
ered. An array of methods are constantly on offer proffer-
ing competitive success rates. Some advise on how to pick 
up and console a crying child; others demarcate elaborate 
“training” routines to establish infant sleeping patterns; still 
others claim their parenting regime will boost I.Q.’s and 
thus, we are to believe, a child’s eventual earning potential. 
Every parenting choice, no matter how trivial or personal it 
may appear, can be arranged in terms of impact, far down 
the line, on a child’s future achievement. Imagined in this 
way, motherhood is defined mainly in terms of a series of 
rules and empirically tested techniques for producing a par-
ticular kind of child.

With so much focus on the impact of parenting deci-
sions (especially those made during a child’s infancy), it is 
not surprising that this rationalized view of motherhood 
has bled into the interpretation of vocation. You can now 

purchase books intended to teach not only how and why 
to breastfeed—in terms of health, I.Q. and all the usual 
benefits—but also how breastfeeding defines your spiritual 
journey in motherhood. If you were thinking of taking your 
baby out for a walk in a stroller—that, too, has been ruled 
unconscionable, a threat to future learning and intellectual 
development; baby-wearing (in a sling or other such baby 
carrier), on the other hand, has received the spiritual stamp 
of approval.

Though the movement is by no means complete, it ap-
pears that vocation—being at a moment of development—
is just as susceptible to tinting by secular modern attitudes 
to rationalized parenting as the Protestant notion of calling 
once was to rationalized capitalism. And indeed, the two 
tendencies are not totally different. With so much concern 
about optimal learning, I.Q. scores and intellectual devel-
opment, it seems rationalized theories of parenting tend 
toward attempts to produce children who will be especially 
competitive in our current marketplace. 

After all, that is what rationalization is all about: making 
products. But children are not mass produced items that Ph
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can be stamped out ready made for competition onto the 
conveyer belt of life. Nor are mothers and fathers instru-
ments that can or should be tightly honed toward that pur-
pose. It is entirely fair to want one’s child to be healthy and 
happy—but it is equally imperative to realize that there is 
no single set of parenting choices that will work for every 
child. Further, adherence to rigid standards of parenting 
can produce all the angst for new mothers and infants that 
these revolutionary techniques are supposedly structured 
to prevent. Russell Saunders, a pediatrician and an opinion 
writer for Salon and The Daily Beast, has written extensive-
ly on the shame and scorn heaped on new mothers who find 
themselves unable to nurse as much or long as they would 
like. If, as some studies suggest, moms who suffer from anx-
iety have a harder time connecting with their infants, then 
shaming over perceived “failures” to parent correctly is a ter-
rible risk even by the lights of the zealously data-reliant.

Moreover, motherhood as a vocation is not about a call 
to optimal child production; no mother is ordered by divine 
decree to raise her children so that they will be sharp com-
petitors in capitalist economies. Rationalization is about 
outcome-oriented rules and strictures, but the call to love 
leads us outside of the order imposed by worldly assess-
ments of success and failure. As the philosopher Charles 
Taylor writes, 

The network of agape puts first the gut-driven re-
sponse to [the] person. This can’t be reduced to a 
general rule. Because we can’t live up to this, we need 
rules.... It’s not that we could just abolish them. But 
modern liberal civilization fetishizes them. We think 
we have to find the RIGHT system of rules, norms, 
and then follow them through unfailingly. We can’t 
see any more the way these rules fit badly our world 
of enfleshed human beings.

Vocations are primarily relational; they are modes of 
living that bring us together in authentic community, and 
orient our lives toward God. They should, therefore, be 
ruled by love itself—which is impossible to hash out into 
matrices of rules. If a mother cannot breastfeed her child, 
she is in no danger of failing in her vocation so long as she 
nourishes her baby with love and care in the best way she 
can. The same is true of all of the vocations now developing 
to guide people into lives lived toward holiness: there is no 
one set of guidelines for each life lived in love. Instead of 
coming to understand our many vocations in terms of suc-
cess, failure or optimization, we should seek to understand 
them as engagements with others in the spirit of love. It is 
only with love as first priority that the full array of human 
diversity finds its perfect arrangement, in a variety of differ-
ent lives all lived on the same path to God.
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VATICAN DISPATCh

Papal Resolutions
Many in Rome believe that 

2015 could prove to be a 
watershed year in the pon-

tificate of the first Latin American 
pope. 

It is a year that will see Pope Francis 
visit eight countries in Africa, Asia and 
the Americas and perhaps one or more 
in Europe. It’s a year in which he will 
create some 12 new cardinal electors, 
make further reforms in the Roman 
Curia, issue an encyclical on ecology, 
conclude the Synod on the Family and 
maybe sign a landmark accord with 
China on the nomination of bishops.

The Argentine pope is profoundly 
convinced that God has called him to 
reform the church. Now 78, he is mov-
ing ahead at full speed with that mis-
sion knowing there is no time to lose.

He has already issued a New Year’s 
call for global mobilization to eradi-
cate modern slavery; and before de-
parting on his second journey to Asia, 
he will announce the names of the 
new cardinals. He will also give a New 
Year’s greeting to ambassadors from 
the 180 countries that have full dip-
lomatic relations with the Holy See 
and will address the precarious global 
situation, where a third world war is 
unfolding in stages. 

On Jan. 12 he will fly to Asia, the 
continent where over 60 percent of the 
world’s population lives, 3 percent of 
whom are Christian. He will first visit 
Sri Lanka, a predominantly Buddhist 
country of 20 million people (6 per-
cent Catholic) that is recovering from 
a 26-year civil war that has left deep, 

GeRARD O’CONNell is America’s Rome 
correspondent. America’s Vatican coverage is 
sponsored in part by the Jesuit communities of 
the United States. Twitter: @gerryorome.

open wounds in the Tamil population. 
The Catholic Church has members on 
both sides of the divide. Francis is ex-
pected to call for reconciliation, justice 
and peace when he visits the famous 
Marian shrine of Madhu in what was 
the war zone. He’ll also canonize the 
country’s first saint, Joseph Vaz, a 
17th-century missionary priest.

From there he will travel to the 
Philippines, which has more Catholics 
than all other Asian coun-
tries combined. Indeed, his 
first reason for going there 
is to comfort the four mil-
lion Filipinos left home-
less by typhoon Haiyan in 
2013. He will, of course, 
visit Manila, where mil-
lions are expected to wel-
come him.

Back in Rome, he will 
create some 12 new cardi-
nal electors on Feb. 14 and 
15, as he seeks to correct 
the imbalance in the Electoral College, 
which favors Europe (especially Italy) 
and the United States, by giving great-
er representation to churches on other 
continents, especially those on the pe-
ripheries hit by conflict or poverty.

Later this year—the dates have yet 
to be decided—Francis will visit three 
Latin American countries, including 
Paraguay (according to the local nun-
cio) and Bolivia (according to the pres-
ident). He will also visit two countries 
in Africa. Then, in late September, he 
will visit the United States and, almost 
certainly, the United Nations, stop-
ping in New York, Washington and 
Philadelphia (for the World Meeting 
of Families). There’s a possibility he 
may also visit France. 

Throughout the year, Francis, as-

sisted by his Council of Cardinal 
Advisers, will move ahead, step by step, 
with the reform of the Roman Curia. 
Though this will not be completed in 
2015, he is expected to establish two 
new congregations this year— one for 
the laity and the family, another for 
justice and peace—and might also de-
cide on a new organization of Vatican 
communications.

On another front, Francis will pub-
lish an important en-
cyclical on ecology. It is 
expected to address such 
important questions as 
care for creation, climate 
change and human ecol-
ogy.

Many believe that the 
most important event on 
his agenda this year will 
be the Synod of Bishops 
on the Family, from Oct. 
4 to 25, that will be pre-
ceded by further consul-

tation of the faithful and clergy by the 
bishops. That synod’s task is to pres-
ent the pope with concrete pastoral 
proposals for addressing the dramatic 
situations of families in today’s world. 
The synod is not a parliament, how-
ever, and Francis, who believes this is 
the kairos (God’s appointed time) for 
mercy, will have the final say.

The big unknown is whether the 
Holy See will reach an accord this 
year with China regarding the nomi-
nation of bishops and other disputed 
questions. There appears to be a good 
chance this will happen under the first 
Jesuit pope. If so, this would open sig-
nificant new horizons for Sino-Vatican 
relations and for the Catholic Church 
in that part of the world.

 GeRARD O’CONNell

One of the 
unknowns  
is whether 
China will 
reach an  
accord  

with the  
Holy See.
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When I arrived at Fordham 
University in the fall 
of 1951, I automatical-

ly signed up for the Reserve Officers’ 
Training Corps. That I would even-
tually go into the United States Army 
had been long understood. The Korean 
War was raging. Since I felt I would in-
evitably be drafted, I wanted to enter on 
my own terms and to be an officer, and 
the program would take me through 
college before sending me abroad. 
Besides, the army was in my blood. 
My father had won the Distinguished 
Service Cross in World War I; he had 
taught my younger brother Dave and 
me to ride polo ponies at the 112th 
Field Artillery base outside Trenton, 
N.J., when we were 3 years old; his 
friends were in the American Legion; 
we displayed our enormous American 
flag on holidays; and he had taken us to 
see “Sergeant York” and “Wilson” at an 
impressionable age.

Meanwhile the Jesuits I had ad-
mired at Saint Joseph’s Prep in 
Philadelphia and some whom I en-
countered at Fordham were convinced 
I should join them, and their letters 
during the Fordham years kept stir-
ring the embers of a vocation. Finally 
my mentor, the historian Joseph R. 
Frese, S.J., whose Mass I served every 
morning except during my junior year, 
when I was away in Paris, told me that 
the well-meaning recruiters had no 
right to push me, that if I were to join I 

would know when the time came. 
After graduation, tensions between 

religious ideals and military culture 
surfaced at Officers Training School at 

Fort Bliss, Tex. Juarez, Mexico, today 
famous for its mass graves of drug lords’ 
enemies, was then the soldiers’ weekend 
playground, with its striptease bars and 
brothels and boys selling their sisters 
on the streets. I was appalled that some 
of my fellow student-officers seemed 
to have no religious principles or even 
intellectual curiosity; one told me that 
religion and politics were two subjects 
that no officer should discuss. Since 
they were the topics that most inter-
ested me, that remark would leave me 
speechless for two years. Fortunately, I 
became friends with some recruits from 
Boston College. 

I wrote to my father about this, and 
he replied that I should withhold judg-

ment on my comrades: on the battle-
field my life would depend on these very 
men. More serious was the pep talk we 
received in which the speaker remind-

ed us of the fundamental principle that 
should guide us: We are hired killers. 

If I remember correctly, I wore my 
2nd lieutenant’s uniform to Christmas 
Midnight Mass at the Trenton 
Cathedral in 1955, a week before I was 
to fly to Germany and report to the 
62nd Antiaircraft Artillery Battalion 
in Mannheim and take responsibili-
ty for four 50-caliber machine guns 
mounted in turrets on half-tracks and 
four 40 mm. antiaircraft guns mount-
ed on tank bodies—all manned by a 
platoon of 50 men. But the vocation 
bug still surfaced from time to time. I 
had a girlfriend, whom I loved, named 
Sally, but I was not in a strong position 
to pursue her. As the organ roared and 

FAITh IN  FOCUS

Military Maneuver
Finding my vocation in uniform
By RAyMOnd A. schROth

RAYMOND A. SChROTh, S.J., is literary edi-
tor of America. Another version of this essay ap-
pears in Transitions in the Lives of Jesuits 
and Former Jesuits (Amazon).
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members of the 62nd anti-aircraft artillery Batallion 
during maneuvers near Mannheim, germany.
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the choir soared, the Bishop of Trenton 
began his solemn procession down the 
aisle. Although my journalist father told 
me years later that this bishop would be 
partly reformed by the Second Vatican 
Council, he was known then for an al-
most fascist rigidity. He was overweight 
and, to my eyes, exuded pomposity. I 
offered a silent prayer of thanks that I 
was attracted to the Jesuits, whose rules 
excluded ambition to hierarchical status.

tour of Duty
The two years in Germany were exhil-
arating. On the first day our battalion 
commander, a colonel, motivated the 
new officers with his conviction that the 
Russians would attack that winter. The 
idea that we might soon be required to 
kill hundreds of other young men never 
gelled. I believed that our cause was just, 
and we had to do what was necessary. 
The colonel brought me onto his staff 
after a short term as a platoon leader to 
be the battalion communications officer. 
When we pulled out of the barracks for 
a major, several-day training maneu-
ver—the Hungarian uprising seemed 
to offer an opportunity for those among 
my colleagues who needed a war—I was 
assigned the role of leader of the “aggres-
sors.”

In a war game, the aggressors attack 
the main encampment to challenge its 
security. I took my role as “enemy” seri-
oiusly and was determined to take the 
battalion by surprise. So in the darkest 
night I led my aggressor troops silently 

through a German forest, undetected, 
to the sleeping camp and charged in. I 
heaved a tear gas bomb into a nearby 
tent. The battle was ours. But in that 
tent the tear gas had taken a lieutenant 
by surprise and he had gone into shock. 

We bundled his unconscious form 
into the back of a Jeep and drove 
through the night to the nearest hospi-
tal. It was the longest drive of my life. 
Yes, they should have been ready for an 
enemy tear-gas attack, but this man was 
trapped in an enclosed space. I was re-
sponsible for whatever happened. Had 
I killed my first man? With his silent 
body beside me I prayed: “God, if you 
want me to become a Jesuit, don’t let this 
man die.”

He did not die. The next day we both 
went back to work. But if he had not 
recovered, my future as either a soldier 
or a Jesuit would have disintegrated. In 
the year ahead, as Korea was replaced by 
Vietnam, I realized slowly that, because 
of my father’s background, it had never 
occurred to me that the United States 
could wage an unjust war. But during 
theology studies at Woodstock during 
the 1960s, influenced by what I read in 
The National Catholic Reporter and 
Commonweal and what I learned from 
my fellow young Jesuits, I slowly realized 
the time had come to be ashamed of the 
foreign policy of the nation I had served 
in uniform.

Covering the anti-war demon-
strations at the Democratic National 
Conventions in Chicago for America in 

1968, I was tear-gassed by the Chicago 
police and staggered to a fountain in 
Grant Park to wash my eyes. Four years 
later, I visited my family when President 
Nixon and Secretary of State Kissinger 
were ordering the mass bombing of 
Hanoi. My father, then 82, a man who 
had tried to re-enlist after Pearl Harbor 
and whose patriotism had forced him to 
support every war, had changed. I just 
remember him shaking his head sadly 
and, with a heavy sigh, saying, “All those 
lives.”

We were becoming more like each  
other.

My mind flashed back to 1957, when 
I returned from Germany and informed 
my parents that I was joining the Jesuits. 
My mother was not surprised; my fa-
ther was stung. It had never entered his 
mind. Not long after, one day in the car 
I looked at his face and saw something I 
had never seen before—his tears.

But by 1967, my father had proud-
ly celebrated my ordination. By 1972 
his heart was failing. In August 1976 
I was teaching at Fordham, and on a 
visit home I quietly announced at din-
ner that I would take final vows in the 
Fordham Jesuit chapel. I said I had not 
told them earlier because it was not a 
“big event” and I didn’t want my father,  
with his illness, to risk the trip up from 
Trenton.

He pulled himself up straight in his 
chair and said, “I’ll come if I have to 
come on a stretcher.” He died one year 
later.

Fruitful Searching
Wandering my way toward God
By MAtt eMeRsOn

I know a Jesuit whose father worked 
at the same company for 56 years. A 
friend and mentor just retired after 

35 years at the same company, and my 
father has only recently begun to decel-

erate after practicing orthopedic sur-
gery for almost 40 years. 

I am 32. After graduating from col-
lege at 22,  in St. Louis, Mo., I taught 
at a high school in Phoenix, Ariz., at-

tended law school in South Bend, Ind., 
practiced law back in Phoenix and re-
turned to teaching high school—in 
Palm Desert, Calif. My  travels have 
spanned three Jesuit institutions, two 
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law firms, one federal prosecutor’s of-
fice and four states. 

During the past decade,  I  spent 
hundreds of hours on U.S. interstates 
gazing into deserts and farmland, hop-
ing for my own burning bush. 
I saw mostly cows. And as I 
made my way through this cat-
tle-encountering, debt-amassing 
quest, I started to wonder: Was 
I afraid to commit? Would my 
career search last a lifetime? Was 
I part of a generation too priv-
ileged to appreciate a good job? 

And more than anything: 
Why was it so hard? Why 
couldn’t I just figure it out? 

Four years ago, as I ap-
proached 30, I finally settled 
into a role that gave me the ful-
fillment and the focus I had been 
seeking. I now divide my time 
between writing, teaching and 
speaking, a synthesis of respon-
sibilities that enables me to feed 
many interests, make a living 
and, most important, feel con-
fident that I am following God. 
Now, when I look back on my 
20s, I’m not embarrassed that I 
bounced around, but grateful. 

With a few years to reflect, 
I know my moving around was 
not aimless. My restlessness 
grew from something good, 
from spiritual hunger. I wanted to 
commit to a career that reflected what 
God wanted of me. Ambition or ego 
occasionally obscured that desire, but 
it always resurfaced—on a late-night 
drive back from the office; during the 
silence of a Saturday morning; in the 
calm before Mass. In other words, my 
roaming derived from an authentic, 
inquisitive spirit. I was restless for the 
right reasons. 

My 20s demonstrated that suc-
cess is a mixed blessing. Achievement 
is not contentment. What to friends 
and family should be uncomplicated 
reasons for happiness can possess the 
character of crystal: alluring but brit-

tle. Not long after graduating from law 
school, I worked as an associate at a 
large law firm. The job earned me re-
spect and good money, and I was men-
tored by talented, caring colleagues. 

But as I imagined making partner, as 
I imagined buying a house, investing, 
marrying—completing the milestones 
that, in our culture, constitute “settling 
down”—I grew restive and melan-
choly. I began to ask the question the 
rich young man directs to Jesus: “What 
do I still lack?”

As I tried to reconcile inner ten-
sions, I realized I would have to sub-
mit to a period of instability and un-
certainty, a prolonged period of not 
knowing. For that I was unprepared. 
For years I had a plan; I could always 
see the next rung. As an adult, the path 
was supposed to be similarly clear: 
choose a career, begin a family and 

head for retirement. 
But in my mid-20s, in the midst of 

a spiritual crisis, I realized that pursu-
ing these goals on the typical timeline 
leaves little room for the trial and error, 

the flexibility and freedom that 
discipleship requires. Growth 
in the spiritual life, I discovered, 
cannot be scheduled. I could 
have settled as a teacher at 23 or 
a lawyer at 27, but I would have 
missed out on experiences and 
encounters that became essential 
in my search for God. 

I met lawyers whose vest-
ments of prestige hid long-fes-
tering despair. I sat with the 
poor at legal aid clinics, finding 
they needed legal advice far less 
than they needed to be looked in 
the eye. I have watched students 
wrestle with God’s existence and 
then speak of a hope for faith. I 
have counseled students on ev-
erything from Christ to college 
essays to the rules of evidence. 
Most joyfully, most wonderfully, 
my searching over the past 10 
years led me to the woman with 
whom I will spend my life, to my 
fiancée. (We met—how’s this for 
God’s wink?—at a fundraiser 
called the “Jesuit Companions’ 
Dinner.”)

Finally, I learned that in the 
effort to live as a disciple, it is not so 
much about finding a particular career, 
a particular place or a particular com-
bination of roles, as it is about finding 
a particular attitude that endures no 
matter where we are or what we do. It 
is an attitude of trust, a willingness to 
let God refashion our preferences in 
the refinery of God’s will. It is the de-
sire to offer our lives, not as a demand 
to be met, but as a constantly unfold-
ing eighth day of creation.

Let there be light.

MATT eMeRSON blogs for America at The 
Ignatian Educator and writes frequently on ed-
ucation, faith and culture. His website is www.
matt-emerson.com. Twitter: @ignatianed. ar
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With great trepi-
dation I asked 
permission to sit 

at the breakfast table with the 
Rev. Desmond J. Regan, a man 
more than six feet tall with 
a thick waft of shock white 
hair perfectly combed to one 
side—no trace of a reced-
ing hair line—as he sat with 
one hand clutching a mug of 
black coffee and turning the 
page of his newspaper with 
the other. He read each article 
carefully, studying the words through a 
magnifying glass. He responded with 
a warm welcome, and we studied each 
other for what seemed like an eternity 
before he broke the silence and flung 
a news article my way, instructing me 
to “learn something.” His stern glance 
could shatter the cavalier attitude of any 
young seminarian wannabe like myself, 
and my cockiness crumbled before his 
gray eyes. 

I took up residence in the St. John 
Vianney Retirement Home for Priests 
of the Diocese of Birmingham, Ala., 
during the 2012-13 year with excite-
ment and the expectation that, with 
the bishop backing my year-long ex-
periment, I could adapt to, and perhaps 
eventually take on, the life of a diocesan 
priest. The long experiment was sim-
ilar to the novitiate formation in the 
Society of Jesus. It came with my own 
suite and back porch for cigar smoking, 

frequent dinners with diocesan clergy 
and a job at the local high school that 
had a degree of drama only high school 
students can provide. But don’t get me 
wrong, the year was tough; and bang-
ing my head against a pew every once 
in a while to discern God’s will was, at 
times, tougher. 

It was strange to think the living sit-
uation in which I found myself at age 
24 was shared with priests who had 
completed a lifetime of ministry. Many 
priests and religious around the coun-
try are facing the impending retirement 
that often accompanies old age, and 
many more are still ministering in new 
ways in these new habitats. 

Like a kid who had cornered his fa-
vorite baseball player, I tossed questions 
to the old priests at the table daily and 
for a few hours during breakfast on the 
weekends. Father Regan would tell of 
his days entering the seminary during 
the Great Depression. From the bus-
tle of Detroit, where his father worked 
for Ford, to the little-known German 
settlement of Cullman, Ala., where St. 
Benedict’s Monastery welcomed him at 

age 15, Father Regan entered 
a life dedicated to the service 
of God’s people at an early 
age. He dreamed of one day 
ministering to congregations 
in Asia, but eventually adjust-
ed his mission territory to the 
southern United States. 

“The food was always good. 
It came right from the farm,” 
he said.

Father Regan died this year 
on Oct. 23 after 68 years of 
priestly ministry. His picture 

still hangs in the hall of John Carroll 
Catholic High School in Birmingham, 
Ala., where he was principal for a year in 
1968/69, his stare following every stu-
dent and faculty member who strolls by. 
Prior to his days at John Carroll, Father 
Regan was assigned to a high school 
in Montgomery, where he frequently 
dined with a Baptist preacher—Martin 
Luther King Jr.

Father Regan and I would talk (he 
mostly listened) about food for most 
of our conversations. I poured a glass 
of skim milk once for another priest in 
residence, Father Joe Underwood, and 
one for myself. Father Regan smiled 
and rhetorically asked, “Isn’t drinking 
this stuff like kissing your aunt?” 

Father Underwood was what the 
church calls a late vocation. He didn’t 
enter the seminary until middle age. 
His life was quite different from Father 
Regan’s. He was drafted into World 
War II. He dated for a time before 
choosing the priesthood, and one of his 
dates was told by her confessor to steer 
clear of the young man, who now, as a 
92-year-old priest who shuffles about 

Wisdom of the Ages
Lessons from living with retired clergy
By JAcOB A. JOnes

JACOb A. JONeS is a writer for Hispanic 
News Link and a student at Flagler College 
in St. Augustine, Fla. He can be reached at 
jjones550@flagler.edu.
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with a walker, wouldn’t dare wear any-
thing other than clerical black. He was 
also a convert and told stories of his 
encounter with the Catholic Mass at a 
Trappist Monastery in Germany. 

“It was all in Latin then, you see,” 
he said. “I couldn’t understand a word, 
but it was beautiful.” He often greeted 
me in the morning with Introibo ad al-
tare Dei and expected me to respond 
with Ad Deum qui laetificat iuventutem 
meam. I never got that part correct, or 
I would simply resort to, “And with 
your spirit.”

Each priest had his own opinion of 
how his days should be spent. Father 
Regan preferred to rise when he felt ac-
customed to rising, usually post noon. 
Father Underwood rose promptly at 6 
a.m. to say Mass in his room with his 
smooth fox terrier as a faithful atten-
dant. 

Father Underwood would often 
speak of the sadness he experienced 
from not being able to minister any 
longer. He talked about how much 
he loved helping people and being 
there for them. He repeated his story 
of giving last rites to several airmen 
who were in an accident not far from 
his parish many years ago and how he 
would never forget anointing the body 

of a young man who committed sui-
cide. Our connection occurred over a 
Hallmark film, which we watched as 
we sipped glasses of Canadian Mist. 
He needed it to relax, and I needed it 
to get through the film. “You serve for 
so many years, and then you’re left to 
die,” he said to me once, staring blankly 
at his plate, spinning his fork over and 
over between his fingers. 

Pope Francis, in one of his homi-
lies at a weekday Mass, 
called for “these shrines 
of holiness,” or elderly 
and aging priests and 
religious, to be revered 
and cared for by society, 
a call that included the 
care of elderly and aging 
lay persons as well, say-
ing that a “society that 
doesn’t care for its elderly is a society 
without a future.” The church is seeing 
a steady growth in interest in vocations 
but also faces a steady increase in cler-
gy and religious who are moving to re-
tirement or are forced into retirement 
by illness. 

Pope Francis has asked the church 
not to be so focused on issues that are 
placed at the ecclesial doorstep on a 
daily basis, but to encounter Christ in 

those that we have swept aside, includ-
ing the elderly and shut-in. We must 
remember that the central focus of 
being pro-life lies within the church’s 
embrace of all human life. Those most 
vulnerable include the elderly and in-
firm as persons of the body of Christ 
who need our devoted care and com-
passion. More dioceses and religious 
communities are undertaking the task 
to better care for their retired clergy 

and religious, but 
more care is need-
ed. 

The health of 
our nation’s retired 
religious remains 
an issue that is 
gaining increased 
attention from the 
U.S. Conference 

of Catholic Bishops, which partners 
with religious men and women to raise 
funds for retired religious. Still, the la-
ity also has a responsibility to ensure 
the support and love of our faithful 
priests, brothers and sisters. 

It was in my time of discernment at 
the retirement home where I felt much 
wisdom was gained—not so much 
about priesthood, or the diocese, or 
why the dining room was kept at the 
temperature of a meat-locker—but 
wisdom about living. These men may 
not be in the spotlight of the pulpit, the 
school principal’s desk or even the role 
of active ministry entirely, but these 
priests, like all elderly loved ones, need 
the love and care of their communities, 
especially from the people whom they 
ministered to for so many years. 

The retirement home was a place I 
grew to love, despite the challenges it 
presented. (My battle with the cook 
raged on for several months. The case 
of the missing butter has yet to be re-
solved.) The time spent with these 
faithful priests was time well spent. I 
did not enter the seminary, but I en-
tered a school of wisdom that could 
only come from spending time with 
these pillars of our society.

charles gardner and  
Desmond Regan
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Synod Can Unify Church
Preparation for the October 

2015 Synod on the Family may 
help the U.S. church face press-

ing problems. 
The church faces a challenge of 

disunity, some of it from polarization. 
Threats to unity have crept into the 
church from adversarial politics that 
permeate cultural warfare and politi-
cal skirmishes related to religious lib-
erty, gay rights and the definition of 
marriage. At times one feels meanness 
within our walls.

Concentration on the family, a top-
ic of deep concern to those who care 
more about the church’s pastoral life 
than its political life, can unite us. No 
matter what their political persuasion, 
most people care more for family con-
cerns than for political issues. 

Among the issues:
In a divided society, what gives chil-

dren the security that roots them in 
God and others? How do families pass 
on the faith when the church itself is 
riven with disagreements?

How do family members support 
one another even when some choose 
lifestyles at variance from the norm? 
Norms change.

How do families support children 
of divorce? How are divorced family 
members helped to feel whole despite 
the pain that accompanies divorce? 

How can children of gay couples 
feel welcomed by families and neigh-
bors that are not configured as theirs?

Do single family members have 
special needs for lack of one special 
person in their lives? Do they have ob-

MARY ANN WAlSh, R.S.M., is a member 
of the Northeast Community of the Sisters 
of Mercy of the Americas and U.S. Church 
Correspondent for America. 

ligations, such as financial ones, based 
on their ability to offer support to oth-
ers?

The church needs a plan to gath-
er data. Should it be through parish 
surveys? This is basic data collection, 
but if associated with discussion pro-
grams, surveys could lead people to 
a new understanding of one anoth-
er. Many people can be reached only 
through parishes if they do not par-
ticipate in church groups. 
How do we reach singles, 
for example?

Should data gathering 
come through organiza-
tions? This has pros be-
cause the groups already 
exist. Family life groups 
can examine what young 
couples who struggle to 
establish families want. 
They can study how peo-
ple can develop a religious 
life alongside career devel-
opment. 

Religious ed groups can study fam-
ily life at various stages. Do grandpar-
ents have something to give? For many 
families, the older generation can offer 
children and grandchildren wisdom 
acquired over decades. 

Vocation groups have data that tells 
how family life affects career choic-
es. Catholic school educators are well 
placed to show the effects of educa-
tional development on family life. 

The Diocese of Des Moines, Iowa, 
led by Bishop Richard Pates, already 
is immersed in a year of the family. 
Archbishop Blase Cupich of Chicago 
had begun preparation for the syn-
od in his previous diocese, Spokane, 
Wash., before going to Chicago. Both 
may have programs other dioceses can 

imitate.
Issues like poverty are pertinent, 

but we need to watch politically ori-
ented groups that would use church 
pastoral issues to promote political 
causes as we go into the next presi-
dential election campaign. Use of the 
church for political purposes has been 
no small problem of late. 

A whole new approach to synod 
preparation may lie in seeking what 

each can do individu-
ally to promote healthy 
families. Should I view 
what I do this year 
through a family filter? 
How can I help my own 
family as I consider the 
younger generation, 
grandparents, newly-
weds and singles—who 
mean so much to me?

A critical U.S. fami-
ly issue includes immi-
grants in the shadows. 

At work, they fear they might not re-
turn home one day because of some-
thing as scary as an immigration raid. 
Their undocumented children educat-
ed in this country have a tenuous guar-
antee of a permanent home, thanks 
to an executive order by President 
Obama. Their parents do not have a 
similar guarantee, not even a tenuous 
one.

The Synod on the Family offers 
challenges and opportunities. Time is 
moving rapidly as the church considers 
Pope Francis’ request for input. If the 
U.S. church can change the conversa-
tion to what we can do to empower 
families, we will have made a needed 
statement on unity and what it means 
to be Catholic today.

 MARY ANN WAlSh

How do 
families pass 
on the faith 
when the 
church is  
riven with 
disagree-
ments?

The ChURCh VIS Ible
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Books & Culture

a r t  |  MaRia  WiER ing

MOTheR AND MYSTeRY
A new exhibit celebrates Mary.

The mother and child cuddle, 
both asleep, her cheek resting 
on his head. It’s easy to imag-

ine the child’s rhythmic breathing, the 
softness of his hair on her face, the 
weight of his warm body in her arms. 
The painting is an early Caravaggio. 
For what it lacks in the severe chiar-
oscuro that became the artist’s sig-
nature style, “Rest on the Flight Into 
Egypt” (1594-96) compensates with 
the realistic emotion portrayed by its 
subjects. While Mary and Jesus sleep, 
Joseph stares in awe at an angel sere-

nading them on violin and holds his 
music.

Historians have long fixated on 
Caravaggio’s figures of Joseph and 
the angel, but a new exhibition at the 
National Museum of Women in the 
Arts in Washington, D.C., turns the 
focus to Mary, who, with Jesus, is the 
painting’s true subject, said guest cura-
tor Msgr. Timothy Verdon, who also 
is the American director of the Museo 
dell’Opera del Duomo in Florence, Italy, 
and author of several books on Marian 
and other religious art. The Caravaggio 

joins works by Michelangelo, Botticelli, 
Dürer and other masters in “Picturing 
Mary: Woman, Mother, Idea,” on dis-
play through April 12.

Although the National Museum of 
Women in the Arts typically focuses on 
women artists, this ambitious exhibit 
explores a particular woman—the most 
depicted woman in art. Monsignor 
Verdon said he hoped the exhibition 
would allow the works to achieve their 
original purpose: touching people’s 
hearts, if not in a religious dimension, 
given the exhibition’s secular location, 
then in a human dimension.

The exhibit unites more than 60 art-
works from the Vatican museums, the 
Louvre, the Uffizi and other public and 
private collections, as well as the collec-
tion Monsignor Verdon oversees at the 

Florence cathedral, for 
the ambitious purpose 
of showcasing Mary in 
Renaissance and Baroque 
art.

“Picturing Mary” ad-
heres to its subtitle, ru-
minating on Mary as the 
ideal woman, the mother 
of Jesus and an idea be-
yond her person, with ti-
tles like “Seat of Wisdom” 
or “Mystical Rose.” Of 
these themes, Mary’s 
motherhood comes to 
the fore.

During a tour of the ex-
hibit, Monsignor Verdon 
highlighted the realistic 
vision of motherhood 
expressed by Caravaggio’s 
“Rest on the Flight into 
Egypt”—Mary’s exhaus-
tion coupled with the 
child’s cheeks still rosy 
from nursing as he rests 
against her breast. “This Ph
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“Rest on the Flight into egypt” (il Riposo durante la Fuga in egitto), by caravaggio, 1594–96.
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is one of the most wonder-
fully delicate human images 
of the mother and the child 
in the whole exhibit, and I 
think perhaps in the whole 
history of Western art,” he 
said.

This late 16th-cen-
tury painting contrasts 
with earlier medieval and 
Renaissance works, where 
Mary is typically shown ei-
ther adoring her child or 
sitting regally with Jesus on 
her lap. As the exhibition 
demonstrates, the role of 
Mary in art evolves from 
God-bearer to a nurturing 
mother to emphasize her 
son’s humanity.

Opened in 1981, the 
National Museum of 
Women in the Arts is the 
world’s only major museum 
dedicated solely to women 
in the arts. Although most 
works in “Picturing Mary” 
are by male artists, the ex-
hibition includes contri-
butions from four women. 
Their portrayals of Mary are not sig-
nificantly different from those offered 
by their male counterparts, Monsignor 
Verdon said, but they do occasionally 
offer a more intimate rendering of their 
subject. One example is Artemisia 
Gentileschi’s “Madonna and Child” 
(1609-10), in which Mary offers her 
breast to the toddler Jesus. The child’s 
eyes are locked on his food source, the 
cherries he grips forgotten. 

As the mother of a toddler, I am 
more than familiar with the child’s ex-
pression and my own son’s demands to 
nurse and the feel of his hair against my 
cheek intimated by Caravaggio. It is this 
universal experience of motherhood 
that makes this exhibition attractive 
and accessible to nonreligious viewers, 
without diluting the artworks’ meaning 
to the devout. Certainly, great theolog-
ical themes can be extracted—the hy-

postatic union, the mystery of a virgin 
birth, Mary’s role in the Incarnation. 
The focus, however, centers on a real 
woman who had a son and who shares 
with all mothers the resulting love, joy 
and anguish. 

“Picturing Mary” includes images of 
Mary tickling Christ, pressing her face 
close to his and restraining his squirm-
ing body. These playful moments jux-
tapose a 17th-century work by Orsola 
Maddalena Caccia, an Ursuline sister, 
where the sleeping baby Jesus sprawled 
across Mary’s lap suggests the Pietà.

The exhibition’s portrayal of moth-
erhood’s goodness and beauty are 
timely. It engages a culture filled with 
complicated, and too-often negative, 
views of motherhood: the purported 
War on Women; the mommy wars, 
which pit moms who work outside the 
home against those who stay home; 

pervasive “mom guilt” about 
not reaching Pinterest-set 
standards; the ever-pres-
ent debate on whether ca-
reer-focused mothers can 
or should have it all; societal 
upheaval over the meaning 
of marriage, family and gen-
der; and the popular idea 
that motherhood (and fa-
therhood) are just one more 
lifestyle choice, instead of 
each generation’s desire to 
participate in the awesome 
responsibility of co-creating 
with God.

Far from belittling moth-
erhood, “Picturing Mary” 
elevates it by focusing on 
the very woman who nev-
er dreamed she would be a 
mother, and whose fiat de-
fined not only her but all of 
humanity. This idea greets 
visitors near the exhibition’s 
entrance. In gold text against 
a blue wall, stanzas from 
the last canto of Dante’s 
“Paradiso” provide context:

Virgin mother, daughter of your 
Son

Humbler and higher than any oth-
er creature

Fixed horizon of eternal wisdom
You are she who so ennobled hu-

man nature
That nature’s very Maker did not 

disdain
To himself be made by you.

In exploring Mary as mother and 
mystery, “Picturing Mary” compels 
visitors on their own small pilgrimage 
to encounter their own experience of 
motherhood and to confront the happy 
consequence of Jesus having had a hu-
man mother too. 

MARIA WIeRING is the incoming editor of the 
biweekly Catholic Spirit, of the Diocese of St. Paul 
and Minneapolis, and holds a master’s degree in 
art history from the University of St. Thomas.

“Madonna and child” (Madonna col Bambino) by artemisia 
gentileschi, 1609–10.
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writer for being part of “what we call 
the reality-based community,” where 
people “believe that solutions emerge 
from your judicious study of discernible 
reality.” “That’s not the way the world re-
ally works anymore,” Rove said. “We’re 
an empire now, and when we act, we 
create our own reality.... We’re history’s 
actors...and you, all of you, will be left to 
just study what we do.”

Wow….
Amid this absurdity, 

watching Colbert—
and Jon Stewart of the 
“Daily Show”—be-
came a nightly sanity 
check. For millions of 
others like me in this 
“reality-based commu-
nity,” the satiric decon-
struction of politics 
and media became the 
most compelling form 
of truth-telling avail-
able. Colbert’s hilarious 
skewering of President 
Bush at the 2006 White 
House Correspondents’ 
Dinner became the 
stuff of legend. Speaking truthiness to 
power didn’t end the insanity; it just 
made it feel a lot less claustrophobic. 

Colbert’s political meta-commen-
tary had real impact, but biting satire 
in the realm of political discourse is not 
without precedent. It’s his presence as a 
Catholic in the public square that was 
truly original. 

As the self-proclaimed “pope of 
basic cable,” Colbert performed a bril-
liant high-wire act (often in tandem 
with America’s James Martin, S.J.), in 
which the host’s Catholic faith was the 
subject. It wasn’t simply a counterbal-
ance to the de rigueur Irish-American 
Catholicism of Bill “Papa Bear” 
O’Reilly or Sean Hannity. Colbert’s 

take on faith was far more challenging. 
Where else have we seen a comedian 

testify before Congress about the plight 
of migrant workers and, in a brilliant 
piece of political theater, manage to 
puncture its sanctimony while deliver-
ing a Gospel message (Mt 25:40)? “I like 
talking about people who don’t have any 
power,” Colbert told a House subcom-

mittee. “‘Whatsoever 
you do for the least of 
my brothers,’ and these 
seem like the least 
of our brothers right 
now.... Migrant work-
ers suffer and have no 
rights.”

Where else have we 
seen an edgy American 
entertainer inspire col-
lege students to camp 
out overnight and cram 
into a gymnasium by 
the thousands just to 
hear him talk with the 
cardinal archbishop of 
New York? 

The simple answer 
is, we haven’t seen it 

before. The question now: will we see it 
again?

I was there that night at Fordham 
when Colbert and Cardinal Dolan 
had their discussion. By far the biggest 
takeaway was how intelligent, thought-
ful and well-read in terms of his faith 
Stephen Colbert was. 

Fortunately, that Stephen Colbert 
is still very much with us. While I will 
continue to mourn the passing of his 
Comedy Central character, I rely on a 
faith that teaches us that “with death 
life is changed, not ended.” Truth be 
told, I’m also hoping for a resurrection 
of some sort at 11:35 p.m. on CBS 
sometime in 2015.

 bIll McGARVeY

There’s been a death in the fam-
ily.

Or at least I think so. To be 
honest, it’s a bit hard to tell. Perhaps it’s 
more accurate to say that it feels as if 
there’s been a death in the family, and if 
I’ve learned anything in the past decade, 
it’s to trust my gut on these things.

Stephen Colbert taught me that.
He called it “truthiness,” a term he 

introduced to the world on the debut 
broadcast of “The Colbert Report” in 
2005. He defined it satirically as “truth 
that comes from the gut, not books.” It 
was foundational to the satirical version 
of himself that he played on the mock 
news show he hosted for nine years. It’s 
the comic weapon that enabled him to 
become a legitimate political force and 
arguably the most relevant Catholic 
public figure among young Americans 
next to Pope Francis. 

It’s the loss of that version of Colbert 
that I’m feeling the most, now that he 
left his show—and presumably his al-
ter ego—behind on Dec. 18 in order 
to take over David Letterman’s “Late 
Show” slot sometime in 2015. 

The truth is, I desperately needed 
that Stephen Colbert back in 2005. 
His show debuted two and half years 
after President Bush had infamously 
declared “mission accomplished” in Iraq. 
Scooter Libby had just resigned as Dick 
Cheney’s adviser in the wake of the 
Valerie Plame affair. New Orleans was 
devastated by Hurricane Katrina, and 
the world watched the U.S. government 
respond with all the competence of a 
banana republic. 

We were four years into a post-9/11 
world, a surreal time in which Karl Rove 
actually upbraided a New York Times 

o f  o t h e r  t h i n g s  |  B iLL  McgaRVEy

A ReqUIeM FOR TRUThINeSS

Amid this 
absurdity, 
watching  
Colbert  

became a  
nightly sanity 

check.

bIll McGARVeY, a musician and writer, is the 
author of The Freshman Survival Guide and 
owner of CathNewsUSA.com and was the long-
time editor in chief of BustedHalo.com.
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FOUNDING PASTOR

paUL anD the 
faithfULness of goD
by n.t. Wright
Fortress press. 1,658p $89

Since 2003, when the renowned 
Anglican Scripture scholar N. T. 
Wright published the third volume 
(on the resurrection of Jesus) in his 
series “Christian Origins and the 
Question of God,” the biblical guild 
has eagerly awaited his fourth volume, 
on Pauline theology. The decade-long 
wait is attributable to at least two 
factors: 1) Wright, in addition to ac-
ademic pursuits, served as bishop of 
Durham from 2003 to 2010; and 2) 
the volume on Paul extends to over 
1,600 pages. The latter fact makes the 
task of offering a brief review a consid-
erable challenge.

Wright continually reminds his 
readers that he is “doing history.” To 
this end, he paints on a wide canvas 
the Mediterranean world in which 
Paul lived and carried out his mission 
as “apostle to the Gentiles,” a world 
marked by religion, philosophy and 
the ever-present power and preten-
tious claims of the Roman Empire. 
Wright’s “thick description” of the 
first-century world serves, he insists, 
as a better context in which to study 
Paul’s writings and theology than, say, 
16th-century Reformation debates or 
early 20th-century history-of-religions 
approaches that downplayed or even 
denied Paul’s Jewish worldview.

And it is this Jewish worldview that 
has principal claim for understanding 
Paul. Saul the Pharisee, like most late 
Second Temple Jews, lived in an ongo-
ing story or narrative. At the heart of 
this narrative was God’s covenant rela-
tionship with Israel, his chosen people. 
That story took many twists and turns, 
including exile. According to Wright, 

although the Babylonian captivity 
had ended centuries before, many first 
century Jews experienced a sense of 
“continuing exile.” Jewish hopes—ex-
pressed in Daniel 9, Deuteronomy 30 
and Jeremiah 31—included God’s re-
turn to dwell among his people, the es-
tablishment of God’s worldwide reign 
and restoration of creation, and the 
renewal of hearts to obey God’s ways. 
These realized hopes would bring the 
story to its satisfying conclusion, as 
well as fulfill the divine promises to 
Israel.

This worldview is essential for un-
derstanding what Paul did after his 
encounter with the risen Jesus. Wright 
argues that Paul concluded that the 
crucified-and-risen Jesus was Israel’s 
Messiah. Moreover, as raised and 
thereby vindicated by God, Jesus now 
reigns as Lord over all creation. What 
Israel was hoping for has been fulfilled 
in an unexpected way, albeit one God 
had planned all along. The key to un-
derstanding Paul, therefore, is “escha-
tological messianism.” The heart of 

Wright’s book—in three chapters that 
fill more than 650 pages—is Paul’s re-
appropriation of Jewish monotheism, 
election and eschatology rethought 
through what God has done in Jesus 
and the outpouring of God’s Spirit.

First, monotheism: Wright in-
sists that Paul bears witness to a high 
Christology. The “binitarian” formu-
lation in 1 Cor 8:6 (“one God, the 
Father...and one Lord, Jesus Christ”) 
functions, in effect, as a new Shema. 
God not only acted through Jesus; 
God visited his people as Jesus, whose 
obedience to death revealed the extent 
of God’s covenant fidelity and love. 
The cross and resurrection also man-
ifested the paradoxical nature of God’s 
power. Wright contends that for Paul 
God did indeed return to Zion in Jesus 
and now dwells, through the presence 
of the Spirit, among his people, who 
constitute God’s new temple.

Second, election: Christology is at 
the heart of Paul’s rethinking of elec-
tion. Jesus was the faithful Israelite, the 
one who enacted Israel’s vocation to be 
the people through whom God dealt 
with the problem of sin (cf. the call of 
Abraham set immediately following 
Genesis 1–11). Now, through Jesus, 
Abraham’s family—in fulfillment of 
the promise that all nations would be 
blessed in him—extends to include 
Jews and Gentiles. The “badge” of cove-
nant membership is “Messiah-faith”—
faith in what God has done through 
Jesus and faith lived out in the manner 
of his self-giving love, a way of life now 
empowered by the Spirit (thereby ful-
filling the promise of renewed hearts). 
This faith replaces the “badges” of cir-
cumcision, Sabbath observance and di-
etary laws that formerly marked God’s 
people.

Third, eschatology: The resurrec-
tion of Jesus caused Paul, who former-
ly hoped for the resurrection of faithful 
Israelites, to rethink the eschatological 
timeline. God’s definitive action has al-
ready taken place, although the fullness 
of resurrection life and the restoration 
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of creation awaits the future, when 
God will be “all in all” (1 Cor 15:28). 
In the meantime, Paul committed him-
self to establishing communities of be-
lievers, particularly in cities and areas 
where Caesar’s power and glory were 
proclaimed. These churches, united 
in love and exhibiting Christ-shaped 
holiness, would be the central sign of 
God’s power and covenant faithful-
ness. Moreover, they would be a coun-
tersign to Roman arrogance and false 
claims (especially concerning the im-
perial cult).

According to Wright, we should 
thus understand Paul to be, first and 
foremost, a founder and pastor of 
churches. He insists that while Paul 
was not a theologian as we use the use 
the term today, he did develop a theol-
ogy, albeit one that represented “a rad-
ical mutation in the core beliefs of his 
Jewish world.” Paul did so in order to 
inculcate and maintain a worldview that 
was the necessary and only support for 
his fledgling churches. A key point for 
Wright is that we should understand 
the apostle as having a “fulfilled-Jewish” 
perspective, rather than impose on him 
charges of supercessionism.

There is much to commend in 
Wright’s prodigious volume. He right-
ly insists on the centrality of God’s cov-
enant faithfulness (dikaiosynē theou) 
for Paul. By keeping a spotlight on the 
role of covenant, Wright succeeds in 
integrating various strands of Paul’s 
thought that have long vexed interpret-
ers (e.g., is his focus on justification of 
sinners or on participation in Christ? 
Is he an apocalyptic thinker or does 
he value salvation history?). Wright 
also provides a nuanced reading of 
how Paul, through his foundation of 
communities of believers and his let-
ter-writing activity, challenged (at least 
implicitly) Roman imperial claims. We 
are constantly reminded that the apos-
tle did not proclaim the Gospel in a 
vacuum.  

There are also problems and ques-
tions. While Wright offers a “tricky 

and somewhat tortuous” (his own 
admission) discussion on the issue of 
justification, his treatment of other as-
pects of soteriology pales in compari-
son. His interpretation that “all Israel 
will be saved” (Rom 11:26) refers, in 
Paul’s mind, to the church (i.e., believ-
ing Jews and Gentiles) is courageous, 
as it goes against scholarly consensus. 
Given the amount of space Wright 
devotes to this contentious passage, I 
would have liked to see him discuss 
implications of his exegesis for recent 
Jewish-Christian dialogue, which has 

fRancis  X .  hEzEL

RIGhTS OVeR lAWS
Kinship aCross BorDers
a Christian ethic of immigration

by Kristin e. Heyer
georgetown university press. 208p 
$29.95

This book begins with the personal 
testimony of an undergraduate stu-
dent at a California 
college who, just a few 
weeks after learning 
that she was awarded a 
coveted scholarship she 
hoped would change 
her life and provide se-
curity for her Mexican 
family, received a sud-
den visit from U.S. 
immigration officials. 
They were prepared 
to arrest her and her 
father for illegal entry 
into the United States. 
When she pleaded to 
be allowed to stay and study in the 
country, the agents at her door said 
they would grant her that request, but 
only on condition that she reveal the 
whereabouts of her father.

The young woman was stunned. “I 
stood there shocked and dumbfound-
ed, completely unable to answer the 

question. Was this what normal stu-
dents had to sacrifice for their educa-
tion? I shot a look over at my hunched 
and mortified mother, who nodded 
yes to go ahead and tell them. My 
heart ripped in two as I revealed the 
precious information.”

Kristin Heyer, herself a third-gen-
eration immigrant of 
European origins, goes 
on to remind us of the 
casualties of current 
U.S. immigration pol-
icies: the dozens of 
bodies in the desert 
each year as would-
be migrants from the 
south attempt to nav-
igate breaches in the 
fence that was built a 
decade ago to prevent 
migration attempts. 
Newly built detention 
centers confine those 

who have managed to cross the border 
but have been captured afterward; the 
detainees now number 280,000 a year. 

The broken families, the corpses, 
the shattered hopes of a tolerable life 
all make a seemingly irrefutable ethical 
case for moderate migration policies. A 
Christian ethic of immigration? After 

looked at this passage differently.
The main problem with this book is 

its sheer length, due in no small part 
to considerable repetition. One be-
gins to wonder when an author feels 
compelled so frequently to remind the 
reader where he or she is in the argu-
ment. This book requires of the reader 
much time and patience. I fear that it 
will be used as a reference book rather 
than read for its overall argument.

ThOMAS D. STeGMAN, S.J., is associate 
professor of New Testament at the Boston College 
School of Theology and Ministry.
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reading the introduction, one might 
think that little was left to be said on 
the subject. Didn’t the Old Testament 
have strong words to say about the 
welcome due the foreigner in view of 
the fact that the Jewish people were in 
fact all foreigners? Doesn’t the United 
States pride itself on being a nation of 
immigrants (at least in its better mo-
ments), and hasn’t it inscribed at the 
base of the monument that defines the 
nation itself that poetic invitation to 
other countries throughout the world 
to send “their poor and wretched, their 
huddled masses”?

The reason for her book, Heyer 
tells us, is that what might seem an 
obvious ethical imperative can be 
clouded by layers of self-interest that 
she identifies as social sin. Our fix-
ation on national security following 
the terrorist attacks of Sept. 11, 2001, 
along with the American concern for 
something resembling ethnic puri-
ty—a specter that keeps reappearing 
over the years—are coupled with the 

usual fear that relaxing our immigra-
tion restrictions would jeopardize the 
national economy. All this blinds us to 
our neighbor in need and hinders us 
from coming to the aid of those who 
should be recognized as our kin.

The xenophobic mindset that 
would deny help to the migrant is all 
too common in developed countries 
like the United States, and the moral 
danger it represents is undeniably real. 
The “large-scale hardness of heart” 
that this attitude represents might 
properly be called social sin, the au-
thor suggests. Yet here Heyer digress-
es at length on the very concept of 
social sin, which she feels compelled 
to justify in the light of the theolog-
ical debate waged during the 1980s 
following John Paul II’s critique of the 
concept. 

The main project of this volume is to 
challenge the assumptions that shape 
our group-think view of immigration. 
Along the way the author wanders 
here and there, exploring the theology 

of the family (over against an enforce-
ment system that is all too ready to 
break up families), dipping into the le-
gitimate claims migrants and refugees 
have on other neighboring countries 
and offering pastoral approaches to 
sensitizing the public on the “civic kin-
ship” that should be extended to those 
beyond the national borders. 

Migration has become a global phe-
nomenon, with 215 million people a 
year leaving their country for places 
beyond. The growing number of mi-
grants, the author maintains, is at least 
partly owing to those charters for glo-
balization like the North American 
Free Trade Agreement (NAFTA). 
Agreements were signed to tear down 
the barriers that guarded national eco-
nomic boundaries from outside capital 
and manufactured goods, but they did 
nothing to facilitate the free passage of 
labor between countries. In the end, 
Heyer argues, these treaties only in-
creased disparities between countries, 
destroying the competitive advantage 
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that less wealthy farmers in underde-
veloped nations once enjoyed. As a re-
sult, globalization may have ended up 
fueling the need for migration instead 
of reducing it.

While Heyer shows us in touching 
detail the human face of migration, her 
book is intended to lay out an ethical 
case for welcoming migrants that is 
based on justice, not simply charity. 
Her position, and that of the host of 
sources she cites, rests on the assump-
tion that the boundaries of nations are 
not sacrosanct and the national sover-
eignty that guards these borders can 
be trumped by the claims of the needy. 
Indeed, many of those who cross na-
tional borders, legally or not, are forced 
to do so to redress human rights vio-
lations. This is so, for instance, when 
wives and children attempt to rejoin 
their husbands, or when people are 
fleeing from rampant violence and 
crime at home to protect their own 
lives. In the pastoral letter “Strangers 
No Longer,” the U.S. and Mexican 
bishops’ conferences, while recogniz-
ing the right of a sovereign nation to 
control its own borders, also assert the 
right of threatened humans to find ref-
uge where they can. This document, 
sadly neglected today, seeks to resolve 
the tension by making the case for po-
rous borders.

The appeal to open the borders, 
even a crack, is unlikely to draw an en-
thusiastic reaction in the United States 
today. While the economically threat-
ened middle class looks out for its own 
interests, the government goes about 
the business of protecting its borders. 
Whatever the church does to witness 
to the needs of present and would-
be migrants, then, might have to take 
the form of “subversive hospitality,” 
to use the author’s own words. This 
might mean leaving out bottles of wa-
ter for those recent arrivals who have 
braved the desert to cross the border. 
It could also mean providing sanctuary 
for those who have risked their lives 
to be reunited with their families. It 
would certainly mean support for the 
DREAM Act and other proposals that 
would allow undocumented migrants 
to become full participants in our 
society. Above all, it would mean re-
minding those who claim to be guided 
by Christian beliefs that the needs of 
the poor take priority over the wants 
of the rich. As we nudge our fellow 
Americans to a new sense of inclusive-
ness, we would be proclaiming to them 
that we are expected to be, in the end, 
our brothers’ keeper. 

FRANCIS X. hezel, S.J., worked in Micronesia 
for many years. 
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What precisely happened to Margaret 
Reilly’s body throughout her brief 
adult life remains a mystery. A Roman 
Catholic nun, she was said to have re-
ceived the bleeding wounds of Christ, 

the indelible image of a crucifix on her 
breast and terrible physical torments 
that evoked Jesus’ passion. These trials 
seemed to confer holiness on this New 
York City Irishwoman of modest ori-
gins. Reilly became a Good Shepherd 
sister in the early 1920s and lived at 
the order’s convent in Peekskill, N.Y. 
There she took the name Sister Crown 
of Thorns and was acclaimed by a 
substantial number of supporters as 
the first American stigmatic. Her sto-

ry inspired hope that she would be-
come the first American saint, fittingly 
drawn from the Irish Catholic com-
munity. “Our Lord is going to give us 
an Irish American saint!” New York’s 
Archbishop Patrick Hayes said with 
enthusiasm to Father Lucas Etlin, a 
proponent of Margaret’s claims. 

Yet the archbishop and many oth-
ers closely connected to Sister Thorn 
refused to give her case unqualified 
support, and her move toward saint-
hood faltered. Her story, as told in Sister 
Thorn and Catholic Mysticism in Modern 
America, unfolds against the backdrop 
of an American Catholic church where 
concepts of sainthood, devotion and the 
rightful place of Catholics in American 
society were changing. As Paula M. 
Kane shows, Sister Thorn’s experiences 
as a nun, a woman, a mystic, even a New 
Yorker, can tell us much about these 
transformations. 

Kane skillfully explores why Sister 
Thorn’s case attracted so much atten-
tion and inspired so many believers. 
Mother Raymond, the Good Shepherd 
superior, considered Margaret to be 
the divinely chosen recipient of an 
authentic mystical experience. Other 
supporters were drawn from the ranks 
of Thorn’s fellow religious and the 
Catholic hierarchy. She even gained 
the support of at least one physician, as 
well as other critical thinkers. Her crit-
ics presented scientific explanations 
for her sufferings and found nothing 
supernatural at work in the Peekskill 
convent. Kane walks an admirably 
fine line between describing the histo-
ry of belief and using other scholarly 
perspectives to explain or dismiss it. 
Proving the inauthenticity of Sister 
Thorn’s claims is not her goal. Instead, 
she suggests plausible reasons why 
the case became controversial within 
Catholic circles. 

Margaret’s numerous torments 
make for vivid reading, especially to 
those of us who came of spiritual age 
after the Second Vatican Council. 
The sexual dimensions are palpable. 



Margaret is sexually taunted and violat-
ed by demons. In rapturous moments, 
she described being taken into Christ’s 
confidence. Sister Thorn explained 
these interactions in terms that evoke 
a conjugal relationship. 
The first manifestation 
of her special connec-
tion with Christ came 
in the form of profound 
pain, accompanied by 
the image of a cruci-
fix emerging from her 
breast. Throughout her 
suffering, her breast and 
thighs seem to have been 
singled out for special 
abuse. At other points, 
a demon allegedly clob-
bers Margaret with the 
convent switchboard, 
pulls her out of a wheelchair and tears 
violently at her habit—a symbol of her 
vows of chastity.

Skeptics of Margaret’s claims (both 
Catholics and others) believed that she 
and other stigmatic women were “hys-
terics,” a term popularized by Sigmund 

Freud. There is evidence to suggest 
something in her story was amiss. For 
one, Kane describes a series of letters 
with deeply crude sexual language 
that might have been written by the 

pre-convent Margaret 
to a doctor with whom 
she was reportedly in 
love. Contemporary 
detractors among the 
Good Shepherd Sisters 
believed her torments 
were contrived to de-
flect attention from an 
operation for appendi-
citis that was, in fact, 
an abortion. They saw 
Margaret as a troubled 
woman, indistinguish-
able from the criminals 
and murderers whom 

they tried to redeem at the Peekskill 
convent. 

Kane places Margaret’s case into 
historical context by delving into the 
history of American mysticism, but 
this history has an Atlantic dimen-
sion, for the stories of 19th century 
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stigmatics in France, Italy, Belgium 
and Germany were widely known in 
the United States. Coming over as 
well were devotions tied to the Sacred 
Heart of Jesus, a mystical movement 
that had clear connections to the tran-
scendence of Christ’s sufferings. As the 
author shows, these devotions would 
have been part of the young Margaret 
Reilly’s religious life. Mysticism in the 
United States was also influenced by 
the horrors of World War I, as many 
Catholics struggled to balance the 
sickening waste of human life with 
the beauty of suffering for an ideal and 
union with God. 

Sister Thorn is a book full of detail 
and analysis, with lengthy sections 
that contextualize the work of nuns in 
American life. They enrich the reader’s 
sense of Sister Thorn’s world, but the 
density of historical data and anecdote 
sometimes overwhelms the narrative. 
The same is true when Kane delves 
into psychological and social science 
theory: though she is exploring valid 
scholarly questions with accepted so-
cial science models, these digressions 

his Vision

i never saw the root of the real

in arboreal flare,

nor witnessed this man walk on 

water,

nor that one float in air.

i sat beneath the bodhi tree;

i felt my body itch.

Between the true cup and the false

i knew not which was which.

My eyes have never blown like fuses

sparked black upon a wall,

no surge of sight or insight mine,

no whisper, and no call.

My thousand suns have been my 

twins,

My Beatrice, my wife,

My way to immortality 

The living of the life—

no visage singed into a shroud

Or knotted in a tree.

a newborn in a swaddling-cloth

Was the vision given me:

someday the faces round my 

sickbed

Will blur and superimpose

into that single human face

The visionaries know,

My humble human loves collected

and, for the first time, seen

intensely, like diffraction

narrowed to a beam.

AMIT MAJMUDAR

Amit Majmudar, a diagnostic nuclear radiologist, lives in Columbus, Ohio. His poetry and prose have appeared in The New Yorker, Atlantic and 
The Best of the Best American Poetry 1988-2012. His second poetry collection, Heaven and Earth, was selected by A. E. Stallings for the 2011 
Donald Justice Prize.
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undermine the storyline for the gener-
al interest reader. 

Still, Kane’s study is full of insight 
and surprises. For me, one of the most 
intriguing of these appears in the 
Epilogue. Readers know throughout 
the book that the Good Shepherd 
Sisters would eventually lose their 
Manhattan and Peekskill convents and 
the prestige of choosing religious life 
that these properties represented. Yet 
the Good Shepherd Sisters continue 
on, doing good work to solve world-
ly problems. The convent walls that 
kept Sister Thorn’s secrets no longer 
provide a comprehensive template for 
sainthood. The church confirmed this 
when it canonized an activist nun, 
Frances Cabrini, as the first American 
saint. In this way it affirmed a new and 
very different model of saintliness for 
American Catholics. 

lAURA ChMIeleWSKI is associate professor 
of American history at Purchase College, State 
University of New York.
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for a century. Yet Cornelius’s conversion 
tells us that the Spirit can and will con-
vert any heart. For even though we, as 
human beings and as Christians, some-
times embody partiality, God shows 

no partiality. God’s son came 
to identify with each of us, 

regardless of race, ability, 
challenges or sins. God 
knows us all and loves 
us all. God loves Tamir 
Rice, Michael Brown 

and Eric Garner, just as 
God loves Cornelius, the centuri-

for the Spirit-empowered work of 
the servant, God’s son. The Spirit de-
scended “like a dove on him,” but John 
the Baptist’s words indicate that Jesus’ 
baptism was only the beginning of 
the Spirit’s work. As John the 
Baptist says to his disciples, 
“I have baptized you with 
water; but he will bap-
tize you with the Holy 
Spirit.” Jesus was bap-
tized as a model for his 
disciples, the men and 
women who make up 
the church, to follow in his 
footsteps, to share not just in 
the repentance that the water repre-
sented but also in the outpouring of 
the Holy Spirit that Jesus brought. 

The Acts of the Apostles makes 
clear that the Spirit descending upon 
Jesus at his baptism was the model 
for the outpouring of the Spirit upon 
the whole church. Peter tells us that this 
message of repentance and justice began 
“in Galilee after the baptism that John 
announced: how God anointed Jesus of 
Nazareth with the Holy Spirit and with 
power.” The church was then empow-
ered to carry on and continue the work 
of the servant Jesus Christ. The church 
was emboldened to embody justice and 
light for all people. Peter’s speech, in 
which he tells his hearers that “in every 
nation anyone who fears him and does 
what is right is acceptable” to God, fol-
lows the baptism of Cornelius and his 
family.

Who is Cornelius? Only a Roman 
centurion, a symbol of the oppressive 
military power of the Roman Empire 
that had subjugated the Jewish state 

PRAYING WITh SCRIPTURe

Reflect on a current instance of injustice. 
can you invite the spirit to transform the 
sinfulness in your life and the sinfulness in 
our society? 

In a number of Servant Songs in 
Isaiah, a mysterious individual ap-
pears who sometimes represents the 

nation of Israel, though later Christians 
understood him to represent Jesus. In 
Isaiah 42, this person is designated “my 
servant” (ebed in Hebrew), while in the 
Septuagint “my child” (Greek pais) is 
identified with the nation of Israel. But 
whether we see the servant, God’s child, 
as the nation of Israel or as a prefigur-
ing of Jesus Christ, God’s son, the task 
remains the same: the servant is called 
to bring forth justice. Isaiah writes, 
“a bruised reed he will not break,/ 
and a dimly burning wick he will not 
quench;/ he will faithfully bring forth 
justice.” Justice will be served, but with 
meekness and gentleness.

The servant has been consecrated 
for this job “as a covenant for the peo-
ple,/ a light for the nations,/ to open 
the eyes that are blind,/ to bring out 
prisoners from confinement,/ from 
the dungeon those who sit in dark-
ness.” In times of social travail, as now 
in the United States—which imprisons 
a greater percentage of its people than 
any other country, in which the not yet 
healed scars of slavery and injustice are 
reopened by ongoing racism and injus-
tice and in which police officers meant 
to serve and protect fellow citizens are 
seen as oppressors of their brothers and 
sisters—the servant’s Spirit-filled de-
mand for justice resonates anew. 

Mark and the other Gospels point 
to Jesus’ baptism as the starting point 

Spirit of Justice 
bAPTISM OF The lORD (b), JAN. 11, 2015

Readings: is 42:1–7; ps 29:1–10; acts 10:34–38; Mt 1:7–11

“I have baptized you with water; he will baptize you with the Holy Spirit” (Mk 1:8)

JOhN W. MARTeNS is an associate professor 
of theology at the University of St. Thomas, St. 
Paul, Minn. Twitter: @BibleJunkies.
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on, and as God loves the police officers, 
those who act for justice and those who 
break the hope of justice. 

Christ’s baptism creates for us the 
beginning of a paradigm upon which 
we model our lives after the Just One. 
Just as Christ invites us to baptism, in 
order to participate in justice, we need 
to offer the invitation to God’s table, so 
that people know that God’s hospitality 
welcomes all. The promise of the just 
Son of God, the one who is for all peo-
ple, makes us yearn for him, but also to 
act for justice now, as we have the mod-
el to emulate. We need to yearn for the 
Spirit to move us to repentance, to chal-
lenge our prejudices and sins, rooted so 
deeply in our hearts, to ask how we can 
change not only unjust societies and in-
stitutions, but our own hearts. 



46    America    January 5-12, 2015

gin any friendship, but an introduction 
is often necessary, especially to God, 
whose voice can be mistaken, ignored 
or overlooked in a world that values dis-
traction and cacophony over patient lis-
tening. An introduction, however, is not 
enough if there is no openness to begin 
and maintain a relationship. 

We are told that as Samuel grew up, 
“the Lord was with him and let none of 
his words fall to the ground.” We see 
this same openness to build a relation-
ship with two of John the Baptist’s dis-
ciples. John introduced his disciples to 
Jesus, saying, “Look, here is the Lamb of 
God!” John’s disciples take this intro-
duction as an opportunity to follow 
after Jesus.

When Jesus saw them following, 
he asked them a direct question, 
“What are you looking for?” Their 
response tells us they were looking 
for a friend, for they asked Jesus 
where he was staying. Jesus offered 
them an open invitation: “Come and 
see.” They accepted the invitation and 
“remained with him that day.” It is time 
together that creates friendship. 

And friendship begets friendship. 
We see this with Andrew, who was 
one of John’s two disciples. After get-
ting to know Jesus, he returned to tell 
his brother Simon, proclaiming, “We 
have found the Messiah.” Andrew, who 
now knew Jesus, needed to share this 
friendship with his brother. And when 
Andrew brought Simon to Jesus, Jesus 
gave him the name Cephas, Aramaic 
for “rock.” Jesus, of course, had intimate 

knowledge of Simon, for friends give 
nicknames based on their knowledge 
of who a person is. Nicknames speak of 
the love and intimacy that is at the heart 
of friendship. 

Attentiveness, openness, time and 
knowledge of each other create and 
sustain friendships. Paul warns against 
deceitful intimacy, like that with prosti-
tutes in Corinth, which are based on the 
use of people. Paul focuses on the harm 
such false “friendships” create for the in-
dividual Christian and for the body of 
Christ.

Today we know that such relation-
ships often involve the degradation and 
even enslavement of those involved in 
the sex trade, just as they did in Paul’s 
day, when most prostitutes were slaves. 
No real intimacy or friendship can 
emerge from the abuse of children, 
women or men in such relationships. 
Human relationships, like  our relation-

PRAYING WITh SCRIPTURe

Place yourself with andrew and simon. are 
you willing to follow and become a friend 
of Jesus?

Finding a Friend
SeCOND SUNDAY IN ORDINARY TIMe (b), JAN. 18, 2015

Readings: 1 sm 3:3–19; ps 40:2–10; 2 Cor 6:13–20; jn 1:35–42

“What are you looking for?” (Jn 1:38)

How do relationships begin? 
There is naturally not just 
one way, one place or one 

word needed to start a relationship. But 
is there a common process by which 
friendship is built from nothing to the 
point that neither party can imagine life 
without the other? Some friendships 
begin in childhood, their origins hazy 
with time, while others start late in life; 
but some factors, it seems, are essential 
to every friendship.

There must be some attentiveness to 
one’s setting to even start a relationship. 
As a boy, dedicated to the Temple in 
Bethel, Samuel heard the voice of God, 
but he could not identify it. He thought 
it was the voice of Eli, the priest to 
whom his mother Hannah had en-
trusted him. When he first heard God’s 
voice calling him out to him—“Samuel! 
Samuel!”—he ran to Eli saying, “Here I 
am!” Samuel mistook God’s voice for 
the voice of Eli two more times. Why 
did Samuel make this mistake?

It is simple: “Now Samuel did not 
yet know the Lord, and the word of the 
Lord had not yet been revealed to him.” 
Attentiveness is essential, but an intro-
duction was needed. Eli, who already 
had a friendship with God, “perceived 
that the Lord was calling the boy” af-
ter the third time and tells Samuel that 
when God calls to him again he should 
say, “Speak, Lord, for your servant is lis-
tening.” When God called on Samuel a 
fourth time, he knew he was speaking 
to God.

Attentive listening is essential to be-
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ship with God, must be based on at-
tentiveness to the other and love freely 
offered.

There is no substitute in friendship 
for time; the more time we spend in 
conversation with God, the more deep-
ly we know God. And the more God’s 
love animates us, the more we are able 
to offer ourselves to others around us 
with love. True love makes us unable 
to accept any other sort of relationship, 
because to know someone deeply is to 
see God in them and to wish for them 
the true freedom that comes from being 
a friend of God.

 JOhN W. MARTeNS
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