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and scapegoat the celebrity just at the 
moment when we realize that he or she 
is really just like us, a sinner, a fellow 
exile from Eden. We take no comfort 
in that, of course, because in a perverse 
way, deep down in places we don’t 
like to talk about, we enjoy the tragic 
spectacle. For in addition to everything 
else, we secretly resent their glamour, 
their money and celebrity, and we 
quietly delight in seeing them get their 
comeuppance. 

This sounds really harsh, I know. 
But if this weren’t at least partially true, 
then why would we pay $226 million 
to watch “The Wolf of Wall Street”? 
After all, this sex- and drug-fuelled 
orgy “doesn’t end with the ‘lesson,’ the 
moral of the story,” as Jim McDermott, 
S.J., writes in this issue. The main 
character “does indeed lose pretty much 
everything, but he’s still got a room full 
of strangers hanging on his every word. 
Two crowds, in fact: the one onscreen 
and the audience.”

And isn’t the disassociation between 
love and sex that Anna Nussbaum 
Keating writes about in this issue also 
an attempt on our part to emulate 
the lives of our celebrities? One of the 
privileges of celebrity, after all, is the 
power to determine who matters and 
who doesn’t.  

Perhaps I’m being too hard on us. 
But Justin Bieber is only the latest in a 
long line of broken young performers. 
My hope is that he will not become 
the latest in a long line of dead ones. 
In order to prevent that, Mr. Bieber 
needs to take a good hard look at his 
life.

But we also need to examine our role 
in all of this. And our role is subtler and 
much more powerful than you might 
think. As Father McDermott concludes 
in his film review: “Real temptation is a 
lot more attractive; it hides its victims 
and its consequences, and for a long 
time it’s usually a lot more fun.”

The fun, however, inevitably comes 
to an end.  MATT MALonE, S.J.

Of Many Things                                           

Justin Bieber has gone from North 
American idol to tragic cliché in 
less than a year. It’s all very sad.  

         It’s also very familiar. Countless 
others before him have endured this 
third act. The most disturbing part of 
Mr. Bieber’s story, however, is not what 
it tells us about him but what it says 
about us. Truth be told, if I’d had his 
money, his talent and his phenomenally 
bad parenting when I was 19, I probably 
would have done precisely what he’s 
doing. Not a few of us would, I’m sure. 
What disturbs me more than the well-
known fact that 19-year-olds make bad 
choices is the fact that many people 
seem to derive some satisfaction from 
watching them do so.

Michael Jackson, Britney Spears, 
Macaulay Culkin—the list goes on 
and on. We pay these kids millions of 
dollars to entertain us. We celebrate 
them, emulate them, sometimes 
even stalk them. (Those prowling 
photographers outside Mr. Bieber’s 
hotel—some of whom undoubtedly 
would have chased Princess Diana 
into a Parisian tunnel—work for us) 
We then buy those photos and plaster 
them on billboards and T-shirts. Justin 
and his friends become our vicars to a 
world of glamour, money and celebrity 
that we ourselves cannot inhabit. 
Through them, we learn what it’s like 
to be them. Their triumphs become 
our triumphs: We glow with self-
satisfaction when they tell a reporter: 
“Really, all that I have achieved I owe 
to my fans.”

The relationship changes, however, 
when the inevitable fall begins. The 
celebrity transforms from model citizen 
to shunned scapegoat just as quickly 
as TMZ can post the mug shot. The 
very person we all aspired to be the 
day before is now the “other,” a pathetic 
laughingstock. And the photographers 
and yellow journalists on our payroll 
now go to work crafting a narrative in 
which the celebrity does nothing right. 
The irony, of course, is that we shun 
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the spill happen, and why were the regulations regarding such 
operations not more forcefully applied? The incident sparked 
outrage, and state and federal legislators sprang into action 
with bills addressing this growing problem of lax enforcement 
and oversight.

Governor Earl Ray Tomblin has ordered the company 
to begin removing all 17 above-ground storage tanks from 
the Charleston site. The U.S. senators from West Virginia, 
both Democrats, are co-sponsoring a bill that would require 
states to strengthen inspections and put procedures in place 
to guard against such incidents. It will be a long time before 
the residents of West Virginia feel secure enough to use the 
tap again. Unless government officials take immediate action 
to address these concerns, accidents like this are bound to 
happen elsewhere.

Ukraine on the Brink
On the bloodied streets around Independence Square 
in Kiev, some priests have boldly taken a direct approach 
to peacemaking—placing their bodies, icons and prayers 
between the Molotov cocktails of demonstrators and the 
skull-shuddering batons of riot police. President Viktor F. 
Yanukovych has been backpedaling furiously in recent days, 
acceding to the demands of the demonstrators in an effort to 
stay in power. But the people in the streets are not ready to 
forgive the brutality of his riot police, nor will they forget his 
efforts to suppress democratic expression.

Protesters are no longer satisfied for the president 
merely to step back from authoritarianism. What began as 
a fight over which side of the border to cleave to—greater 
integration with Europe or a bear hug with the Russian 
Federation—is accelerating into a struggle for regime survival.

As protests spread around the country, a broader civil 
conflict is no longer unimaginable. While the heroic presence 
of Ukrainian clergy along the battle lines is welcome, more 
help will be required from the church toward a peaceful 
resolution of the crisis. Sviatoslav Shevchuk, the Ukrainian 
Greek Catholic major archbishop of Kiev-Halych, has in fact 
offered to mediate negotiations between government and 
protest leaders, but he has properly served notice that the 
bishops and other church leaders in Ukraine “are, have been 
and will be, with the people.”

If Mr. Yanukovych is smart, he will take the archbishop up 
on this offer and seek a face-saving way out of this mess—
even out of office if need be. As others have demonstrated, 
resignation from a position of high prestige and power can be 
the last great sacrifice a true leader can make on behalf of his 
people—even when they are mostly happy to see him go.

Principals, Not Police
Twenty years ago, in response to a perceived uptick in 
violence on school grounds, Congress passed the Gun-Free 
Schools Act of 1994, which required an automatic one-
year suspension for students who bring a firearm to school. 
Districts across the United States subsequently expanded 
this “zero-tolerance” policy, mandating suspension, expulsion 
and even arrest for a wide range of less serious disciplinary 
infractions, from drug possession to dress code violations and 
talking back at teachers. 

The criminalization of disruptive but often age-appropriate 
childhood misbehavior is fueling what has become known 
as the “school-to-prison pipeline.” Students who are taken 
out of school, or experience it as a punitive and unwelcoming 
place, are more likely to drop out and become entangled in the 
criminal justice system. And there is mounting evidence of 
discrimination in the enforcement of these policies. Black and 
Hispanic students are more likely than their white peers to be 
suspended, expelled or arrested and that this disparity cannot 
be explained by differences in misbehavior.

In January the Obama administration released 
recommendations that spell out schools’ obligations to 
“avoid and redress racial discrimination” and encourage 
administrators to resolve conflicts through peer 
mediation, restorative justice programs and mental 
health interventions. These guidelines come at a key 
time. After the tragic mass shooting at Sandy Hook 
in 2012, voices clamored for more armed personnel at 
schools. But well-intentioned security measures of the 
past have unfairly pushed already disadvantaged students 
out of the classroom and have not created safer learning 
environments. This is an injustice we can no longer tolerate.

Watered-Down Protection
Just a few days after a chemical spill in the Elk River on Jan. 
9 contaminated the water supply of 300,000 West Virginians, 
a federal official said it was “perfectly appropriate” to again use 
the water for drinking and cooking. Don’t tell that to the 544 
people who, in the two weeks following the spill, checked into 
hospitals with various illnesses apparently stemming from the 
spill. Even a state lawmaker ended up with a staph infection 
and nearly lost sight in her right eye after unknowingly taking 
a shower with the contaminated water.

As many as 10,000 gallons of chemicals leaked into the 
river when a storage tank used to prepare coal froze and 
ruptured. Freedom Industries, the company responsible, filed 
for bankruptcy protection barely a week after the disaster. In 
the aftermath, several questions must be answered. How did 
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spiritual counsel and nourishment for 
many people. One recent discussion 
convened by an editor of america 
explored where readers find God. “In 
the suffering of my daughter who has 
cancer. I see his joy, his peace and his 
love,” one reader wrote on Facebook. 
Another posted to Twitter: “In the 
colors of the goldfinch’s wings. Today 
was the first time I ever thought about God’s design of them.” 
To be sure, there are serious problems with Web sites that 
allow people to air their desires anonymously and without 
consequences. This is a sign of the sinful world that we live 
in. The Internet gives us a shocking look at the work of the 
evil spirit in our midst. 

The Web is an unusually effective mirror, one that 
reflects human nature in surprising and scary ways. Perhaps 
no human invention to date has such potential to bring us 
together and tear us apart. Parents face a gamut of new 
choices and responsibilities related to the gift of the Internet. 
It will be their job to ensure that it enhances, not diminishes 
family life and to protect their children. The church, through 
practical and ethical guidance, should be prepared to assist 
them to assume this evolving burden. 

Making sure the Internet builds community instead of 
destroying it will fall to a new generation of digital curators. 
These people will need to be good conversationalists with 
attractive personalities, but also an instinct for finding 
common ground. Gatekeepers will also be necessary to dive 
into the maw of digital data and separate the gold from 
the dross. Some of them will work for traditional news 
operations, but no institutional affiliation is necessary. This 
is already happening on places like Twitter and Tumblr, but 
with varying degrees of success. Training digital curators and 
finding a business model to support them will be necessary 
if the tech revolution is to truly take root.

If the Internet is a gift from God, then it falls upon us 
to nurture that gift. As a Catholic media ministry, america 
is well aware of that responsibility and the great challenge it 
presents. The skills required to foster a true digital revolution 
are indeed unusual: part journalist, part diplomat, with 
a minister’s eye for the troubled soul. The Catholic media 
may be uniquely positioned to serve in this role. Whether 
we succeed will depend on the daring and creativity of our 
best practitioners.

Our Digital Future

When Pope Francis remarked last month that the 
Internet was “a gift from God,” his comments 
may have seemed a little tardy. After all, 

the Internet has been with us in one form or another for 
decades, and it is such a ubiquitous part of our lives that 
pronouncements pro or con seem moot. No matter what 
you may think of it, the Internet is here to stay.

On further reflection, however, the pope’s words 
come at an appropriate cultural moment. The arrival of 
smartphones and tablets has introduced a whole new mode 
of social interaction. Online dialogue, which has never been 
known for its charity, has taken a horrific turn, with some 
anonymous Twitter users harassing women online and even 
threatening rape. The National Catholic Reporter chose to 
shut down its comments section last month because of the 
high level of vitriol. Meanwhile, even Hollywood is starting 
to question our digital addictions. Spike Jonze’s film “Her” 
presents a dystopian look at a lonely man who falls in love 
with his computer’s operating system. 

Mr. Jonze might be surprised to find himself in 
agreement with Pope Francis, but they share some of the 
same concerns. “The Internet, in particular, offers immense 
possibilities for encounter and solidarity,” the pope said 
in his message for World Communications Day. “This is 
something truly good,” but “the desire for digital connectivity 
can have the effect of isolating us from our neighbors, from 
those closest to us.” This digital isolation will only grow more 
acute as technology progresses. Imagine being attached to 
your computer at all times, whether through your watch or 
your glasses. Genuine human encounters will only be more 
difficult in a society filled with digital barriers.

So is the Internet truly a divine gift? Yes. Ask the elderly 
living on their own, who can watch their grandchildren grow 
up on Facebook even if they live in another town. Ask the 
parents of a soldier in Afghanistan, who can look their son 
or daughter in the eye while talking to them on Skype. These 
digital interactions will never replace human encounters, 
but they help to cultivate human connections. The writers 
among us may romanticize the age of letter writing, when 
correspondents opened up their hearts on the page, but 
surely they too would have embraced a technology that 
allowed them to speak to their beloved face-to-digital-face. 

Even online communities, often derided as digital 
echo chambers, can serve to build community if moderated 
appropriately. Social media have been a source of genuine 
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Who is incoherent?
Re “A.C.L.U. v. U.S.C.C.B.” (Current 
Comment, 1/20): The editors dis-
miss the A.C.L.U. lawsuit but ignore 
the facts alleged in the complaint. The 
plaintiff ’s case was allegedly one of at 
least five cases in that hospital system, 
discovered by a public health educa-
tor/researcher, in which the patient 
miscarried due to “preterm premature 
rupturing of membrane” before via-
bility. The hospital had not induced 
labor in any of the cases, according to a 
vice president of the hospital, because 
the U.S. bishops’ directives prohibited 
Mercy Health Partners from inducing 
labor in that situation.

The editors cite Directive 47 of 
the “Ethical and Religious Directives,” 
which allows treatments and proce-
dures “that have as their direct purpose 
the cure of a proportionately serious 
pathological condition of a pregnant 
woman…even if they will result in 
the death of the unborn,” as allowing 
the procedure. But is the “premature 
rupture of membrane” a pathological 
condition directly cured by inducing 
labor? Directive 45 says the “directly 
intended termination of a pregnancy 
before viability” is never permitted.

Is it so clear, as the editors say, 
that “the A.C.L.U. misunderstands...
how the directives actually work in 
the field”? Are the editors suggesting 
that most Catholic hospitals would 
ignore the inconsistent directives, so 
the bishops should not be held to ac-
count? Who is being incoherent? 

PAULA RUDDY
Minneapolis, Minn.

the law of love
The recent A.C.L.U. lawsuit against 
the U.S. Catholic bishops should 
challenge our complacency about the 
future of Catholic health care, but 
for more reasons than its threat to 
religious freedom. The fact is that 
Catholic hospitals, doctors and re-

view boards risk censure from bishops 
should they interpret Directive 47 to 
allow the abortion of a non-viable fe-
tus to save the mother’s life. Directive 
45 clearly prohibits direct abortions.

The problem is that the distinction 
between direct and indirect abortion in 
these cases is not relevant, because the 
moral purpose underlying the prohibi-
tion against direct abortion—to protect 
life—cannot be realized. Tragically, the 
child will die when the mother dies. The 
positive moral decision, then, is to save 
the mother’s life. Medical professionals 
and the public at large know this, and 
the law of love requires it.

It falls upon the U.S. bishops 
to present a compelling case to the 
Congregation for the Doctrine of the 
Faith for allowing Catholic hospitals 
to take all necessary medical steps to 
save the life of the mother. 

JACK KEHOE
Sugar Land, Tex.

the Decision to leave
In “Post-Clerical Catholics” (1/6), Bill 
McGarvey writes, “Those of us who 
hope that Pope Francis’ popularity will 
inspire a younger generation to enter 
our doors or lapsed Catholics to return 
would do well to ask ourselves difficult 
questions: What are we inviting them 
to? Are we simply welcoming them 
back to a church that reminds them 
why they left in the first place?”

Most formerly active Catholics that 
I know did not “fall away” or “lapse.” 
The choice to leave active participation 
in the Catholic Church was deliberate 
and followed a great deal of thought 
and struggle and prayer and reflection.

Pope Francis is wildly popular—
even with former Catholics like me. 
He is popular with the young, with 
atheists, with members of other reli-
gions and, of course, with the poor and 
outcast. But will it be enough if the 
teachings that have driven so many out 
of the church are not revisited—and 
changed?

Until the tiny group of men who 

define doctrine and govern the church 
recognize that the whole church (all 
1.1 billion) must share in both doc-
trinal development and governance, 
there will be no real reason for most 
former Catholics to return to being ac-
tive Catholics. Those Catholics I know 
who stay do so in spite of official teach-
ings, not because of them.

ANNE CHAPMAN
Online comment

Bill McGarvey’s response to Ms. 
Chapman: I have no doubt that there 
are enormous numbers of Catholics 
who have walked away because of 
very real issues they have regarding 
the church’s position on any number 
of subjects. But the fundamental issue 
with younger generations regarding 
religion is one of relevance. Why both-
er belonging to an institutional faith 
community at all? They aren’t “join-
ers” in the same way their parents and 
grandparents were. This is statistical-
ly true across the board for Jews and 
Christians in the United States and is 
even direr in mainline Protestant de-
nominations—some of whom would 
appear to be more welcoming in terms 
of the issues [Ms. Chapman] men-
tioned.

Pope Francis’ enormous popular-
ity is grounded in the tone of what 
he says and, most important, what he 
does. He has not altered doctrines but 
emphases. His simplicity is transfor-
mative for many because it appears so 
authentic and Christ-like. That is all 
to the good but it hasn’t yet resulted in 
a mass return among young people in 
the United States. For that to happen I 
think even more fundamental hurdles 
need to be overcome, like “why bother 
joining anything?”

What is necessary?
Another quote from Flannery 
O’Connor, regarding the Real Presence 
of God in the Eucharist, is relevant to 
“Post-Clerical Catholics.” She wrote, 
“Well, if it’s a symbol, to hell with it,” 

REPLY ALL
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adding, “It is the center of existence for 
me; all the rest of life is expendable.”

The only possible reason a sane 
person could leave behind the sacra-
mental gifts of eternal life is that they 
have ceased to believe those gifts are 
necessary for their salvation. In the 
end, whether lapsed, collapsed or pro-
lapsed, the issue is fundamentally a 
loss of faith. All the rest—the quality 
of sermons, of singing, of priests or 
community—is beside the point, win-
dow dressing. The key question for our 
post-Vatican II generation is: How did 
so many Catholics come to lose the 
faith, to somehow think they can sur-
vive without it, all of it?

I have no interest in a Country Club 
Church that accepts me for who I am, 
or validates me in my personal opin-
ions. I want a church that calls me to 
conversion, and has the divine suste-
nance to protect me from a final death. 
If it’s not all true, and not essential for 
avoiding eternal damnation, then “to 
hell with it.”

TIM O’LEARY
Online comment

Editor’s Note: To follow the entire conver-
sation among readers about “Post-Clerical 
Catholics,” visit americamagazine.org/is-
sue/post-clerical-catholics.

the Causes of Violence
Re “Push to Reduce Gun Violence 
Continues Despite Senate Setback” 
(Signs of the Times, 1/6): Gun vio-
lence is a symptom, not a cause. The 
causes of gun violence are endem-
ic to the frayed fabric of our culture. 
Therefore, the question of the why 
of gun violence must take precedence 
over the how.

Consider some elements which con-
tribute to our social disintegration: 
Conscience formation and discipline 
are woefully lacking. Many children 
live in divorced or single parent house-
holds. Ninety percent of prison inmates 
between the ages of 20 and 30 were 
raised without a father. Many children 

witness domestic violence, and are vic-
tims of abuse, neglect and/or bullying. 
Children are exposed to the rampant 
violence of video games, television and 
movies. No recent perpetrator of gun 
violence has lived during some period 
when the United States was not en-
gaged in war.

All the above contribute to our dys-
functional milieu. The moral compass 
is impaired. Suddenly the end justifies 
the means, whether in war or an irra-
tional outburst of violence that takes an 
innocent life.

Gun violence can be understood 
only within the context of America’s 
moral crisis. 

Meanwhile, legislating against weap-
ons is little more than applying a Band-
Aid to a hemorrhage.

CHARLES BUTERA
East Northport, N.Y.

Critical thinking 
“Saving the Humanities,” by Raymond 

A. Schroth, S.J. (12/23), is a marvel-
ous defense of the liberal arts. The late 
Senator Patrick Moynihan referred to 
the U.S. population as “dumbing down” 
due to the lack of emphasis on the 
study of the liberal arts. The digital age 
is sapping the lifeblood of the minds of 
young people. Multiple choice tests are 
replacing essays that stimulate think-
ing.

I sent the article to my sister-in-law, 
who taught at Duchesne High School 
in Houston for 26 years. She sent the 
article to the school president who, in 
turn, sent copies to the entire faculty. 
Writing and reading broaden the mind. 
Father Schroth wrote, “The liberal arts 
help make us human beings,” which 
sums up the whole article. 

It is critical that we increase the 
study of liberal arts before we turn 
out students who do not know how to 
think.

PATRICIA O’NEILL
Rockville Centre, N.Y.

letters to the editor may be sent to America’s 
editorial office (address on page 2) or letters@
americamagazine.org. America will also consider 
the following for print publication: comments 

posted below articles on America’s Web site (americamagazine.
org) and posts on Twitter and public facebook pages. all 
correspondence may be edited for length and clarity.
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G l o b a l  U n e m p l o y m e n t

too many Workers, too Few Jobs; 
World Youth Are hardest hit

The U.N.’s International Labor Organization in January offered a sober-
ing review of global labor conditions and projections for the future that 
were not much more heartening. According to I.L.O. researchers, almost 

202 million people around the world were unemployed during 2013, an increase 
of almost five million over the 2012 numbers. Introducing the report, Raymond 
Torres, director of the I.L.O. research department, wrote that despite some en-
couraging signs of recovery in advanced economies, “the global labor market sit-
uation remains uneven and fragile.” Researchers say the number of people out 
of work reflects weak employment expansion, which is not keeping up with the 
world’s growing labor force. The problem replicates on a global scale the difficul-
ties being experienced in the United States, where unemployment remains stub-
bornly stuck at an official rate of around 7 percent, despite an improving economy.

A global jobs gap that first opened up at the beginning of the worldwide finan-
cial crisis in 2008 continues to widen, according to the report. If current trends 
continue, global unemployment is expected to become even worse and affect more 
than 215 million job-seekers by 2018. During this period, around 40 million net 
new jobs are expected to be created every year, but that is about three million 
jobs shy of the number of people expected to enter the labor market annually. 
Young people continue to be especially 
affected by the lack of jobs; some 74.5 
million young people—age 15 to 24—
were unemployed in 2013. The global 

youth unemployment rate of 13.1 per-
cent is almost three times as high as 
the adult unemployment rate—a his-

toric peak—and is particularly high in 
the Middle East and North Africa.

Global unemployment, underem-

signs Of ThE TiMEs
Next geNeratioN. Young workers 
in Binh Duong Province, Vietnam.

W a s h i n G t o n

little to Praise in house Farm Bill 

The House finally passed a five-
year farm bill on Jan. 29, more 
than a year after the previous 

agriculture program expired and two 
days before a stopgap extension was it-
self set to expire. While Catholic groups 
and other rural advocates had been urg-
ing passage of a farm bill, their enthusi-
asm for the version that finally made it 
through the House of Representatives 
was diminished by the $8 billion cut 
in food stamps it mandated and the re-
moval of agricultural reform measures 
that had been negotiated by a joint 
House-Senate conference committee.

The reduction in the food stamp 

program will result in $90 less per 
month for 850,000 Americans. The 
Senate is scheduled to consider the bill 
sometime in early February; passage is 
expected.

Archbishop Thomas G. Wenski of 
Miami, chairman of the U.S. bishops’ 
Committee on Domestic Justice and 
Human Development, sought out el-
ements of the five-year package to en-
dorse in a statement released on Jan. 
29. “While we are disappointed that 
the final compromise continues to call 
disproportionately for sacrifices from 
hungry and poor people in this coun-
try and around the world, especially 

when large industrial agricultural oper-
ations continue to receive unnecessary 
subsidies,” he said, “we are glad to see 
support will continue for domestic and 
international nutrition and develop-
ment aid, rural development and con-
servation.” In addition to nutrition pro-
grams—the Supplemental Nutrition 
Assistance Program, known as SNAP, 
and the Emergency Food Assistance 
Program—the farm bill sets policy 
across a range of programs related to 
U.S. agriculture, including crop insur-
ance, conservation, subsidies to farmers 
and overseas food aid.

“We are disappointed to see that 
necessary reforms to farm commodity 
programs and payment levels have been 
struck down in the final bill,” said James 
Ennis, executive director of Catholic 



Rural Life. In a post-mortem evalu-
ation of the House vote on Catholic 
Rural Life’s Web site, Ennis comment-
ed: “Reading the press releases by the 
House and Senate committee chairs, 
you would think a host of ‘major re-
forms’ have taken place. But the struc-
ture of agriculture is still very much 
unchanged, and the 2014 agricultural 
act doesn’t seem substantively different 
from past farm bills. Well-off farm op-
erations (and their investors) will con-
tinue to receive generous subsidies.” 

In an e-mail to its members before 
the vote, Catholic Rural Life had never-
theless urged a “yes vote” on the House 
bill, despite its “failings in reforms.” The 
organization said passage would at least 
“ensure some stability in farm, food and 
conservation programs for the next sev-

eral years.” Ennis added: Catholic Rural 
Life “will not stop in working for real 
reform in farm and food policies. Much 
can be done at the local, state and re-
gional levels. Much can change on the 
farm by the food choices we make at the 
store.”

The Rev. Larry Snyder, president of 
Catholic Charities 
USA, also weighed 
in on the House 
measure. “We con-
tinue to be concerned 
that those who are 
most vulnerable will 
bear the greatest bur-
den when cuts are 
being considered in 
any programs that 
address poverty in 

this country,” he said. “However, we 
realize that tough choices may have to 
be made and encourage our country’s 
decision-makers on this 50th anniver-
sary of the war on poverty to commit to 
ensuring that millions of our brothers 
and sisters are not being left out or left 
behind.”
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ployment and the lack of job oppor-
tunities for young people have been a 
frequently mentioned concern of Pope 

Francis. The problem of unemployment 
is “very often caused by a purely econom-
ic view of society, which seeks self-cen-
tered profit, outside the bounds of social 
justice,” the pope said last year on May 
1, the feast of St. Joseph the Worker. “I 
wish to extend an invitation to everyone 
to greater solidarity and to encourage 
those in public office to spare no effort 
to give new impetus to employment.”

Pope Francis memorably described 
the young who face dismal job oppor-
tunities as a generation “crushed by the 
present” and commented on the prob-
lem formally in his apostolic exhorta-
tion, “Evangelii Gaudium”: “Growth in 
justice requires more than economic 
growth...it requires decisions, pro-
grams, mechanisms and processes spe-
cifically geared to a better distribution 
of income, the creation of sources of 
employment and an integral promo-
tion of the poor which goes beyond a 
simple welfare mentality” (No. 204). 
Pope Francis added that a just society 
guarantees education, access to health 
care “and above all employment, for it 

is through free, creative, participatory 
and mutually supportive labor that hu-
man beings express and enhance the 
dignity of their lives” (No. 192).

A fundamental challenge to better 
job growth, Torres reports, has been 
that the root causes of the financial cri-
sis that devastated employment global-
ly have not been properly tackled. “The 
financial system remains the Achilles 
heel of the world economy.” Banking 
fragility has cut off “many sustain-
able enterprises, notably small ones,” 
from access to credit, and “significant 
financial bubbles have reappeared in 
a number of advanced and emerging 
economies, adding new uncertainties 
and affecting hiring decisions.” Further 
hampering progress, income from la-
bor continues to increase at a slower 
pace than what is justified by produc-
tivity gains.

Finally, Torres warned, “little prog-
ress is being made in reducing working 
poverty and vulnerable forms of em-
ployment such as informal jobs and 
undeclared work.”

FarmeD iN the USa. grain arrives in South Sudan. 
international food assistance is just one component of 
the complex farm bill.
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Child migrants
Dangerous conditions in their home-
lands are leading tens of thousands 
more families in Central America and 
Mexico to send their children to cross 
the U.S. border illegally by them-
selves, according to a report by the 
U.S. Conference of Catholic Bishops’ 
Committee on Migration. Citing data 
from two U.S. federal agencies, the 
report, released on Jan. 30, estimates 
that as many as 60,000 children trav-
eling without relatives might enter the 
country this fiscal year. The report cited 
data from the U.S. Office of Refugee 
Resettlement, showing that an average 
of 6,800 unaccompanied minors were 
apprehended in the United States each 
year between 2004 and 2011. In 2012 
the number doubled to 13,000 and in 
2013 nearly doubled again to more than 
24,000. Among the primary factors 
pushing the increase in traffic to the 
border by children and teens were poor 
economic conditions, gang violence “and 
a corresponding breakdown of the rule 
of law” that have “created a culture of 
fear and hopelessness.”

Visitation report ‘soon’
The Vatican Congregation for Religious 
hopes to release its final report on the 
2009-10 visitation of U.S. women’s 
communities “soon.” Speaking to report-
ers on Jan. 31 at the Vatican, Archbishop 
José Rodríguez Carballo,  O.F.M., secre-
tary of the Congregation for Institutes 
of Consecrated Life and Societies of 
Apostolic Life, said: “We are working 
intensely on the final report, and af-
ter careful study and consideration, 
we think it will be made public soon. 
We’re at a good point. I think we can 
conclude it before the beginning of the 
Year for Consecrated Life” in November. 
The former prefect of the congrega-
tion, Cardinal Franc Rodé, initiated the 
visitation in January 2009, saying its 

The global pope-apalooza continued in January as 
Pope Francis was featured on the cover of Rolling Stone 
magazine and in “superpope” graffiti that sprouted up 
on buildings around Vatican City. • It was announced 
on Jan. 27 that Pope Francis has accepted the resigna-
tion of Melkite archbishop Elias Chacour of Haifa, 
Israel, as he contends with allegations of sexual ha-
rassment. • Following two Boko Haram attacks in 
January that killed 70 people, Bishop Stephen Dami 
Mamza of Yola, Nigeria, urged President Goodluck 
Jonathan to give military service chiefs the constitutional support they 
need to flush out the militants. • Pope Francis has chosen the theme, 
“He became poor, so that by his poverty you might become rich,” from 
St. Paul’s Second Letter to the Corinthians, for this year’s lenten mes-
sage, according to a Vatican statement on Jan. 31. • Bishops from the 
Church of England approved on Jan. 27 the start of “facilitated con-
versations” on sexuality, following an internal report recommending 
that gay couples should be permitted to celebrate their relationships in 
church. • In a statement released on Jan. 25, the leaders of the Christian 
churches in Iraq requested that Iraqi legislators explicitly guarantee to 
all adult citizens the right to freely choose their religion.

aim would be to study the community, 
prayer and apostolic life of the orders to 
learn why the number of religious wom-
en in the United States had declined so 
sharply since the 1960s. Cardinal Aviz 
noted that the visitation of U.S. commu-
nities of women is completely separate 
from the ongoing “doctrinal renewal” of 
the U.S.-based Leadership Conference 
of Women Religious, which is being un-
dertaken through the Congregation for 
the Doctrine of the Faith.

‘encouraged’ on 
immigration reform
House Republicans released a one-
page set of “standards for immigration 
reform” during their annual retreat in 
Cambridge, Md., on Jan. 29. Bishop 
Eusebio Elizondo, M.Sp.S., auxiliary 
bishop of Seattle and chairman of the 
U.S. Conference of Catholic Bishops’ 

Committee on Migration, commented, 
“I am encouraged by the release of these 
principles, which hopefully will spark 
action in the House of Representatives 
to finally address our nation’s broken 
immigration system.” The bishop said, 
“Congress must seize the moment and 
end the suffering of immigrants and their 
families.” Bishop Elizondo expressed 
concern, however, with some of the prin-
ciples, particularly one that would confer 
legal status, but not a path to citizen-
ship, to the undocumented in the coun-
try. The U.S. bishops have consistently 
called for a path to citizenship for un-
documented persons and their families. 
Bishop Elizondo warned that the G.O.P. 
proposal threatens to leave immigrants 
“as a permanent underclass—a minority 
without the same rights and protections 
of the majority.”

signs Of ThE TiMEs
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JAMES MARTIn

That He May Be One
Over the last few years, when-

ever I told friends that I was 
working on a book on Jesus, 

they invariably laughed. The most 
common responses were (in order of 
frequency) “Ha!” “Well, that’s a small 
topic!” and “Oh, I’ve heard of him!” 
But one response stuck with me: “So, 
are you writing about the Jesus of his-
tory or the Christ of faith?”

Unfortunately, those two ap-
proaches are often seen as contradic-
tory, when they are in fact comple-
mentary. 

Most america readers know 
the distinction: In “historical Jesus” 
studies, scholars attempt to explain 
as much as we can know about the 
life and times of Jesus of Nazareth. 
Books and articles about the histori-
cal Jesus focus on topics like religious 
customs in first-century Jewish cul-
ture in Palestine, the socioeconomic 
realities of living under Roman rule 
and the ways that a carpenter would 
sustain his family in a small village in 
Galilee. 

Such research helps us better un-
derstand Jesus within the context of 
his times. One quick example: In one 
of his parables, Jesus spins the tale 
of a steward who is given care of his 
master’s “talents.” If you know that a 
“talent” was an immense sum of mon-
ey, equivalent to 15 years of wages 
for a day laborer, you’ll have a better 
understanding of Jesus’ reason for us-
ing that term in his story. You’ll un-
derstand the parable—and therefore 
Jesus—better. 

Historical Jesus scholars use all the 
tools available—our understanding 

JAMES MARTIn, S.J., is editor at large of 
America and author of the new book Jesus: A 
Pilgrimage (HarperOne).

of first-century cultures, knowledge 
of the local languages, even archaeo-
logical finds in the region—to under-
stand his life and times. Such studies 
are often aligned with a “Christology 
from below,” which attempts to un-
derstand Jesus by beginning with his 
humanity. The starting point is Jesus 
as a human being, again, the “Jesus of 
history.” 

Books and articles on the “Christ 
of faith,” by contrast, fo-
cus less on the details 
of his time on earth and 
more about his place in 
the Christian faith. These 
writings consider topics 
such as the Resurrection, 
how Christ saves us and 
the nature of his relation-
ship to the Father and the 
Holy Spirit. These stud-
ies usually begin with the 
divinity of Jesus Christ, 
and are aligned with a 
“Christology from above.” Here the 
starting point is Jesus as Son of God. 

The two approaches are comple-
mentary, not contradictory, and both 
sets of questions are important. If we 
lose sight of either perspective, we 
risk turning Jesus into either God 
pretending to be a man, or a man 
pretending to be God. To fully meet 
Jesus Christ, the believer needs both 
to understand the Jesus of history, 
the man who walked the earth, and to 
encounter the Christ of faith, the one 
who rose from the dead. 

Yet many books on the historical 
Jesus downplay or ignore such essen-
tial topics as Jesus’ “works of power” 
(his miracles) and the Resurrection. 
Likewise, many books on the Christ 
of faith set aside “merely” historical 

considerations like life in first-cen-
tury Palestine. The division is unfor-
tunate and can lead to an incomplete 
picture of Jesus Christ.

It also waters down the 
Resurrection. For the person who 
rose from the dead on Easter Sunday 
was Jesus, not another person. In his 
commentary on John’s Gospel, the 
late Stanley Marrow, S.J., said that 
the risen Lord had to be “recognizably 

and identifiably Jesus 
of Nazareth, the man 
whom the disciples 
knew and followed.” 
He continues: 

For him to have 
risen as any other 
than the Jesus of 
Nazareth that they 
knew would void 
the resurrection of 
all its meaning. The 
one they had con-

fessed as their risen Lord is the 
same Jesus of Nazareth that 
they had known and followed. 
Showing them “his hands and 
his side,” which bore the marks 
of the crucifixion and the pierce 
by the lance, was not a theat-
rical gesture, but the necessary 
credentials of the identity of the 
risen Lord, who stood before 
them, with the crucified Jesus 
of Nazareth whom they knew. 

So the answer to my friend’s ques-
tion about whether I would write 
about the “Jesus of history” or the 
“Christ of faith” was, “Both.” 

Otherwise, as Father Marrow 
understood, and countless believers 
know, what’s the point?

We need  
to meet  

the Jesus  
of history  
and the 
Christ  

of faith.
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Separation Anxiety
What happens when we disassociate love and sex?
By anna nuSSBauM Keating

In her article in The New York Times, “Sex on 
Campus: She Can Play That Game, Too,” Kate 
Taylor describes a world of ambitious Penn under-
graduates who put their personal interests and their 
résumés first. Many have chosen to avoid romantic 

relationships during college entirely in favor of “hooking 
up,” no strings attached. As they (and their male partners) 
describe it, money and status matter; but they don’t just 
happen—they are the result of hard work. If you want to 
become the head of the World Bank, you have to put in the 
hours. Relationships, therefore, become an afterthought at 
best. The theory is that anyone can find a partner later in life 
and then have a couple of children.

This situation is troubling—but not because these wom-
en want to “put themselves first.” It is important to have a 
good sense of one’s identity and needs before giving that 
self to another. The problem is that they seem so misera-
ble while doing it. Much like the sex had by the characters 
on Lena Dunham’s HBO series “Girls,” the sex described by 
the Penn undergrads in the story sounds sort of grim; less 
like sex and more like work. One woman describes the man 
she regularly sleeps with this way: “We don’t really like each 
other in person, sober. We literally can’t sit down and have 
coffee.” Talking about their hookup, she sounds bored, like 
the oldest 19-year-old in the world: “[W]e watched TV, had 
sex, and went to sleep.”

One woman said, “I have to be drunk in order to enjoy it” 
and reported being barked at to “get down on [her] knees” 
and thinking, “I’ll just do it...it will be over soon enough.” 
Because the sex occurs outside of committed relationships 
and alcohol is involved, hookup culture can quickly lead to a 
culture of sexual assault.

Without love or friendship, we are left with the language 
of an economic exchange, the sexual partner as service pro-
vider. The women in the story speak of the “cost-benefit” 
analyses of having a relationship, and the “low risks and low 
investment costs” of hooking up versus putting the time and 
energy into a real friendship, which, they argue, may not lead 
to anything long term.

Surprisingly, these women may be avoiding relationships, 
friendships and even their own happiness, in order to live 
up to parental and societal expectations. They are following 
a script, which for many has been prescribed to them since 
puberty. It goes something like this: The worst thing that 
can happen to you between the ages of 18 and 30 would be 
to have a baby or get married; those are your prime achieve-
ment years. You went to a good college and you need to get a 
return on your investment. Then, in your late 30s, the worst 
thing that can happen to you is not to be able to have a baby 
or find a husband. 

No wonder college-educated young women are stressed. 
It is a small window. And both messages are so extreme and 
so untrue that the result is a kind of constant, low-grade 
anxiety. But the message persists. When college-educated 
women hit the age of 30 or 32, they are pressured to sudden-
ly flip a switch and settle down as a loving wife and mother 
with a great partner and a beautiful home in addition to be-
ing an impressive, lifelong careerist. And then they will “have 
it all.” They will be happy.

There are many problems with this narrative. For one 
thing, happiness does not grow out of isolation. What 
struck me most about the Penn undergrads in Taylor’s story 
was how lonely they seemed. They do not describe having 
close friendships with men or women, since they see other 
people primarily as competition. This is not the culture of 
free love. It is the culture of “cross sex off the to-do list after 
Pilates and before Marketing 101.” It is joyless.

There is nothing wrong with women and men wanting to 
have successful careers, and there is a legitimate conversation 
to be had about how to manage the demands of work and 
family life, but this is not the conversation these women are 
having. They are making the objectivist assumption that the 
only things in life worth doing are things you can put on a 
résumé. But in the end, without friendship or romance there 
is not much to write home about. Sharing your true self 
with others in friendship and relationship is an opportunity 
for personal growth, and despite the range of opportunities 
open to women today, it is one they are missing.

In a culture that values individualism and personal choice, 
we have forgotten that we are social animals, interdependent 
from conception, and that our relationships and commu-
nities determine, to a large extent, the quality of our lives. 
As Pope Benedict XVI wrote in “Caritas et Veritate,” “As a 

AnnA nUSSbAUM KEATIng is the co-owner of Keating Woodworks in 
Colorado Springs, Colo., and is co-writing The Catholic Catalogue, a 
field guide to Catholic practice and culture. She  also runs a website by the 
same name.
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spiritual being the human person is defined by interpersonal 
relations. The more authentically he or she lives these rela-
tions, the more his own personal identity matures. It is not 
by isolation that people establish their worth, but by placing 
themselves in relation with others and with God.”

In his book Outliers, Malcolm Gladwell illustrates this 
point by telling the story of the village of Roseto, Italy. 
In the 1800s villagers from Roseto migrated to a town in 
Pennsylvania, where they created a prosperous communi-
ty for themselves. Traveling physicians noted that, despite 
eating a high fat diet and exercising no more than normal, 
no one in the village of Roseto suffered from heart disease. 
There was also no suicide or violent crime. Rosetans lived 
long lives and died of old age. Nothing could be found in 
their genes to explain this anomaly. Researchers finally con-
cluded that their close-knit community must be the source 

of their good health: multi-generational families living un-
der one roof, neighbors knowing one another and stopping 
to chat in the street, respect for children and the elderly and 
everyone getting together for church on Sunday. The medi-
cal community had previously made the materialist assump-
tion that only things such as genes, diet and exercise could 
be the cause of longevity, but Roseta proved what had al-
ready been codified in religion and myth: communities and 
relationships matter.

In the end, happiness requires more than having an im-
pressive title to announce at a cocktail party, satisfying as 
that may be. True happiness is more than a fleeting feeling 
of bliss. It requires knowing that your life matters to other 
people. According to a recent study conducted by Princeton 
University, 50 percent of our happiness is based on our basic 
disposition, something that does not change. What is more Ph
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interesting is that the study concludes that money and sta-
tus account for only 10 percent of our total happiness after 
our basic needs are met. Despite living in comparative pov-
erty, the average rickshaw driver in India reports about the 
same level of happiness as the average American. This is due 
in part to the conclusion that the remaining 40 percent of 
our happiness comes from our relationships. The study con-
cluded, “If you want to be happier, improve your relation-
ships.” It also found that people in the United States with 
an annual household income of $75,000 a year are about as 
happy as anyone gets. After that, making more money did 
not mean greater well being, since happiness came from the 
feeling that you had enough money to spend time with and 
do things for other people. 

But this is a lesson many of us have yet 
to learn. In the United States we equate 
an ordinary life with a failed one. Wendell 
Berry describes the modern marriage in 
Feminism, the Body and the Machine as, 
“an intimate ‘relationship’ involving (ideally) two successful 
careerists in the same bed...a sort of private political system 
in which rights and interests must be constantly asserted 
and defended. Marriage in other words, has now taken the 
form of a divorce.” Berry lives on his family’s farm in rural 
Kentucky, and his point is simple: If you always have to ar-
gue about who does what, you will be unhappy. If everyone 
just picks up a shovel and does their part, you can do great 

things. It is not possible to be a good co-worker, spouse or 
friend if you are a narcissist. 

Too often the simple act of being present to another hu-
man being is perceived as detrimental to career goals. Taylor, 
in her article, writes: “Her classmates tried very hard to sep-
arate sex from emotion, because they believed that getting 
too attached to someone would interfere with their work. 
They saw a woman’s marrying young as either proof of a lack 
of ambition or a tragic mistake that would stunt her career.”

Of course, every generation tries to correct for the mis-
takes of the generations that came before. Too often women 
sacrificed all their passions and interests in order to provide 
for husbands and children, who were unwilling or unable to 

sacrifice much in return. But the answer is 
not to give up on sacrifice. It is to realize 
that in the best relationships the sacrifice 
goes both ways.

As Aristotle knew, our characters are 
formed by what we repeatedly do. We can-

not just flip a switch when the time is right and care about 
other people. If we spend the first half of our lives looking 
out for ourselves and our careers while treating other people 
like disposable objects that exist to serve our needs, that will 
influence our characters. Later, if we decide to get married 
and have children, our spouse, children and co-workers, who 
interact on a daily basis with a selfish person, will suffer.

There is nothing wrong with women and men striving 
for fulfilling careers. There is something wrong with an ob-
jectivist narrative, which says that the only things worth 
doing are self-serving. In this narrative all of life becomes 
a means. Nothing is a good in itself. Everything becomes 
instrumentalized (sex, kids, job, spouse, house, income). 
We spend our lives accruing honors trying to prove that 
we have value, when what truly makes us happy is to con-
tribute to our communities in a meaningful way, to love 
and be loved.

In a detached environment, the message from the church 
sounds impossibly strange, and yet it is one worth remem-
bering: It is not unambitious to want to have a good mar-
riage or close friendships or to get along with one’s family 
or know one’s neighbors. It is, in fact, extremely ambitious. 
People do not accidentally have harmonious relationships, 
any more than they accidentally become secretary of state. 
They put in the hours, and their practices become their hab-
its and their habits become their virtues and their virtues 
become their lives.

There are many ways to live a happy and fulfilled life: 
single, married, with children, without them. Goodness is 
diverse. But we are made for love and friendship. As Cicero 
wrote, “Friendship improves happiness and abates misery,” 
not by scoring us the corner office, “but by doubling our joys 
and dividing our grief.”
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Mission Trail
A journey through California’s Catholic past By KirK WHitney

My wife and I were standing in the courtyard 
of Mission San Juan Bautista, but my mind 
was on Rome. It was early March 2013. Pope 
Benedict XVI had just resigned, and Pope 

Francis had yet to be elected. For two weeks, Rome seemed 
to be the center of the universe. The Year of Faith was well 
underway, and I found myself wishing that we were in Rome 
observing the year with a pilgrimage to the major basilicas. 
Alas, time and money conspired against us, so we opted for 
a night in Monterey instead. On our way home, we decided 
to stop at the mission there.

In front of the mission church was a sculpture of St. John 
the Baptist, depicted with the fea-
tures of the region’s native Ohlone 
tribe. I snapped a picture with my 
phone and, as I uploaded the pho-
to to Facebook, noticed a friend’s 
recent post about Mission San 
Antonio de Padua. It was a plea 
for donations to help keep the mis-
sion open. The isolated parish was 
down to about 35 families and re-
ceived few visitors.

We had yet to visit Mission 
San Antonio. I didn’t even know 
where it was. In fact, we had only 
been to a handful of the missions, 
despite their relative proximity to 
our home in Fresno, Calif., (even 
the farthest ones certainly are 
closer than Rome). But I can take 
a hint. Before we made it back to 
our car, we resolved to visit them 
all before the Year of Faith was 
over. As we planned the trips, I 
was pleased to learn that four of 
the missions are home to minor basilicas. 

We live within a four-hour drive of most of the missions, 
so we were able to visit all 21 in a series of seven trips be-
tween April and November, accomplishing our goal with a 
few weeks to spare. Pope Benedict held out the promise of a 
plenary indulgence to all who made a pilgrimage during the 

Year of Faith. I’m not sure we deserved it. The founding pa-
dres traveled up and down El Camino Reál mostly on foot, 
sleeping rough along the way. We traveled the Camino in a 
Subaru and stayed in some pretty nice rooms. 

Colonial times
By 1765 both the Spanish and the Catholic Church had 
been a presence in the New World for more than two cen-
turies. Both were firmly established in New Spain (Mexico). 
Spain had made claim to Alta California as well, but had 
explored only a fraction of its coastline and had yet to settle 
the territory. 

That all changed in 1765. After 
decades of exploration by Russian 
fur traders, Catherine the Great 
ordered that colonies be estab-
lished along the Pacific coast as far 
south as San Francisco Bay. When 
word of the Russia’s plan reached 
Madrid, settling California became 
a priority. 

As the desire to colonize Alta 
California grew, Spanish love for 
the Society of Jesus withered. 
Conflicts between the order and 
the Spanish government led to the 
expulsion of the Jesuits from all 
Spanish territories in 1767. This 
included a string of Jesuit-founded 
missions in Baja California. 

It was this series of events that 
led to the appointment of Junípero 
Serra, a Franciscan priest and col-
lege professor, as president of the 
Baja Missions. Instructed to ex-
pand northward, he went on to 

found nine missions in Alta California. Over the four de-
cades following Father Serra’s death, a dozen more missions 
were established resulting in a chain of 21 missions span-
ning 650 miles, from San Diego to Sonoma.

It would be hard to overstate the impact of the missions 
on California’s history. They were at the center of the three-
pronged Spanish approach to colonizing the region. First, 
presidios (military bases) were established, which provided 
protection to the missions that sprang up nearby. The mission 

KIRK WhITnEY, a retired teacher and school administrator, writes about 
life, faith and family at CatholicMom.com and about food on the blog La 
Surly Table.
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padres would reach out to the local Native American popula-
tion, and upon conversion and baptism, families were brought 
into mission life. At that point they were considered neo-
phytes, baptized but not yet ready to function as Catholics or 
as citizens of the Spanish empire. A complete conversion re-
quired learning the Spanish language and a trade. They were 
instructed in farming and raising livestock, masonry, carpen-
try and a variety of trades. Once the mission infrastructure 
was in place, the Spanish were able to establish secular towns 
(pueblos). These grew into the first cities of California. 

Considering its lasting influence, the mission era in 
California was surprisingly brief. The missions survived 
in their original role for only a decade or so after the chain 
was complete. Mexico became an independent republic just 
months after Mission Solano, the final and northernmost 
mission, was established. Ten years later, the Mexican gov-
ernment secularized the missions. Mexican rule over the 
territory was itself short-lived. California was ceded to the 
United States in 1848 and became a state two years later. 
In 1859, an act of Congress returned mission lands to the 
Catholic Church. Unfortunately, after more than 25 years of 
disuse and neglect, the missions were mostly a chain of ruins.

the modern missions
Today, the California missions are a collection of resto-
rations and recreations of the original churches. Some are 
breathtaking restorations that capture the feel of the 18th 

and 19th century, a few are only pale reflections of the 
original churches, rendered in 20th-century construction 
methods and materials. They range in ambition from the 
modest, one-third-scale replica chapel in Santa Cruz to the 
sprawling 2,000-acre park and museum that is Mission La 
Purísima Concepción. 

For pilgrims and tourists, the missions are conveniently 
spaced along the California coast. Since Father Serra’s goal 
was to have a chain of missions that were only a couple of 
days’ walk from each other, most are now 30 to 90 minutes 
apart by car. This makes it possible to visit two or three mis-
sions in a day. 

Of course, it does not hurt that they are situated among 
some of the most beautiful vistas in California, if not in the 
entire United States. Since most of the missions are set in or 
near popular tourist destinations, a pilgrim does not need 
to forgo much in the way of food, drink or comfort along 
the way. More than half the missions are at the center of the 
cities that bear their names: San Francisco, San Diego, San 
Luis Obispo and Santa Barbara. A few are tucked away in 
quiet rural settings. The aptly named Mission Soledad sits 
in an isolated, arid patch of land in the Salinas Valley. 

Our intention was to make a meaningful Year of Faith 
pilgrimage. We succeeded for the most part, but staying 
on schedule and finding places to stay or eat often provid-
ed distractions. On a couple of occasions, schedule com-
plications made for less-than-ideal visits. Visiting Mission 
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Buenaventura on a Saturday afternoon in June seemed like 
a good idea. We had not planned on three back-to-back 
quinceañeras. We only had about five minutes to sneak into 
the chapel between services. 

People I spoke to along the way often asked which was my 
favorite mission. I would usually reply, “This one.” In truth, I 
have a soft spot for a few of them. 

San Juan Bautista feels like home to me. The town and 
mission are at the edge of the Salinas Valley (and sit directly 
on the San Andreas fault). The Mission itself has a beautifully 
tended courtyard that features 
an extensive collection of ros-
es (a common feature among 
the missions). Adjacent to the 
mission is a California state 
park that replicates the town 
square as it may have looked 
in the early 19th century. 

My favorite mission church 
is San Antonio de Padua. Its 
remote location, pristine nat-
ural surroundings and rustic 
brick facade make you feel as 
if you have traveled back in 
time. On the day of our vis-
it, there were dozens of vol-
unteers working on the restoration of a garden wall. The 
courtyard was filled not only with fountains and flowers but 
also with music and conversation. Mission San Antonio is 
home to a Franciscan retreat center. The group in attendance 
that weekend had a variety of instruments set up in a meet-
ing room. Those who were not rehearsing were out in the 
courtyard visiting with tourists as they passed by. We were 
impressed by the strong sense of commu-
nity we found in California’s most remote 
mission.

I also find myself encouraging people 
to visit Mission Santa Inés. It is nick-
named “the hidden gem” of the missions. 
In the heart of the Danish-themed village 
of Solvang, the mission is blocked from visitors’ view by the 
back wall of its courtyard. Beyond the village itself lies some 
of California’s most beautiful wine country. Santa Inés has 
all the elements one would expect to find in a California mis-
sion: arched adobe walkways, a tall, three-bell campanario, a 
beautiful chapel and splendid courtyard. But I was most im-
pressed with a modern addition to the church, the Calvario, 
an outdoor Stations of the Cross. The gravel pathway of the 
Calvario is lined with pepper trees and follows the bluffs ad-
jacent to the mission grounds. It is a splendid blend of natu-
ral beauty and religious imagery, an ideal feature for visitors 
on pilgrimage, particularly during Lent.

It is hard for me, a modern visitor, to appreciate fully what 
motivated the early missionaries. As someone who can prac-
tice my faith with little sacrifice and can evangelize from a 
laptop while wearing my pajamas if I so choose, it is hum-
bling to reflect on the sacrifice required to build and main-
tain the missions. 

But in reading about the lives of the neophytes, I came to 
realize that the relationship between local populations and 
the padres was complicated. Although Native Americans 
were not forced out of their villages, it is clear that at some 

missions, they were forced to 
remain in the settlement once 
the mission was established. 
Indeed, the first autopsy in 
California was performed on a 
padre who had been poisoned 
by neophytes at Mission Santa 
Cruz in retaliation for his cru-
elty.

There are also examples of 
cooperative relationships be-
tween local communities and 
the missionaries. Mission San 
Luis Rey was so popular with 
local tribes that the mission 
was unable to meet the de-

mand for housing. As a result, families took turns living at 
the mission, alternating between mission and village life. 

Today, many of the missions are home to active parish-
es. We were able to attend Mass at five of them. In every 
case, it was a pleasure to hear and receive the word of God 
in such beautiful, historic churches. The congregations we 
joined ranged from poor to affluent, from rural to urban. 

We felt welcomed by each one. And as we 
traveled to these places that were estab-
lished, thrived and were abandoned in the 
18th and 19th centuries, and then were 
restored or rebuilt in the 20th, I was re-
minded that they continue to serve people 
today. Each year, millions of visitors who 

would never dream of setting foot in a Catholic church tour  
of the California missions. 

At Mission San Luis Rey, we were standing next to two 
women who were staring, awestruck, at the church’s interior. 
“Really?” we overheard one say, “This is a Catholic church? I 
never knew the missions were Catholic!”

“Of course,” replied the other. “You can tell by all the stat-
ues.” 

Through our visits I came to realize that these places are 
still active parts of the church—not just former missions. They 
were founded to stake Christ’s claim on the New World and 
live on to remind us of his presence in the world today.

on the Web
More photos from the  

california missions. 
americamagazine.org/slideshow
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I was 32 when I made my first trip 
into the high desert plains of north-
ern New Mexico, known to many 

as the landscape that inspired artist 
Georgia O’Keeffe, and to a few as the 
home of the Taos Pueblo Indians. 
About an hour’s drive from Taos and 
20 minutes more up the state high-
way from O’Keeffe’s home in Abiquiú, 
near Ghost Ranch, there is a small 
Benedictine monastery called Christ 
in the Desert, set against cliffs of red 
rock in the Chama River Canyon. 
Having read about the monastery in 

the writings of Thomas Merton, I was 
determined to see the place, and during 
spring break one year, I recruited a fel-
low teacher to join me. We drove all 
night from Denver, parked the car just 
off the main highway and, at dawn’s 
first light, shouldered our backpacks 
and set off on foot down the winding, 
single-lane dirt road that would lead us 
through the Chama Canyon and, some 
12 miles later, to Christ in the Desert.

What I remember most about that 
long hike with my friend is the palpable, 
pregnant silence of the place. To leave 
the city with its constant din of auto-
mobiles, machines and the assault of 
words, words and more words—most 
of them trying to sell you something—
and to be plunged into the silence of the 
desert is overwhelming, and not a little 

discombobulating. For me, at the time a 
high school theology teacher immersed 
daily in the challenges of communicat-
ing the faith, the silence was liberating.

Bathed in the blue-bright exposure 
of the New Mexico sun, I felt able to 
breathe again, just to be, without ex-
planation. From head to toe I felt em-
braced by the stark beauty of things, 
things heard and seen with sudden clar-
ity under the broad desert sky. The arc 
of an eagle alighting from a cluster of 
pine trees at river’s edge seemed almost 
apocalyptic, hitting me with a force of 
recognition I had never felt before, yet 
somehow seemed familiar. The naked-
ness of the landscape—my own naked-
ness, suddenly, precariously within it—
seemed to strip bare all lesser concerns. 
I was alive; the dry breeze kissed my 

ChRISToPhER PRAMUK is an associate 
professor of theology at Xavier University in 
Cincinnati. This essay is adapted from his 
recently published book Hope Sings, So 
Beautiful: Graced Encounters Across the 
Color Line (Liturgical Press, 2013).

monastery of Christ in the Desert
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Sacred Silence
Lessons from the high desert plains  
By cHriStopHer praMuK



face, and that was gift enough for the 
moment. 

Many years later, trying to under-
stand better the particular magic of 
northern New Mexico, I came upon the 
remarkable writings of Mabel Dodge, 
a wealthy New York socialite who in 
1918 left her privileged life behind to 
discover in Taos and its native peoples 
what she felt was the answer to both 
her emptiness and the discontentment 
of white, “cultured” American society. 
It was Dodge—later Mabel Dodge 
Luhan—who lured Georgia O’Keeffe 
and many other artists to New Mexico, 
convinced that its austere beauty and 
Pueblo peoples could teach America 
something essential and beautiful about 
itself; that in helping to preserve the 
sacred lands, waters and memory of 
the Native people, we, as modern-day 
Americans, might even save ourselves. 
For the Pueblo Indians, God speaks not 
only through the word, framed by hu-
man flesh, speech, ritual and action; but 
God sings, too, in the hushed splendor 
of nature, the looming symphony of si-
lence. Incarnate life in the Spirit calls for 
the harmony of these two languages. 

The greatest silence of all, of course, 
is death. The desert nakedness of 
northern New Mexico where the 
monks of Christ in the Desert dwell is 
a stark reminder of death, a confronta-
tion with mortality. “You can’t make a 
big thing of yourself in New Mexico. 
It shrinks you down,” the Rev. William 
Hart McNichols, a well-known ico-
nographer from Taos, once said to me. 
“It shrinks everybody down,” he said, 
in ways that human-centered environ-
ments like towering cities and air-con-
ditioned shopping malls do not. Father 
Bill describes that feeling of smallness 
and vulnerability as a good thing, even 
a precondition for prayer. So long as we 
remain ensconced in the artificial womb 
of our own buildings, experiments and 
gadgets, and continue to place our faith 
as a nation in fabulously inhumane kill-
ing machines, how will we ever taste and 
see that great mystery of communion in 

Sky through slot canyon walls, 
Kasha-Katuwe tent rocks National monument

Pause before Vespers, Christ in the Desert
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which all things live and move and have 
their being and that beckons us, even 
now, from behind the veil of nature and 
our own inescapable mortality?

“One has to be alone, under the 
sky,” observed Thomas Merton in 
Conjectures of a Guilty Bystander, “before 
everything falls into place and one finds 
one’s own place in the midst of it all.” To 
feel the maternity or womb of the earth 
as the Pueblo Indians do, submerged in 
their earthen kivas, is no romantic ab-
straction or New Age flight from real-
ity. Especially for us who dwell in large 
cities, bathed in concrete, commerce 
and the relentless rhetoric of conflict, 
when we long for healing and replen-
ishment, it is to the earth that we must 
return and find ourselves again. Indeed 
as we fill the skies in distant countries, 
and increasingly here at home, with un-
manned attack and surveillance drones, 
our latest means of “communication” 
with the distant and feared other, how 
much harder will it be to recover our 
true selves, cut off from nature and 

others, and resigned to a functionally 
scientific or utilitarian view of nature 
without God?

For if the skies are nothing more 
than a theater of “enhanced security,” if 
nature is only an arid desert wearing a 
mask of beauty, to be mined, plumbed, 
penetrated and fracked for its resourc-
es, then death and burial for human 
beings—even for Christ, buried in 
an earthen tomb!—can be nothing 
more than void, darkness, suffocation. 
Georgia O’Keeffe discovered intima-
tions of quite another possibility in 
the desert landscape of northern New 
Mexico. “When I think of death,” she 
mused, “I only regret that I will not be 
able to see this beautiful country any-
more…unless the Indians are right and 
my spirit will walk here after I’m gone.” 
It is that hint and rumor of another 
possibility, seeded in the rocks them-
selves, that beckons me to be still and 
hear the silences speaking everywhere 
in the desert canyons of New Mexico.

Recently I returned to Taos with my 

teenage son, hoping he might feel some-
thing of what I felt during my sojourn 
many years ago to Christ in the Desert. 
As I watched my son skip rocks across 
the Chama River, my prayers reached 
beyond my family to embrace the coun-
try of my birth. I found myself praying, 
perhaps in the spirit of Mabel Dodge 
Luhan, for the United States and all 
its peoples, that we might learn the 
gift of gratitude and humility from the 
original inhabitants of this ancient and 
beautiful land.

When death comes among the 
Navajo, the family of the deceased tra-
ditionally sits for four successive days 
outside the chamber where the body 
lies, facing east and “chanting prayers 
to help the departing soul on its way.” 
Their prayers end with the following 
peroration:

In beauty, it is finished. 
In beauty, it is finished. 
In beauty, it is finished. 
In beauty, it is finished. A
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FAITh In  FoCUS

About 10 years ago a 
fellow Jesuit put me 
in touch with the 

person in charge of booking 
all the entertainers for one 
of the major cruise lines. 
Her job includes managing 
the singers, the dancers, the 
jugglers, the magicians—
and the priests. While I had 
long admired the large cruise 
ships floating in New York 
harbor, I had never been on 
one until I took on some 
part-time work as a cruise 
ship chaplain.

For the past 30 years, I 
have worked in academic 
medical referral centers and 
now spend most of my time 
ministering to individuals in 
medical, surgical and neuro-
logical intensive care units. 
Every day I have conversa-
tions with patients, families 
and staff about life and death 
decisions. I help struggling 
family members discern 
the appropriate time to offer com-
fort rather than machines and tubes 
and artificial life support. In addition, 
on Sundays and holy days, I am the 
Roman Catholic presider at the federal 
prison in Massachusetts where I min-
ister to approximately 1,800 men who 
are serving sentences for any number 
of unfortunate decisions. 

At first glance, my work ashore 
and on board seem entirely separate, 

and it has taken me a while to discover 
how to live out my priesthood and my 
ministry on the water. I have complet-
ed about half a dozen trans-Atlantic 
crossings, but only recently have I felt 
that I know what I’m doing and come 
to see how my three pastoral venues 
can inform one another.

First, each of these ministerial set-
tings involves fear, courage, acceptance 
and healing. All three can be highly 
charged, and in many respects, unnat-
ural ways for humans to live. In gener-
al, we Americans embrace our sense of 
freedom as sacred, and we do not do 

well when asked to give 
up our autonomy and in-
dependence. Many people 
who are ill and hospital-
ized are terrified of losing 
their ability to choose the 
next step of their treat-
ment, and they often seek 
control through more ag-
gressive treatments that 
are in many cases pain-
ful, futile and expensive. 
Individuals in prison 
know all too well what 
it means to lose control 
and freedom. Both the 
people in hospitals and 
those in prison come to 
know and experience in 
ways they never imagined 
what it can mean to have 
faith in a God who loves 
them, and companionship 
with Jesus, who will never 
abandon them. It is not 
uncommon for religious 
faith to finally emerge as 
vital and personal in ways 

unimaginable before illness or crisis 
become part of their living and breath-
ing everyday. 

For many Americans, a common 
complaint is a lack of time in the day to 
really relax or be still. We say we want 
to be more reflective, more prayerful 
and more grateful. People in hospi-
tals and prisons—and now the ones I 
meet on ships—do not have the same 
complaint. There is more than enough 
time to wait for the illness to heal, the 
sentence to finish or the port to come 
into view. Time is abundant, which can 
be both wonderful and burdensome 

Anchored in Faith
Serving God at sea By JaMeS M. SHaugHneSSy

LiFe Boat. travelers find time for contemplation 
during a trans-atlantic crossing.

JAMES M. ShAUghnESSY, S.J., has served 
on the ethics committee and conducted seminars 
for young physicians at Tufts Medical Center in 
Boston for 27 years.
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when we are in places where we no 
longer call the shots. 

reflection on the Water
For some, a cruise with few stops can 
become like a retreat experience. It 
also provides me with the opportunity 
to preach every day to the same group 
of people, which means we make this 
spiritual journey together and create 
a unique experience. 
The people who come 
to Mass everyday on 
a ship can range from 
unusual characters 
to individuals who 
in effect run the local 
churches they attend 
and manage.

During a trans-At-
lantic journey three 
years ago, I offered 
the option of a retreat 
during the long days 
at sea, based on the 
Spiritual Exercises 
of St. Ignatius. Many 
passengers already knew what I was 
talking about and were intrigued. 
I made it clear that we would have 
Eucharist, then go off to breakfast on 
our own, then meet back for “points,” 
then find at least an hour in a quiet 
place to pray and then come back in the 
late afternoon for a communal sharing 
of what happened. Each day I used a 
different meditation. About two-thirds 
of the participants finished the retreat, 
and there were always more retreatants 
than reflection books to go around. 

I’ve repeated the retreat since then.
The prayer is real and the sharing can 
be intense, especially after the members 
of the group find that sense of trust. I 
have heard from church lay ministers 
who realize they don’t always have to 
say yes; from a professional woman 
ending a sabbatical; from people re-
flecting on their lives as they begin 
retirement; from many a widow and 
widower who are turning a little more 
toward gratitude from grief. A woman 

who was a school principal said, “I’ve 
never talked about my faith and God in 
such personal terms.”

Many of the cruise passengers are 
retired or qualify as senior citizens, or 
both. Often, on the retreat and in my 
homilies—after people already have 
proven their patience and trust—I 
preach about aging and our fears sur-
rounding it. I mention my own aware-

ness of advancing age and the beauty 
of the sacraments once called the last 
rites. I suggest that a better way for 
those who want to experience the pow-
er of this sacrament might be to receive 
the Anointing of the Sick in a more 
substantial and less dramatic way. For 
three or four evenings, I invite whoev-
er wants to come and be anointed to 
gather at the bow of the ship at sunset. 
I remind them that we are a courageous 
and trusting people, floating over water 
a mile deep. We are vividly reminded 
of our fragility. Praying together, as the 
red sun sets into the ocean, that God 
will grant us a safe last voyage, without 
too many storms or winds and sur-
rounded by people who love and care 
for us, seems to make a lot of sense to 
the hundreds who have come. 

Though we are all afraid of giving 
up our independence, our lives on the 
ship, for a time, require the acknowl-
edgment that we are not in control. I 
encourage my faithful companions 

by saying that the good choices we’ve 
made along the way have given us the 
faith and courage to make good choic-
es in the future and to appreciate the 
long and adventurous trips that make 
this last phase of our lives more excit-
ing than we expected. There is no rea-
son to fear the future; rather we should 
make prudent, careful and thoughtful 
choices about our needs and the needs 

of our families. 
The final, vital, el-

ement of our prayer-
ful cruise is the crew. 
They are men and 
women who serve 
from scores of differ-
ent countries, where 
they have left behind 
their wives, husbands, 
children and parents. 
I often ask the pas-
sengers to pray for 
the people who are 
serving us and to re-
member their dignity 
and the sacrifices the 

crew made by leaving home. One man, 
who was the chief legal counsel for an 
archdiocese, remarked to me that this 
offered him a new perspective on his 
journey and appreciation for it. Many 
of the crewmembers with whom I have 
spoken dream of a better life, and they 
have the courage and faith to live and 
work toward that dream. They inspire 
me with the dignity of their service 
and their kind patience toward guests 
who are older, fragile, sometimes griev-
ing and often living with chronic pain 
or illness. They have a highly devel-
oped work ethic and keen sensitivity 
toward both the pleasant and the diffi-
cult guests. When I look at their faces 
at Masses, scheduled late at night, I see 
tired faces from around the world, and 
people who have courage and freedom 
and faith that humbles me. The pow-
er of the Eucharist comes alive once 
again, just as it does in the hospital and 
the prison, when we let God move us 
through a caring community.
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While walking home from 
a nearby shopping mall 
in Nairobi one evening, 

I was assaulted and robbed at gun-
point. Most of my friends, family and 
colleagues responded along two some-
what predictable and justified lines: 
1) “Why were you walking in the eve-
ning? It’s dangerous—stop walking in 
Nairobi!” and 2) “I can’t believe some-
one could be so vicious; this place is 
becoming so violent!”

It was a rather vicious attack. Out 
of the three men who assaulted me, 
two had guns. One fired his, and all of 
them kicked, punched and hurled nas-
ty verbal insults throughout the entire 
ordeal. I felt fortunate to make it out 
alive and limped the 100 meters to my 
door with a cracked left humerus, cuts 
and bruises all over and ruptured mus-
cles in my left thigh that would require 
surgery two days later.

But as I sat recovering on bed rest, 
I was not struck by a personal sense 
of violation, an overwhelming grief 
about what the world is coming to 
or any real anger in any form toward 
my attackers. That is not to say that I 
agree with what they did, but I think 
I understand it. This understanding is 
responsible for my sense of tranquility 
around the incident.

In my career, I have always worked 
with issues relating to children and 
young adults in developing countries. 
Invariably after forming a relationship 
with each group of kids—whether it 
be in Guatemala City, Nairobi or in 
my own United States—these kids 

would protect me, advise me and in 
general demonstrate a tremendous 
sense of loyalty toward me. And it 
was not because of my money (I have 
never had that much anyway); it was 
because I reached a hand across an 
aisle that is almost never crossed. This 
aisle is the invisible and oft-ignored 
socioeconomic and 
racial barrier that 
separates us.

Taking a peek 
into history, why 
were the infamous 
Mara Salvatrucha, 
known as MS-13, 
or the 18th Street 
Gang founded? 
I would argue, 
and have publi-
cally done so on 
many occasions, 
that these groups 
were founded as a 
method of protec-
tion, as no one on the other side of the 
socioeconomic/racial aisle attempt-
ed to help these young gang mem-
bers. The 18th Street Gang began in 
the 1960s in the Rampart District of 
Los Angeles—a group of Latino teen 
boys trying to make it as immigrants 
in a new place. Imagine what it must 
have been like to be a dark-skinned, 
Spanish-speaking Latino immigrant in 
the United States at the height of racial 
strife throughout the country. No right 
to vote. No access to medical care. No 
money or social support network for 
clean or safe housing. No interpreters 
at the courthouse. White and black 
police protecting their own socioeco-
nomic and racial interests before those 
of the communities they patrolled.

This is not a case of social margin-
alization; it is a case of social exclu-
sion. The same is true for the advent 
of youth gangs in Nicaragua in the 
1980s. Isolated from the stronghold 
of the Nicaraguan Revolution, com-
munities could not vote, were cut off 
from education, health care, access 

to food and water 
and were stuck on 
the front lines of a 
Contra War they 
knew little about. 
When your gov-
ernment cannot 
provide even basic 
survival security 
for your commu-
nity, what is the 
natural reaction? 
Recruit young men 
and older boys and 
protect yourselves-
,economically as 
well as physically. 

I do not think anyone will disagree 
that throughout the course of history 
this has been precisely the common 
reaction to such circumstances (think 
U.S. military drafts for World War I, 
World War II and Vietnam—or even 
a pack of wolves). 

In many ways, living in Kenya has 
taught me about the immigrant expe-
rience and how, in the great melting 
pot, the most comfortable thing to 
do in one of life’s most uncomfortable 
integrations is to find those who are 
like you. But a stark division down the 
middle of a community is not social-
ly healthy for humans and never has 
been. Still, in the United States, we 
have many ethnic neighborhoods—
Iranian communities, Pakistani 

Walk On
Navigating expat life in Nairobi
By natHan J. Byrd

nAThAn J. bYRD, a Jesuit-educated Catholic, 
serves as a portfolio manager for a global  
Christian nongovernmental organization. He is 
based in Nairobi, Kenya. Ar
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pockets, Chinatowns and the like—
formed not so that locals could try 
new theme restaurants, but to recre-
ate a bit of the home-grown comfort 
that we, as humans, rely upon.

Nairobi is no different. I am a 
member of a group called the Nairobi 
Expat Social, in which members of 
the Nairobi expat melting pot can 
come together in social fellowship. 
Everyone is welcome in the near-
ly 3,000-member group—except 
for Kenyans. As expats, we learn to 
“pocket” ourselves. We drive from 
compound to shopping mall to com-
pound; we park behind barbed wire; 
and we raise our windows at stop-
lights. We create our own pockets 
of N.E.S. participants. We meet at 
ArtCaffé at least once a week, and we 
have lunch bills equivalent to what 
our house cleaners earn in a single 
month.

Kenyans living in the Kawangware 
slum, where my young attackers came 
from, are young, excluded men. They 
live under a government that steals 
their money, abuses its position and 
uses its citizens only when its per-
sonal power centers are at stake. 
They wait for hours in emergency 
rooms at public hospitals. They have 
no social welfare programs and suf-
fer community-wide unemployment. 
Homes are typified by inhumane 
living conditions for children born 
in Kawangware—bathrooms are the 
infamous “flying toilets,” or excre-
ment-filled plastic bags tossed into 

ditches next to the homes. 
Whether our group likes it or not, 

we are on the other side of the socio-
economic/racial aisle, rarely offering 
our hands across. This does not mean 
we are racist, and it does not mean we 
are bad people. It means we are hu-
man, in an unnatural environment, 
doing what the standard human reac-
tion is. The problem, however, is that 
these common reactions continue to 
cause neighborhood wars, spark eth-
nic conflict and contribute to the cre-
ation of armed robbers. I am, there-
fore, unintentionally and unknowing-
ly complicit in my own assault.

We expats at times complain about 
poor service, saying, “We are creat-
ing an economy for these people” or 
“They should work harder for every-
thing that I’m providing them.” But 
as a friend constantly reminds me, we 
choose to live here, and we have the fi-
nancial and personal capacity to leave 
if we do not like it. What we do not 
discuss is that we not only arrive and 
create an economy, but we also disrupt 
an economy—and a society—that al-
ready exists. Every ArtCaffé that goes 
up behind the concertina wire was 
built atop someone’s land. Every dol-
lar spent at big-name restaurants and 
shopping malls broadens the socio-
economic/racial aisle.

I am going to challenge the first 
and most common comment people 
made in response to my story. I would 
argue that the problem is not that we 
walk in Nairobi; rather, it is that we 

do not walk. In not walking, we do 
not make friends with the street kids 
en route, we do not know the first 
names and life stories of our securi-
ty guards and we have never met the 
gangs in the daytime. We do not close 
the socioeconomic/racial gap; and 
unsurprisingly, our Kenyan neighbors 
do not protect us, feel a sense of loyal-
ty toward us or blink at robbing us of 
our goods in their attempt to create a 
better economic and social reality for 
themselves—or, as they may see it, 
protecting their already precarious 
socioeconomic reality.

In short, by not recognizing the hu-
manity—and the human reactions—
of our Kenyan brothers and sisters 
living just down the road, we do not 
elicit a very loving reaction. I would 
argue that we are not being attacked; 
rather, we are being pushed off some-
one else’s land, and not because we 
are not welcome there. In fact, much 
to the contrary: it is because we never 
shook the hand of its owner.

Our local office is located in a 
building in one of Nairobi’s business 
districts, and a few months ago, be-
fore hiking back home, I ducked into 
the cantina next door, abuzz with life 
and energy and full of Kenyans on 
their lunch breaks. I stepped up to 
a counter and ordered chicken and 
chips while everybody stared at me 
(I am used to it by now). The wait-
ress came up, and, in a far-too-com-
plimentary tone, said, “Thank you so 
much for coming to eat with us.” This 
broke my heart. So few of us expats 
actively attempt to bridge the gap that 
it is actually notable when we do. We 
did not walk into an “us vs. them” re-
ality. We created it.

So maybe we do not walk at night 
until things get a bit safer, but I also 
humbly submit that we have a role to 
play in the repair of the social struc-
tures surrounding the individuals 
we find assaulting us in the evening 
hours on footpaths—footpaths on 
which we all too rarely stride. A
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Books & Culture

I recently forced myself to see Martin 
Scorsese’s new film, The Wolf of 
Wall Street. It’s strange to describe 

going to a Scorsese movie as something 
I had to talk myself into; often the 
trailers alone grab me by the throat 
and won’t let go until I see the thing. 
But hearing star Leonardo DiCaprio 
describe his character in the film as a 
latter day Caligula gave me pause. I can 
take three hours of a lot of things, but I 
wasn’t really sure what the point of that 
particular exercise might be.

Neither were a lot of critics. Chris 
Nashawaty in Entertainment Weekly 
(1/15) wrote that “the feverishly 

paced film is hell-bent on making the 
audience feel like they just snorted a 
Belushian mountain of blow.” Others 
have noted how little attention is giv-
en to the real life victims of the scams 
DiCaprio’s Jordan 
Belfort perpetrates. 
After a screening 
at the Academy 
of Motion Picture 
Arts and Sciences 
one Oscar voter went so far as to yell 
“Shame.”

Having seen the film, I can confirm: 
it truly is a three-hour ride into eager 
and enthusiastic debauchery. Unlike 

Oliver Stone’s “Wall Street” (1987) 
and so many other films in which the 
hero is a narcissist with a god-com-
plex—a distinctively American 
genre— Wolf doesn’t end with “the les-
son,” the moral of the story. In the end, 
Belfort does indeed lose pretty much 
everything, but he’s still got a room full 
of strangers hanging on his every word. 
Two crowds, in fact: the one onscreen 
and the audience.

But to read the 
film as a glorification 
of greed seems to me 
a gross misunder-
standing. It is true, 
Belfort and his pals 

spend much of the film having a fan-
tastic (and often hilarious) time. I’m 
not sure that DiCaprio has ever before 
been as funny as he is here; he shows a 
talent for physical comedy in particu-

BaD BoY. Leonard DiCaprio in “the Wolf of Wall Street.”
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lar that is nearly irresistible.
He is also at his most charismat-

ic—which for DiCaprio is already a 
very high bar. He gives ferverinos to his 

traders as powerful as anything you’ll 
see in a Leni Riefenstahl film, and se-
duces us as well, with charming asides 
spoken directly to the camera.

Even as things go 
south—and when you 
have snorted as much 
coke as Belfort and com-
pany do, how could they 
not?—it’s clear Belfort is 
having the time of his life.

But the sheer repeti-
tion of the drug use and 
the orgies and the sheer 
bravado of DiCaprio’s 
performance does add up, 
for us if not for him. In a 
strange way the whole 
thing is not dissimilar 
from the exhausting de-
struction  of Metropolis 
in the last half hour (or 
was it eternity?) of this 
summer’s “Man of Steel.” 
Except, instead of pum-
meling you into oblivi-
on, Scorsese works like a 
consummate chef boiling 
his frogs. He turns up 
the heat little by little un-
til only at the end do we 
realize how sick we feel.

Or should feel, any-
way. Some reports sug-
gest that traders on Wall 
Street are watching the 
film as a sort of gleeful 
celebration of the life they 
want. I’m sure they’re not 
alone. But I think that, 
too, is part of Scorsese’s 
point. Tell me what you 
will about how you live 
your life, the charities 
you support, the moral 
compass you follow, that 
ferocious,  never sated 
hunger for  excitement 
and the new and “More! 
Now! More!” has hooks 
in all of us. And what 
separates us from Belfort 

may be as much a matter of opportunity 
as moral fiber. Even the “hero” of the sto-
ry, Kyle Chandler’s F.B.I. agent Patrick 
Denham, seems to wonder at the end 
whether he made the right choice in re-
fusing DiCaprio’s staggering bribe.  

Speaking of Chandler, one thing 
“Wolf ” does glorify is great writing and 
great acting. In a single script Terence 
Winter has produced not one but 
multiple scenes better than any in re-
cent memory, including one between 
DiCaprio and Chandler that makes you 
wish the Academy gave out an award 
for best scene. Likewise, the resurgent 
Matthew McConaughey has a mono-
logue that all by itself probably merited 
a second Oscar nod.  

Jonah Hill as Donnie, Belfort’s part-
ner in crime; Jon Berenthal as Belfort’s 
money laundering drug dealer Brad; 
Rob Reiner as Belfort’s father; Jean 
Dujardin, Jon Favreau, Cristin Milioti, 
Margot Robbie and quite a few un-
knowns all put on an amazing display of 
talent. 

Much as been made over the course 
of Scorsese’s life about his Catholic roots 
and undeniable use of religious imagery. 
This summer he is slated to shoot an ad-
aptation of “Silence,” the 1966 Shusaku 
Endo story about the Jesuits and com-
panions martyred in 17th century Japan. 
In 1988 he did an adaptation of Nico 
Kazantzakis’s “The Last Temptation 
of Christ.” If “Last Temptation” served 
as Scorsese’s meditation on the life of 
Jesus, “The Wolf of Wall Street” serves 
as the opposite bookend, his meditation 
on Hell. And like “Last Temptation,” 
it is both important and controversial 
because it takes temptation seriously. 
What did we expect the devil to look 
like, a guy with a cape, twirly mustache 
and tail? Michael Douglas peddling 
greed? Real temptation is a lot more at-
tractive; it hides its victims and its con-
sequences, and for a long time it’s usually 
a lot more fun. 

JIM McDERMoTT, S.J., is a screenwriter in Los 
Angeles. He tweets about pop culture at  
@popculturpriest.

the Crocodile

This ruse, enduring for days,

will eventually cease, but now

even the birds mistake him for a log,

or a stone the fleeting drought

has lifted above the current.

Because there is a current, even in this cocoa-dark

side-pool, and the solution to hiding

so plainly under the sun is to glide as 

the magnolia petals do, or the fallen limb of a tree,

as though alive not at all except secretly,

to hunger. 

                   no other creature

could survive and be so torpid.

and yet he is ready,

the humid vault of the wetland 

his camouflage.  Wit and song

he leaves for others, prime

in his vigil, knowing without

memory, trusting without faith.

The door of his heartbeat opens,

and the same door slowly shuts.  his sleep

and his waking are the same.  noon

sifts downward, and then the sunset

and soon, he knows, surely

very soon some quicker more beautiful

sojourner will discover

with what swiftness comes the end.

MIChAEL CADnUM

Michael Cadnum’s 35th book, Seize the Storm, has just been 
published by Farrar, Strauss and Giroux. He also writes haiku on 
Twitter, @MichaelCadnum.
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the Midwest, believe their team has 
experienced a curse. Apparently, be-
lief remains strong in the Curse of the 
Billy Goat, the consequence of ejecting 
the owner of the Billy Goat Tavern in 
Chicago from Wrigley Field in 1945 
because of the foul smell of his pet 
goat. Anyway, the “evidence” is sup-
posedly incontrovertible: the Chicago 
Cubs have not returned to the World 
Series since the inci-
dent.

Some sports fans 
move beyond super-
stitious belief in un-
named forces and ac-
tually invoke the God 
of Abraham and Sarah 
to deliver their cho-
sen team. More than 
a quarter of sports 
fans (26 percent) have 
prayed for God to help 
their team, and 22 per-
cent of all Americans 
“completely” or “mostly” 
agree that God plays a 
role in who wins. What 
besides the interces-
sion of Our Lady could 
explain Doug Flutie’s 
successful Hail Mary pass that sent 
Boston College to victory over the de-
fending national champion University 
of Miami in 1984?

Superstition, in my view, is contrary 
to faith in Christ. But I firmly believe 
that a supernatural force is at play in 
sports. That force is God. God is in-
timately involved in every sports con-
test, everywhere. I do not think that 
God wears particular team colors, is 
primarily concerned about who wins 
or wants to satisfy the shallow desire 
to have bragging rights at the office on 
Monday morning. Rather I have a con-
viction that God is in each person’s life. 

God is present in all things, including 
sports.

As a sports fan and a believer, I 
think it is important to step back 
and critically reflect on our practices 
as fans. What unseen forces do I be-
lieve in? Do I invoke the spirit of God 
or some other spirit? Are my rituals 
and prayers focused on self-interest 
or others? Do I objectify coaches and 

players as means to my 
own satisfaction, or do 
I recognize them as 
individuals with digni-
ty? Can I cheer for my 
team without turning 
the opponents (and 
their fans) into ene-
mies?

It can be helpful to 
reflect on the real-life 
hopes and struggles 
of players and coaches 
involved in the contest. 
God is laboring in each 
person’s life. Perhaps a 
point guard in basket-
ball struggles with self-
ishness but decides to 
make the extra pass to 
a teammate. Maybe a 

linebacker’s mother has breast cancer, 
and he is quietly playing on her behalf. 
The invitation is to pray for people, 
not points.

If God does cheer for a team, I 
imagine God showing partiality to 
the heavy underdog or a team from a 
city suffering from a poor economy. 
God has a track record—and makes 
a promise—of orchestrating great re-
versals and lifting up those who are 
poor (see the Magnificat). These great 
events, in my view, have nothing to do 
with superstition and everything to 
do with God, who has compassion for 
people, on and off the field.

When a football team scores 
a touchdown or beats 
a rival, students of the 

game might credit the coaching strat-
egy or its execution by the players. For 
Pat Solitano Sr. (played by Robert 
De Niro) in the film “Silver Linings 
Playbook,” the outcome on the field 
for his beloved Philadelphia Eagles 
largely depends on the placement of 
his remote controls, a lucky handker-
chief and where his son Pat (Bradley 
Cooper) sits on the couch.

When the elder Solitano loses con-
fidence in the Eagles’ chances of beat-
ing the New York Giants, he claims 
that Pat’s new friend Tiffany ( Jennifer 
Lawrence) has brought a curse upon 
the team. But she swiftly rebuts the 
accusation by rattling off five recent 
occasions when she and Pat were to-
gether and a Philadelphia sports team 
won. Snap! (The streak did in fact oc-
cur, during the 2008 season, when the 
Eagles won three straight games and 
the Phillies advanced to the World 
Series.)

Sports fans can have unorthodox 
views of cause and effect, thinking it 
worthwhile, for example, to shout at 
the TV and plea for self-interested 
outcomes. Some even engage in rituals 
not unlike those in the Solatano house-
hold. In a survey released on Jan. 16 by 
the Public Religion Research Institute, 
60 percent of Americans identified as 
a fan of a particular sports team—and 
of those fans, half believe that some 
aspect of the supernatural is at play in 
sports. About one-fifth of fans practice 
some sort of ritual before or during the 
game, like wearing a team jersey or do-
ing a special dance. 

A quarter of sports fans, mostly in 

o F  o t h e r  t h i n g s  |  lUKE  hansEn
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Some sports 
fans invoke 
the God of 
Abraham 

and Sarah to 
deliver their 
chosen team.  

LUKE hAnSEn, S.J., is an associate editor of 
America.
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in seArCh oF the gooD
A life in Bioethics 

by Daniel Callahan
the mit press. 232p $29

the roots oF BioethiCs
health, Progress, technology, 
Death 

by Daniel Callahan
oxford University press. 256p $57.50

Many people claim that baseball is the 
“thinking person’s sport,” but I now 
believe that claim rightly applies only 
to spectators. After reading Daniel 
Callahan’s most recent two books, one 
a memoir, and the other a collection of 
essays spanning almost three decades 
of his career, I became convinced that 
the thinking person’s participatory sport 
of choice is actually swimming.

After winning a District of 
Columbia state championship and an 
athletic scholarship to Yale, Callahan 
gave up swimming competitively at the 
end of his junior year. But his subse-
quent career and life amply manifest 
the virtues associated with his sport 
of choice. Years of swim practice teach 
perseverance, while its attendant insu-
lation from the bustling world facili-
tates independent rumination.

Callahan’s career, spanning over four 
decades, amply manifests both perse-
verance and intellectual independence. 
Together with his neighbor Willard 
Gaylin, M.D., Callahan conceived of 
the idea of an independent Institute for 
Society, Ethics and the Life Sciences, 
at a Christmas party in 1968. That 
institute, which became known as the 
Hastings Center, overcame its shaky 
financial beginnings to become the 
preeminent locus for the discussion of 
medical ethics in the country. It is not 
a university institute nor an advoca-

cy-oriented think tank, but a true ter-
tium quid—a freestanding center for 
study, debate and discussion that cross-
es not only disciplinary boundaries, but 
also bridges the even deeper chasm be-
tween scholars and practitioners, par-

ticularly in the fields of medicine and 
law. While physicians, philosophers, 
theologians and even lawyers wrote 
about medical-moral issues before 
Callahan came along, it was undeni-
ably his vision that gave “bioethics” its 
initial shape as a distinct field of study.

Born in Washington, D.C., in 1930, 
Callahan came of age in a post-war 
America of expanding and fluid hori-
zons. Yet Callahan would have made 
his own opportunities in any era; he 
is something of a restless soul. After 
graduating from Yale, he went on to 
earn a Ph.D. in philosophy at Harvard. 
Disenchanted with analytic philoso-
phy and lukewarm about spending his 
days grading term papers, he made the 
decision to leave the academy. During 
the exciting and tumultuous years 
before, during and after the Second 
Vatican Council, Callahan served as an 
editor of the liberal Catholic magazine 
Commonweal. But journalism wasn’t 
his calling either. It was in the late 
1960s that Callahan began to forge 
his true life’s work, as he conceived and 
built the Hastings Center, which has 
also provided the setting for his own 
prodigious writing projects over the 
years. 

Callahan’s work in bioethics and 
health care policy is deeply shaped by 
the vocational options he tried and left 
behind. He rejected a teaching career 
in analytic philosophy because of the 
cramped and crabby scope of the field 
at the time he finished his doctorate. 
But his clear, precise and no-nonsense 
mode of inquiry bears the mark of his 
graduate training in the British analyt-
ic philosophical tradition. His com-
mitment to writing for an educated 
general public rather than a tiny cote-
rie of specialists reflects his experience 
as a magazine editor. In fact, so much 
does Callahan prize pithy, accessible, 
tightly reasoned prose that he consid-
ers it a greater accomplishment to get 
an opinion piece in The New York 
Times than to get an article published 
in a peer-reviewed academic journal. 

B o o K s  |  caThlEEn K avEny
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Callahan’s work is also influenced 
by the faith he tried and left behind. 
He and his wife Sidney, a distinguished 
psychologist and ethicist in her own 
right, constituted a veritable Catholic 
power couple in the mid-1960s. The 
parents of six children, the Callahans 
were at the center of important conver-
sations in the church about the Second 
Vatican Council’s renewal, as well as 
deeply involved in discussions of more 
specific contentious issues such as con-
traception, abortion and feminism. 

By the end of the decade, however, 
Daniel’s faith had slowly drained away, 
while Sidney’s had grown stronger 
than ever. Although this divergence 
of belief understandably created some 
familial tensions, it did not fracture 
their relationship, as Sidney details 
in a moving recent online essay in 
Commonweal (“Learning Humility, 
Learning Patience,” 11/25/13). 
Indeed, the Callahans’ differences have 
proven fruitful not only for their own 
intellectual development, but also 
for the broader conversation. For ex-
ample, their jointly edited volume, 
Abortion: Understanding Differences 
(Hastings Center, 1984), continues 
to illuminate the debate three decades 
after publication. Sidney is pro-life, 
while Daniel is pro-choice; years of 
discussion have not yielded agree-
ment, but have strengthened mutual 
respect and understanding for the 
other’s position, while also prompting 
important nuances in their respective 
views. Perhaps the Callahans no lon-
ger qualify as a Catholic power couple. 
But their intense, enduring and com-
prehensive partnership models what 
many Catholics would see as a richly 
blessed marriage.

For the past 40 years, Daniel 
Callahan has been a secular thinker, 
albeit one who is not hostile to reli-
gious believers. At the same time, as 
his volume of collected essays reveals, 
he is a thinker who has secularized 
from Roman Catholicism, not from 
a version of American Protestantism. 

Not all “secularization” looks the same; 
it very much matters which religious 
tradition is being left behind. 

Callahan’s writings in bioethics 
cover a wide range of issues, including 
reproductive technology, distributive 
justice in health care and euthanasia. 
Three moral themes that resonate with 
a Catholic worldview can be traced 
throughout his work. First, Callahan 
emphasizes the social nature of the self, 
which finds its place in a web of familial 
and cultural relationships. He oppos-
es, for example, artificial insemination 
by donor because it deprives children 
of their right to a connection with a bi-
ological father. Second, Callahan’s an-
thropology attends to both body and 
soul; he does not treat human beings 
as minds that happen to be encased in 
flesh. He therefore reflects perceptively 
not only on issues of death and dying, 
but also on those of the diminishment 
associated with aging. Third, and most 
importantly, Callahan writes about 

bioethical issues with a lively sense of 
the common good in mind. He there-
fore has tackled, sometimes controver-
sially, difficult questions about the allo-
cation of scarce health care resources. 

The Roman Catholic moral tra-
dition has persistently emphasized 
that key moral norms not only apply 
to everyone but are also in princi-
ple intelligible to all people of good 
will, not merely to religious believers. 
Nonetheless, American Catholics have 
not been particularly successful in 
making their case in the public square, 
particularly on issues pertaining to 
bioethics. For a model of how to argue 
rigorously, perceptively and non-de-
fensively about difficult issues of broad 
import, Catholic moralists would do 
well to turn to the work of Daniel 
Callahan.

CAThLEEn KAVEnY is a theology professor at 
Boston College Law School and the College of 
Arts and Sciences. 
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Haiti, Bosnia and Kosovo.
Few would argue that the outcomes 

in Iraq and Afghanistan have been a 
success. For starters, the financial and 
psychological costs have been stagger-
ing.

To deploy one soldier to a war zone 
for one year costs $1 million. Bacevich 

says the psychic toll of 
multiple combat tours 
has been “downright 
horrifying”—drugs, al-
cohol, depression, sui-
cide, domestic violence. 
Annual disability bene-
fits paid to veterans have 
skyrocketed from $15 
billion in 2000 to $57 
billion today. 

Bacevich makes only 
passing reference to the 
fact that his son was 
killed by a roadside 
bomb while serving in 

Iraq, but that loss surely must inform 
his reservations about endless military 

BreACh oF trust
how Americans Failed their 
soldiers and their Country

by andrew bacevich
metropolitan books. 256p $26

Americans support United States in-
terventions abroad “only so long as 
someone else’s kid does the fighting 
and future generations get stuck with 
the bill.”

So concludes Andrew J. Bacevich in 
this passionate new book about mil-
itary policy in the post-Vietnam era. 
Bacevich has excellent credentials, hav-
ing served for 23 years as an officer in 
the U.S. Army. He currently teaches at 
Boston University.

After the terrorist attacks of Sept. 
11, 2001, President Bush encouraged 

Americans to carry on as usual by get-
ting “down to Disney World.” The na-
tion’s all-volunteer Army 
would fight in Iraq and 
Afghanistan at no addi-
tional cost to taxpayers. 
In fact, the president 
persuaded Congress to 
cut taxes.

Bacevich argues that 
the United States has 
entered an era of per-
petual war. Iraq and 
Afghanistan are the two 
longest wars in U.S. 
history, and they are 
not the only interven-
tions in recent times. 
U.S. ground forces have also entered 
Lebanon, Grenada, Panama, Somalia, 

B ill  Will iaMs
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interventions abroad.
After Vietnam and the end of the 

draft, the Pentagon said that long, 
futile wars would be replaced by 
“neat, tidy ones, ending in absolute 
and unquestioned triumph.” Iraq and 
Afghanistan dramatically ended that 
wishful thinking.

Some of Breach of Trust updates 
what Bacevich has written previously 
—several books about U.S. military 
policy in the post-World War II pe-
riod, most recently Washington Rules: 
America’s Path to Permanent War.

The most provocative argument 
in this new book involves Bacevich’s 
assertion that the United States now 
embraces Israel’s aggressive policy of 
military superiority and a strike-first 
mentality. Among hawks in both po-
litical parties, “Israel’s kick-ass pug-
nacity struck a chord.”

America adopted the view he 
writes “that the real key to successful 
self-defense was to attack the other 
guy first.” As part of that belligerent 
policy, President Obama “established 
targeted assassinations as the very 
centerpiece of U.S. national security 
policy.”

“Assassination,” Bacevich writes, 
“once considered beyond the pale, has 
now emerged as a core function of the 
chief executive, the president himself 
choosing individual targets and peri-
odically updating the nation’s ‘kill list’.”

For Obama the downside of target-
ed drone missile attacks on suspected 
terrorists is minimal. Americans are 
satisfied to leave military matters to 
the president, the Pentagon and an 
all-volunteer “warrior class.”

Although Bacevich generally makes 
a persuasive case that Congress should 
bring back the draft, he occasionally 
engages in rhetorical overkill, as when 
he writes that citizen apathy toward 
war “is symptomatic of advancing civ-
ic decay.” As examples, he cites child-
hood poverty and illegitimacy, among 
other issues, which is a bit of a stretch.

Overall, Bacevich has written a 

bracing call for Americans to “revert 
to a concept of citizenship in which 
privileges entail responsibilities.” He 
recommends that 
future wars be fund-
ed on a pay-as-you-
go basis and that 
soldiers be drawn 
from all segments of 
society.

“Imagine a lottery with Natasha 
and Malia Obama at age 18 having the 
same chance of being drafted as the 
manicurist’s son or the Walmart clerk’s 
daughter.” Bacevich favors a manda-
tory program in which some 18-year-

olds would enter the military and the 
rest would choose other service oppor-
tunities like the Peace Corps.

Bacevich is not 
optimistic that this 
will happen. People 
are too comfortable 
with the present 
broken system, in 
which volunteers do 

the fighting and future generations pay 
the bill. 

bILL WILLIAMS is a free-lance writer in West 
Hartford, Conn., and a former editorial writer 
for The Hartford Courant. He is a member of 
the National Book Critics Circle. 
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Books
Religion & Civility (faith & reason) Together; www.
wordunlimited.com.

Lay Missionaries
LAY MISSIONARIES. Teachers, nurses, computer 
techs, etc., needed to serve three years as lay mission-
aries in overseas mission sites. Lay Mission-Helpers 
Association provides training and support. Check out 
our website at www.laymissionhelpers.org.

Positions
FAIth FORMAtION COORdINAtOR. St. 
Therese Parish, a community of 500 households 
on the North Carolina coast (near Wilmington), 
seeks a Coordinator to oversee faith formation of 
youth and adults, including youth and young adult 
ministry and R.C.I.A. Candidate must be a practic-
ing Catholic with M.Div. or equivalent and skillful 
working with people and utilizing technology in-
cluding social media. For job description and to ap-
ply: pastor@stthereseparish.net.

ThE MInISTRY LEADERShIP CEnTER, www.
ministryleadership.net, grounded in the Catholic 
identity and traditions of its sponsors, forms lead-
ers to sustain and deepen the ministry of heal-
ing. We are seeking a full-time EXECUTIVE 
DIRECTOR: PROGRAM DEVELOPMENT 
AND  IMPLEMENTATION to work with the 
President and C.E.O. in the design, implementa-
tion, and administration of the M.L.C. formation 
programming. M.L.C. programs serve the senior 
executives of six health care systems and provide 
the working knowledge and skills to lead the mis-
sion and ministry of Catholic health care.

The successful candidate will benefit from work-
ing with the incumbent, John ( Jack) Shea, for a pe-
riod of time as he transitions into the M.L.C. senior 
fellows program. This is an outstanding opportunity 
to join a high-performing leadership team. 

To request information or express interest, 

please send a cover letter and C.V. to loconnell@
ministryleadership.net by Feb. 28, 2014.

Laurence J. O’Connell, Ph.D., S.T.D., President 
& C.E.O., The Ministry Leadership Center, locon-
nell@ministryleadership.net.

thE UNIvERSItY OF SAN dIEgO is searching 
for an ordained Catholic priest in good standing 
with his local ordinary and/or religious superior 
to join the University Ministry team beginning in 
July 2014. Primary duties will include liturgical and 
sacramental ministries, pastoral counseling and spir-
itual direction, and collaboration with the ministry 
team to support the spiritual development of U.S.D. 
community members. For more information or to 
apply, please visit www.sandiego.edu/jobs.

Translator
Do YoU nEED SPAnISh TRAnSLATIonS? 
Books, articles, essays, pastoral letters, ministry re-
sources, Web sites, newsletters. Luis Baudry-Simon, 
luisbaudrysimon@gmail.com; www.lbmcm.com 
(815) 694-0713.

Wills
Please remember America in your will. Our legal title is: 
America Press Inc., 106 West 56th Street, New York, 
NY 10019.

America classified. Classified advertisements are accept-
ed for publication in either the print version of America 
or on our Web site, www.americamagazine.org. Ten-
word minimum. Rates are per word per issue. 1-5 times: 
$1.50; 6-11 times: $1.28; 12-23 times: $1.23; 24-41 
times: $1.17; 42 times or more: $1.12. For an additional 
$30, your print ad will be posted on America’s Web site 
for one week. The flat rate for a Web-only classified ad is 
$150 for 30 days. Ads may be submitted by e-mail to: 
ads@americamagazine.org; by fax to (928) 222-2107; 
by postal mail to: Classified Department, America, 106 
West 56th St., New York, NY 10019. To post a classified 
ad online, go to our home page and click on “Advertising” 
at the top of the page. We do not accept ad copy over the 
phone. MasterCard and Visa accepted. For more infor-
mation call: (212) 515-0102.

CL ASSIF IED

on the Web
 The catholic Book club discusses 
a history of the north american 

martyrs. americamagazine.org/cbc
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said, ‘You shall love your neighbor and 
hate your enemy.’ But I say to you, 
Love your enemies and pray for those 
who persecute you, so that you may 
be children of your Father in heaven.” 
Jesus gives only a portion of 
the verse from Leviticus, 
but adds a phrase, “hate 
your enemy,” which is 
not found in the Bible.

Since “neighbor” in 
the Leviticus passage 
originally related to 
relations among fel-
low Israelites, some 
scholars have seen Jesus’ 
additional phrase as pro-
verbial wisdom indicating how 
“other” people beyond the Jews were 
to be treated. One of the Dead Sea 
Scrolls, The Rule of the Community, 
even states that the members must 
“love all the sons of light” and “de-
test all the sons of darkness” (1:9-
10). Since the sectarians of the Dead 
Sea included many of their own Jewish 
people among the “sons of darkness,” 
however, it is clear that the definition 
of who is a “neighbor” or an “enemy” 
transcends ethnic or religious limits. 

So where might Jesus’ addition-
al phrase to “hate your enemy” have 
come from? He might have drawn it 
from a common saying, but more likely 
he draws it from the reality of human 
hearts. To hate someone is to not love 
them. This becomes explicit when we 
designate someone an enemy. Where 
do people say, “Hate your enemy”? 
Wherever there are enemies. Hate, 
that is, knows no boundaries; it can 
be found within families or directed 

toward a distant enemy, and it can be 
found wherever people hurt each other. 

Hate’s reach is universal, which is 
why love also must know no boundar-
ies if it is to transform the lives of both 
persecutor and victim. The love of ene-
my to which Jesus calls us is counterin-
tuitive and foolish. It challenges us not 
just to love the ones we already love, 
but those who have given us every rea-
son not to love them. Yet Jesus calls us 
to “be perfect, therefore, as your heav-

enly father is perfect.” 
And Paul challenges 

us to be fools for 
Christ, and to be 
holy as God is holy, 
as he reminds the 
church in Corinth, 
“God’s temple is 
holy, and you are 

that temple.” In both 

verses, you is plural. We, the church, 
are called to be perfect, are named that 
holy temple and are called to love so 
that we “may be children of your father 
in heaven.” 

It is this desire, grounded in the 
longing to be holy as God is holy, that 
allows us to rise above our feelings for 
vengeance, feelings which the world 
understands, accepts and might even 
urge on us, to love our enemy. In the 
love of enemy we convert not only our 
own hearts, but the possibility exists 
that when we forego destroying ene-
mies with weapons of vengeance, then 
love, the weapon of the spirit, will 
transform them.

 John W. MARTEnS

PRAYIng WITh SCRIPTURE

Take in Jesus’ words on the love of 
enemy and ponder them. how does this 
command shape and order your life?

John W. MARTEnS is an associate professor 
of theology at the University of St. Thomas, St. 
Paul, Minn.

My Enemy, My Love
SEVEnTh SUnDAY In oRDInARY TIME (A), FEb. 23, 2014

Readings: lv 19:1-18; ps 103:1-13; 1 Cor 3:16-23; mt 5:38-48

“Love your enemies and pray for those who persecute you” (Mt 5:44)

In the movies, a persecuted pro-
tagonist can exact revenge on the 
evil antagonist and the theater 

audience cheers! Movie heroes and 
heroines have limitless scope to exact 
vengeance on the villains because “they 
have it coming.” Moral considerations 
melt away in the shared reverie of per-
sonal payback. We in the cinema seats 
can relate because we share the desire 
to take vengeance on those who have 
hurt us or a loved one. When we are 
harmed, intuitive, pre-rational feelings 
begin to bubble up that propel us to 
hurt the person who injured us. 

Feelings of anger and a desire for 
vengeance in response to harm are 
more than ancient; they are primal, 
something human beings have been 
struggling to manage individually and 
communally for ages. In Chapter 19 
of the Book of Leviticus, Moses out-
lined the commands of God for those 
who had been harmed, directing the 
Israelites not to “hate in your heart 
anyone of your kin” and not to “take 
vengeance or bear a grudge against 
any of your people, but you shall love 
your neighbor as yourself.” God’s com-
mands direct the Israelites away from 
hate, vengeance and grudges, not only 
in actions but in their hearts as well. 

While these commands are directed 
to the Israelites alone in Leviticus, as 
behaviors essential for holiness, Jesus 
extends their application to all of his 
followers in the Sermon on the Mount. 
Jesus cites Lv 19:18 when he tells his 
followers: “You have heard that it was 

ThE WoRD
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